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Introduction

ince the ascension of our dear Lord Jesus, whilst believers
continue to wait for His glorious return, this book sets out
to draw attention to what the Bible reveals about the end
times. Is the return of the Lord instantly imminent? Will certain
signs or events occur before our Lord appears for the second time?
Is it possible to discern the season of the Lord’s return? The Bible
reveals, “To everything there is a season, a time for every purpose
under the heaven” (Eccl. 3:1). It is God who determines the
seasons and the times (Dan. 2:21). In Luke 12:54-56, the Lord
Jesus reprimands the Jewish community of His generation for their
inability to read the signs of the times, as He revealed that just like
the weather can be predicted and interpreted through certain events
or signs of the earth and sky, so the signs of the times should have
been discerned in regards to His first coming (Num. 24:17; Matt.
2:2-5). The Scriptures reveal it is possible to discern the signs of
the time and season of the Lord’s return, but the actual day and
hour, no one knows―except God alone (Matt. 24:36-44).
However, the actual appointed time, and season of fulfilment shall
not be known (Act. 1:7) until the predicted events occur (Luke
5
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21:25-28), then the season [or time] of the Lord’s return shall be
evident (Matt. 24:33; Luke 21:28). Our generation, like every
generation before us, should live in expectation that the Lord may
return through the predicted events in fulfilment of prophecy, yet
even if the predicted events are fulfilled in our generation, the day
and the hour shall always be unknown. The Lord will come on a
day and hour least expected to all the inhabitants on the earth
(Matt. 24:36-44; 25:6), and surprise many whom shall continue
daily life on earth as normal [like in the days of Noah – Luke
17:26-27; Matt. 24:37-39]. Those in the world who reject God are
in ignorance, and so to them the Lord Jesus shall return
unexpectedly, like “a thief in the night” (Luke 12:45-46; 1 Thess.
5:2-4). [Hence, there is a strong warning for all who “do not
watch,” to such the Lord comes as a thief – Rev. 3:3-6; 16:15].
However, the Lord has informed His disciples to “be watchful”
(Matt. 24:42-44), so to avoid being taken by surprise (1 Thess. 5:411). All who are enlightened in Christ should continue to remain
steadfast in devotions to God (Act. 1:13-14; Matt. 24:44-46), and
through the Scriptures take heed to events, which are signs
unveiling the end before the second coming of the Lord Jesus
(Heb. 12:26-29; Luke 21:7-36) in the same way that He ascended
into heaven (Rev. 1:7; 22:20; Act. 1:9-11; Mark 13:26; Dan. 7:13).
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CHAPTER 1

Parables of the
Kingdom of God
(Matt. 25:1-30)

Unveiling the End: Certain Recorded
Parables of the Lord

I

n regards to the parables of the kingdom of God, the Scriptures
reveal that on many occasions when the Lord Jesus taught,
that He used parables which were generally figurative (John
16:16-25; Matt. 18:21-35), and can be defined as a simple story or
maxim illustrating a spiritual or moral truth that primarily paints a
picture of what the kingdom of God can be likened to (Mark 4:30).
The Lord Jesus use of parables was to call for a response from the
hearers to desire to grasp an understanding so to benefit from it,
therefore He privately explained the mysteries of the kingdom [in
other words He only unveiled the hidden things to His disciples –
Mark 4:10-12, 21-34]. But for those who were not yet part of the
7
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kingdom of God, the purpose of parables was to hide the secrets
from them until they were ready, and desired to know the truth.
Moreover, it appears that the Lord Jesus used parables to hide truth
from those who have already hardened their hearts against it, until
such time that by the grace and power of God, the hearer should
respond in a positive manner by repenting and believing in the
gospel of the kingdom (Mark 1:15; 4:12). Matthew Henry’s
commentary on the parables of the kingdom of God in Matt. 13 is
very useful, he writes, “There are eight parables recorded in this
chapter, which are designed to represent the kingdom of heaven,
the method of planting the gospel kingdom in the world, and of its
growth and success. The great truths and laws of that kingdom
are in other Scriptures laid down plainly, and without parables: but
some circumstances of its beginning and progress are here laid
open in parables. Here is one parable to show what are the great
hindrances of people’s profiting by the word of the gospel, and in
how many it comes short of its end, through their own folly, and
that is the parable of the four sorts of ground, delivered ver. 3-9,
and expounded ver. 13-23.”1 The good ground reveals the
powerful influence of the gospel of the kingdom of God to change
things, to the extent that some hearts can be converted through
hearing the word of God (Rom. 10:17), but in agreement with
Henry’s commentary, the parable of the sower primarily reveals
how many have hardened their hearts to the gospel of the kingdom
of God (Mark 1:14-15; Matt. 4:17). In the parables, not every
detail was meant to have significance, but rather the understanding
of the points of reference (Mark 4:33) was crucial in order for the
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hearers by the grace and power of God, to respond in faith to the
preaching of the gospel of the kingdom of God (Rom. 1:15-17;
10:4-17; Mark 1:15). This parable is best understood by two points
of reference: 1. the sower; and 2. the four different
grounds―wayside, stony ground, thorns, and good ground. The
parable of the sower is the key to understanding all parables (Mark
4:13-14). But there was also another purpose of the parables of the
kingdom of God—the main aim of this chapter is to grasp an
understanding in regards to certain recorded parables of the Lord
Jesus that focused particularly on “unveiling the end.”

1. The Parable of the Ten Virgins

The Scriptures in Matthew chapters 24-25 are valuable for
eschatology, the parable of the ten virgins is part of that section
(Matt. 25:1-13), and essential in unveiling the end. The parable
mainly reveals prophecy, but also a severe warning and
encouragement. The Scripture reveals that the Lord Jesus taught
prior to His departure for an undisclosed period of time, that the
kingdom of heaven can be likened to “ten virgins” who took their
lamps and went out to meet the bridegroom. The “points of
reference” are [1] the five wise virgins, [2] the five foolish virgins,
but particularly [3] the return of the bridegroom, which is symbolic
to the certainty of the Lord’s second coming. The main point of
this parable is that the Lord used the parable of the ten virgins to
encourage His hearers “to be prepared for His return at all times”
9
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like the five wise virgins (Matt. 25:10, 13), particularly since we
have been living in the last days, ever since Christ’s incarnation
until His return (Act. 2:16-18; 2 Tim. 3:1; Heb. 1:1-2). The next
great event in redemptive history is Christ’s return, which believers
are encouraged to watch for it, and in this light James expected the
imminent return of Christ (Jam. 5:9). Although the return of the
Lord is always imminent, yet it is not immediate, hence the Lord
Jesus’ warning to also be “watchful for His return at all times”
(Matt. 25:13). This parable also serves as a severe warning against
procrastination particularly in regards to delaying believing the
gospel, because [1] it seems that the Lord’s return is delayed; or [2]
allowing the cares of this world to take precedent over the spiritual
life, otherwise like “the foolish virgins” without oil [symbolic to
not being active in their spiritual life (Matt. 25:3), or without true
love for Christ], such shall not be prepared or ready for His sudden
return. This parable also reveals that when the Lord Jesus finally
returns, the entrance door to the wedding will be shut (Matt.
25:10). The symbolism in reference to “the shut door” has
comparisons to the days of Noah in regards to after a long period
of grace during the building of the ark, eventually the floods came
and the door of the ark was shut with Noah and his family on the
inside (Gen. 7:11-15). In like manner, the Lord is seated upon the
throne of grace (Heb. 1:3; 4:16) until His return, and then the
throne of grace will become the throne of judgment (Matt. 25:3146; Rev. 20:11-15), when He shall no longer open the door of
mercy (Luke 13:25-28), but instead He shall reject those who have
sinned by rejecting the gospel, and who also personally do not
10
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know the Lord (Matt. 25:12, 41-46; 2 Thess. 1:7-8)—and like in
the narrative, they shall be left “outside” (Matt. 25:10-13), which
refers to eternal punishment and separation from God (Matt.
25:12). The Almighty God cannot tolerate any form of sin (1 John
5:16-17), therefore the punishment for sin of death (Rom. 6:23) is
God’s righteous judgment and justice to deal with sin (Gen. 18:25).
If God failed to punish sin, He would be unjust (Luke 18:1-8;
Ezek. 18:20). On the other hand, “the five wise virgins” represent
those who are active in their spiritual life due to a personal faith in
the Lord Jesus, who are truly remorseful for the sins they have
committed, they receive God’s mercy and the free gift of
“salvation” (John 3:16; Rom. 6:23)—the symbolism being the free
entrance into the wedding when the Bridegroom comes (Matt.
25:10). Furthermore, “the wise virgins” attitude concerning sin is
in agreement with God’s view [sin is an enemy that needs to be
hated and cut off from our lives – Matt. 18:8-9; Rom. 6:1-2, 17-23;
Heb. 1:9; 3:14], evident in this narrative by their refusal to partake
in the foolish virgins’ sin of not using enough oil for their lamps
(Matt. 25:8-9). It is important to stress yet further the example of
the wise virgins’ faith, evident in the narrative in their preparation
and readiness for the expected return of the bridegroom (Matt.
25:4-10). In like manner, all believers should be in readiness for
the expected return of the Lord Jesus in their spiritual life (1 Cor.
9:24-27; 1 Tim. 4:7), in the knowledge that through faith in the
Lord Jesus we are saved, by grace, not by works (Eph. 2:8-9; Tit.
3:4-7), but genuine faith should produce repentance of sins (Jam.
2:20-26). Moreover, all believers must end as they have begun
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[by continuing to believe in the Lord Jesus from the beginning of
faith until the end – Heb. 12:1-2; 3:14]. However, faith may
fluctuate at times, evident in the narrative in reference to all the
ten virgins slumbering and sleeping while the bridegroom was
delayed (Matt. 25:5). The Lord through “the parable of the ten
virgins” has revealed two contrasting outcomes of either [1] grace;
or [2] punishment when He returns and sits upon the throne as a
Judge at the world’s end (Matt. 25:1-13, 31-46; Act. 17:31; Rev.
21:1-8; 2 Tim. 4:1; Rom. 8:1-5).

2. The Parable of the Talents

The parable of the talents unveils the end and the future kingdom
(Matt. 25:21, 23). In the narrative, the kingdom of heaven can be
likened to a man who before travelling to a far country called his
servants and delivered his goods to them (Matt. 25:14). One
servant received five talents, another servant received two, and
another one talent (Matt. 25:15). The “servants” primarily
represent the followers of the Lord Jesus who are given talents in
proportion to their personal ability (Matt. 25:15). The “talent” can
be likened to a natural gift given to each servant that would allow
each one to prosper in life if wisely invested or used correctly. The
talent or natural gift may be “time” (Eph. 5:15), or a “special skill”
(Ex. 35:10), or a “special minister” (Eph. 4:7, 11; Prov. 17:17); or
in reference to this narrative it can be a substantial amount of
“money” (Matt. 25:18; 1 Kin. 20:39). In the narrative, the Lord of
12
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the servants who gave them their talents, who then went to a far
country, and after a long period of time returned to settle accounts
represents the Lord Jesus who upon His second coming will settle
accounts with everyone (Rev. 22:12). The Lord is a righteous
Judge (Ps. 7:11), the servants who received five and two talents
respectively were equally praised for gaining double (Matt. 25:1423), and so it seems reasonable to state that the Lord Jesus would
have also been equally pleased with the servant who received one
talent if this servant gained one more talent in proportion to the
personal ability given by his Lord (Matt. 25:15). There is a lesson
to be drawn from the servant with one talent whom the Lord
judged as “lazy,” in regards to whatever talent one may receive,
only the servant of the Lord who is hard working, disciplined and
perseveres will prosper, and also receive a reward when the Lord
returns (Rev. 22:12). In regards to “rewards,” according to the
Bible, the Lord’s reward to His servants just like His grace is
unmerited, for it is the duty of every servant of the Lord to obey
His commands (Luke 16:10). The Lord Jesus’ reward upon His
return (Rev. 22:12) is an act of His generosity to His servants
(Matt. 20:8-15). The service of the Lord involves using natural
and spiritual gifts or “material and spiritual blessings” wisely
(Mark 10:29-30; Prov. 3:13-16; Matt. 25:28-29). It is the Lord’s
pleasure to prosper all (Matt. 5:45; Ps. 145:9), first spiritually (3
John 2; Ps. 35:27) [for this is eternal – 2 Cor.4:18], but also with
“material blessings” (Gen. 13:2; 24:1) that He knows we need
(Matt. 6:31-32; 7:11). Moreover, Luke 12:15 reveals that our
blessed or prosperous life is not due to our material possessions,
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for our life does not consist in the abundance of our possessions.
Whoever is wealthy in terms of the abundance of their material
possessions only [and is not rich spiritually], has nothing to keep
permanently (Luke 12:21; Prov. 13:7). This is evident in the
narrative of a rebellious rich man whose land yielded plentifully,
but he made plans for the future without God, and selfishly laid
up and traded material possessions for himself instead of using his
possessions in the service of the Lord, and so he lost everything in
the end (Luke 12:16-21). Although the churches of Macedonia
and Smyrna were commended for their character and attitude
whilst in poverty (2 Cor. 8:1-6; Rev. 2:8-11)— however, poverty
is also not an indication that an individual is blessed (Deut. 28:1544). But whether in material poverty, as was the case with Joseph
(Gen. 39:2), or rich materially, as was the case with Abraham (Gen.
24:1), it is not the material blessings or poverty, but rather the true
riches are spiritual blessings or the resources from within [such as
the wealth of wisdom, faith, or the gospel] that one possesses by
receiving the Holy Spirit (Luke 4:18; Deut. 8:18; Jam. 2:5; Matt.
21:21-22)—and as a good steward, applying the resources to be a
blessing onto others, to the extent that the value of what one does
multiplies in the service for the Lord [or in His kingdom], as was
the case with the first two servants in the parable of the talents
(Matt. 25:14-23). In the narrative of the talents, the two servants
that were profitable generally refer to servants that know the Lord,
and it is He who enables them to bear fruit from their labors (John
15:4-5; 1 Cor. 3:5-7), whereas in accordance with this narrative
the wicked and lazy servant who hid the talent received from the
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Lord refers to unprofitable servants (Matt. 25:25-26). Moreover,
it seems reasonable to state that unprofitable servants are so
because they have disregarded the Lord, and without the help of
the One who gives the increase to their labors, they waste or
misuse His resources, like the servant with one talent (Matt. 25:2430). Although the parable of the talents is primarily a message to
the followers of the Lord Jesus, yet it also applies to Israel, and
there is also a universal application to all mankind in regards to
the dreadful end for all who disregard the Lord Jesus, and therefore
without His help they are “unprofitable” with the gifts and talents
that the Lord has bestowed upon them―for “the weeping and
gnashing of teeth in outer darkness” (Matt. 25:30) refers to eternal
punishment (Job 10:21-22; Matt. 10:28; 25:41-46).

3. The Parable of the Minas

The “parable of the minas” (Luke 19:11-27) is similar to the
parable of the talents, but there are significant differences. In the
parable of the talents each servant received a different amount, and
the faithful servants doubled their resources, whereas in the parable
of the minas each servant received the same amount, and the good
servants reported ten-fold and five-fold increase. In the parable
of the minas, a certain nobleman went into a far country to receive
for himself a kingdom and to return (Luke 19:12). He delivers ten
minas to each servant to do business until He returns (Luke 19:13).
The nobleman represents the Lord Jesus who left this world having
15
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ascended into heaven but will certainly return some day as King
(Act. 1:9-11). This parable was related on the road to Jerusalem
addressed primarily to a Jewish audience who were expecting the
kingdom to appear immediately (Luke 19:11), so it was important
for the Lord through this parable to inform them that the kingdom
would not appear immediately, but there would be a long period of
time during which He would be absent, then He shall return to
establish the future eternal kingdom (Luke 19:11-15). The citizens
who rejected the king in the narrative represents “the Jewish
council” that rejected the Lord Jesus while He walked upon earth
(Luke 19:14), and also refers to everyone since His first coming
who continue to reject Him. In the narrative, similar to the parable
of the talents, faithfulness in the service of the Lord is the focus
until His return (Luke 19:1-13). The Lord is expecting His
disciples to be wise and faithful stewards with the resources He
has provided―whether it may be in the exhortation and
expounding of the Scripture to unveil the mysteries of God (1 Cor.
4:1-2), or material resources such as money (Tit. 1:7-9; 1 Tim. 3:23, 8). In the parable of the minas, the servants of God were tested
with their stewardship with His goods. The Scripture reveals from
this parable that at the Lord’s return every servant shall give an
account of their stewardship, those who were faithful with the little
resources entrusted to them, the Lord shall reward them with much
for their faithfulness, as was the case with the first two servants in
this narrative (Luke 19:16-19). The third servant suffered loss due
to unfaithfulness, but perhaps was still saved in accordance with 1
Cor. 3:12-15, as after the strong reprimand by the Lord, the loss of
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stewardship and subsequent reward, the narrative does not reveal
any further punishment (Luke 19:20-26), whereas in regards to the
citizens that rejected the Lord, a severe punishment was
pronounced for their open rebellion and rejection of the Lord
(Luke 19:14, 27), which refers to eternal punishment upon all the
enemies of God when the Lord Jesus returns to establish the future
eternal kingdom (Matt. 25:31, 41-46).

4. The Parable of the Wheat & Tares

The “parable of the wheat and tares” is another parable that the
Lord Jesus used to reveal the certainty of His return. The Lord
Jesus has explained its meaning (Matt. 13:36-43). In the
explanation, the Lord Jesus reveals that He is the sower of the good
seeds in the world [the wheat, who are children of the kingdom],
but the devil sows the bad seeds in the world [the tares, who are his
children]. When the future eternal kingdom is manifested visibly,
there shall be no tares among the wheat, but until then, both good
and bad seeds exist together in the world. It can be argued that
this parable is also a tale of “two kingdoms” – the kingdom of God
and the kingdom of the devil, which exists side by side (Luke 4:58; 1 John 5:19) until the Lord Jesus returns, when all rule, authority
and power shall be subdued under Him, and then only the future
eternal kingdom of God will exist (1 Cor. 15:23-25). The kingdom
of God is God’s rule, authority and power primarily over all His
redeemed people in heaven and on earth (Matt. 28:18-20; Ps.
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115:15-16). God’s rule, authority and power is also evident over
all His creation―for all creation, whether visible or invisible were
created by God—for His good purpose (Col. 1:15-17); and
therefore, all creation is in servitude to God, whether holy angels
(Rev. 1:1; 19:10; 22:16), or representatives of the Jewish-Gentile
church (Luke 1:54; 1 Pet.1:1; Jude 1; Rev. 1:1), or the rest of God’s
creation such as the sun, the moon and the stars (Ps. 19:1-6; 148:114; Col. 1:16). Most of the Lord Jesus’ parables about “what the
kingdom of God can be likened to” reflect this―a “master” and his
“servants.” The most important characteristic of a servant is
obedience, as the Bible reveals concerning the people of God
(Deut. 26:16-19; John 15:14-17), and also evident in the biblical
account of even the winds and waves obeying Him (Matt. 8:27).
God’s redeemed people who obey Him are the visible evidence of
His existence and His kingdom rule (Col. 1:16; Rom. 1:19-20;
Matt. 28:18-20; Rev. 21:1-7; 22:14), and as mentioned before, in
the narrative represent the good seeds that the Lord Jesus sowed
that shall shine forth as the sun in the future eternal kingdom of
God (Matt. 13:43). This narrative warns of the disastrous
consequences if one is not delivered from the realm of the devil
(Col. 1:13), as those who disobey God [by their disregard of Him
and rejection of Christ], whether knowingly or in ignorance fall
under the dominion of the devil (1 John 5:19; John 8:44-47); and
therefore, shall also have no participation in the spiritual kingdom
of God, or the visible future eternal kingdom (Rom. 1:18-32; 2:1116; Rev. 12:15; 21:8; 22:14-15). In this narrative, when the Lord
Jesus returns at the end of the age, He will send forth the reapers
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who are the angels (Matt. 13:41; 24:30-31; 25:31) to gather out of
His kingdom all things that offend, and cast them into the fire,
where there shall be wailing and gnashing of teeth (Matt. 13:4042; Luke 16:24-25) —this is an expression of final judgment of
eternal condemnation (Jude 7; Rev. 20:14). Furthermore, this
narrative is similar to “the parable of the dragnet” and “the parable
of the sheep and goats,” which both reveal an end time sorting,
when the separation of the righteous and the wicked shall take
place once and for all—at the second coming of the Lord Jesus
(Matt. 13:41-43, 47-49; 25:31-46).

5. The Parable of the Unforgiving Servant

The context of “the parable of the unforgiving servant” was drawn
from a question by the apostle Peter in regards to how many times
one should forgive. In answer to this question the Lord Jesus gave
a discourse in regards to the kingdom of heaven, but some very
important principles about the return of the Lord Jesus and the end
times can be applied. The parable of the unforgiving servant likens
the kingdom of heaven to a certain king who wanted to settle
accounts with His servants (Matt. 18:21-35). One servant owed a
great amount that he was not able to pay (Matt. 18:25), so he
begged for forgiveness, and the king moved with compassion
forgave him the debt he was unable to pay (Matt. 18:27). This
same servant would not release another servant for a little amount
owed (Matt. 18:28). After the reports from fellow servants grieved
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by the unforgiving servants’ sin of ingratitude, the king called for
this servant, and asked him why he was not moved with
compassion for his fellow servant who begged for time to pay the
little debt owed. The king was angry with this servant because he
did not forgive, or have pity, and delivered him to the torturers to
pay the debt owed (Matt. 18:32-34). The three main lessons to
draw from this parable are: [1] the people of the kingdom of God
have been forgiven for many offences, and therefore, in
comparison with the great offences committed against God, it is
vital to always forgive others for little offences. [2] This parable
also serves a warning of the severity of the consequences to all
humanity who have sinned, how “King Jesus” at the time for the
accounts to be settled (Matt. 18:23)—as revealed in other Scripture
texts regarding the Kings’ return as a Judge (Matt. 25:31), He shall
deliver all those who are unable to pay their debts [which refers to
sin] to “the torturers” [this is an expression of eternal
punishment]—this shall be the outcome for all those who like the
unforgiving servant can never pay the debt owed (Matt. 18:27, 34),
and so they shall never be released, as the payment for sin can only
be paid by the King [the Lord Jesus] who has already paid it
through His blood, and therefore, He has the power to release
whomever He wills from the accumulated debt owed to Him (Rev.
1:5-6; 1 Pet. 1:18-19). Finally [3], this narrative suggests that
unforgiving and unrepentant individuals in the world should
resolve the issue with Him today (Luke 12:57-59), otherwise if
one waits for the King’s call to settle the account in accordance
with Matt. 18:32―the only outcome shall be eternal damnation
20
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(Matt. 18:32-24; 25:31-32, 41-46; Luke 12:59; Rev. 20:11-15).
After the Lord Jesus had finished His discourse about the kingdom
of God in Matthew 13, He asked His disciples a very important
question, “Have you understood all these things?” (Matt. 13:51).
For it is so important to understand the devastating end of the
world, and the eternal punishment that many will suffer, although
this is not a popular subject, yet hell must be taught as a divine
deterrent to living ungodly, for the Lord Jesus spoke many times
about eternal condemnation through parables, as a clear warning
of the terrors of eternal condemnation of the soul (Matt. 10:27-28;
23:14-15, 33). The Lord used certain recorded parables as [1] a
great sign unveiling the end prior to His return; [2] to encourage
His disciples to desire to know the mysteries of the kingdom (Matt.
13:10-17); and [3] for all to grasp an understanding through the
points of reference, so to respond in a positive manner by repenting
and believing in the gospel of the kingdom (Mark 1:15). The
disciples of the Lord Jesus who have been instructed in the
kingdom are referred to as teachers, who possess great spiritual
treasures and insight through the word of God (Matt. 13:52), to
encourage and to warn others about the last days before the return
of the Lord (Joel 2:11, 28-32; Act. 2:17-21).
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CHAPTER 2

The Certainty of Christ’s
Second Coming
(Rev. 1:7; 2:25; 3:11; 16:15; 22:7)

Unveiling the End: Revelation Unveils
the Last Great Awakening Prior
to Christ’s Return

T

1. The Prominent Theories of How to Interpret
Revelation

he Book of Revelation unveils the certainty of Christ’s
second coming. This will be the greatest event in the
program of God for the Church, Israel and also the world.
“Behold, He is coming with clouds.” This is the theme of the Book
of Revelation―everything pointing to and moving towards
Christ’s coming again. “Behold, He is coming” (Rev. 1:7). “But
22
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hold fast what you have till I come” (Rev. 2:25). “Behold, I am
coming quickly!” (Rev. 3:11). “Behold, I am coming as a thief.
Blessed is he who watches” (Rev. 16:15). “Behold, I am coming
quickly!” (Rev. 22:7). “And behold, I am coming quickly, and My
reward is with Me” (Rev. 22:12). “Surely, I am coming quickly.
Amen. Even so, come, Lord Jesus” (Rev. 22:20). It is clear from
these verses that the return of the Lord is the theme of Revelation.
However, although the Book of Revelation is primarily a Book of
prophecy (Rev. 1:3) unveiling the certainty of Christ’s second
coming, yet Bible commentators differ in regards to how best to
interpret Revelation.
L’Avenir notes, “Since the time of the great Reformation, there
have been no less than SIX PROMINENT THEORIES of
interpretation, each claiming for itself the palm of merit, and all
demanding the unanimous suffrage of the Christian Church.”2 Here
is a summary of four of those six theories of how to interpret
Revelation. The “historicist” theory suggests that the events since
it has been given has been unfolding, representing a symbolic
history from the apostle’s life to the end of the age. The “futurist”
view suggests that the events are unfolded in earth’s last seven
years, except for the letters to the seven churches which addressed
the situation in the days of the apostle John. The “preterite” view
suggests that most of the prophecies were fulfilled not long after
John wrote—and now all is in the past. The “idealist” view
suggests that apocalyptic literature like Revelation should be
interpreted allegorically, for it generally depicts spiritual realities
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and underlying truths―so we ought to ask the question, ‘what do
these visions, pictures or images represent?’ L’Avenir’s comment
regarding the six prominent theories of interpretation “all
demanding unanimous suffrage” seems to imply that the
fundamental truths of Revelation depend on adopting one of these
six views as a primary way of interpreting the Book of Revelation.
It is possible that certain elements of the four main views of
interpreting Revelation [summarized above] can be used, but the
idealist view is possibly the best way of interpreting Revelation
along with a good knowledge of the previous books of the Bible,
which is essential in order to understand and to explain the various
images, visions, metaphors or symbolisms portrayed, which are
not to be taken literally, and therefore need to be interpreted for
the deeper underlying meaning, except in the following cases: [1]
biblical texts where clear prophecies were given—such as Christ’s
coming again (Rev. 1:7; 22:7); or [2] where instructions were
given―such as the specific messages to the churches (Rev. 2:129; 3:1-22); or [3] where a number of clues for its own
interpretation is provided, and the meaning of certain visions or
symbolisms are explained—such as “the great tribulation,” [also
explained in greater depth in the next chapter] and the meaning of
“the woman and the beast” (Rev. 7:13-14; 17:7-18). The Book of
Revelation in many ways follows the pattern of the Proverbs and
the parables of the Lord Jesus which were generally figurative yet
filled with spiritual meaning and truth, which the Lord Jesus was
always willing to give the explanation, particularly to His disciples
(Matt. 13:9-10; Mark 4:10). Amongst the visions written down
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which are figurative with a deeper underlying meaning include the
millennium reign (Rev. 20:4-6), Satan bound for one thousand
years (Rev. 20:1-3), a woman clothed with the sun with the moon
under her feet and garland of twelve stars on her head (Rev. 12:1),
the scarlet woman and beast (Rev. 17:1-18), the 144,000 sealed on
the forehead (Rev. 7:3-8), the fall of Babylon (Rev. 18:1-24), the
four living creatures (Rev. 4:6-11; 5:8), the twenty-four elders
(Rev. 4:4, 9-10; 5:8, 14; 11:16-18), and the throne room of heaven
(Rev. 4:1-6).

2. Interpreting Revelation through Previous
Books of the Bible

As mentioned before, certain elements of the other prominent
theories of interpreting Revelation can be used―notably the
“preterite” and “futurists” views, as the visions seen and written
down in Revelation represent a review of past events, but
particularly unveils prophecy in regards to future events, which at
times goes back and forth [this shall become more clearer further
on in this chapter], and therefore Revelation is not a chronological
record of events from start to finish. There are certain biblical texts
in Revelation [like previous books of the Bible such as Isaiah 2:24] where the language used is too great for earthly fulfilment, and
therefore it is better interpreted as symbolic (Rev. 12:15; 14:20).
For more examples—an in-depth analysis of the biblical texts of Is.
2:2-4, Mic. 4:1-4 & Zech. 8:22 suggests that the language used is
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too great for earthly fulfilment in regards to [1] the nations flowing
to the mountain of the Lord in Jerusalem; and [2] they shall beat
their swords into plowshares, and spears into pruning hooks—this
ought NOT to be taken literally, but instead it is better interpreted
as spiritual language in regards to the calling of the Gentiles
through the gospel convicting many people and bringing about a
change in heart. In like manner, Rev. 19:7 reference to the
marriage of the Lamb is imagery to express the intimate
relationship between God and His people. And also, Rev. 19:17
reference to the supper of the great God is a gloomy contrast of the
marriage of the Lamb which is better understood from biblical text
such as John 12:48 in regards to those who reject the Word of
God―the word spoken shall judge him in the last day. Therefore,
John 12:48 judgment in the last day can be compared with Rev.
16:13-16; 17:14 & 19:13-21 in regards to the Word of God like a
sword that shall result in final judgment upon the opposition
against Christ [the Word of God]―namely [1] the beast; [2] the
false prophet; and [3] the rest of those who oppose the Word of
God, as they band together for a final assault on God at the place
referred to in Scripture as Armageddon, which many Bible
commentators view as a symbol of the final overthrow of evil by
God. The main point here is that the previous books of the Bible
(Matt. 24:3-51; 25:31-46; Dan. 7:1-27; 9:24-27) are so important
and very helpful toward interpreting certain visions or the
symbolism used in Revelation―as the Bible interprets the Bible.
Some symbols in Revelation have been used in previous books of
the Bible [such as the throne vision (Rev. 4 & Ezek. 1), the seal on
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the saints’ forehead (Rev. 7 & Ezek. 9), the river of life (Rev. 22
& Ezek. 47), etc.], and also some of the symbolism and visions are
explained [notably the multitude from the great tribulation in Rev.
7 compare with Matt. 24:21-22; and Mystery Babylon and the final
world power in Rev. 17 compare with Dan. 7:23-27]. The previous
65 books of the Bible can also help to discern whether certain
visions seen relate to past, present or future events. The apostle
John saw many visions, and he was instructed to write down the
things seen from the initial vision of the Lord Jesus Christ in
chapter 1 onwards. Some visions were taking place or on the verge
of taking place, and some visions were in the distant future (Rev.
1:19). John was informed about present events in his days through
the specific messages to the seven angels of the seven churches in
Asia (Rev. 1:11; chapters 2-3). John also saw a vision relating to
a past event in regards to Satan’s fall from heaven (Rev. 12:3-4;
Luke 10:18; Ezek. 28:16). John particularly saw visions of future
events such as the return of the Lord Jesus Christ (Rev. 1:7; 6:1217). Furthermore, Revelation 12 in particular reveals elements of
past, present and future events more clearly than any other chapter
in Revelation. Several visions in Revelation at times are repetitive
but revealed in different ways, such as the great tribulation period
(Rev. 3:10; 9:1-21; 12:14; 13:5), the judgment dispensed upon the
wicked (Rev. 9:20-21; 11:18; 19:17-18; 20:11-15), and the rewards
for the righteous (Rev. 3:21; 11:18; 22:12). The previous 65 books
of the Bible can be repetitive (Is. 28:10) [most notably the Proverbs
for the purpose of learning], in like manner, the Book of Revelation
can be repetitive for the purpose of learning and to yet further
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emphasize prophecies unveiling the end (Rev. 1:1, 19; 4:1).

3. Revelation Unveils Living Souls Reigning
with Christ for 1,000 Years

When the Lord Jesus taught the multitudes [as revealed in the
previous chapter, the Lord often used an allegory as a teaching
method – Luke 15:1-32; 18:1-14], the words that the Lord used
can be defined as figurative with a deeper underlying message that
was to be taken literally (John 16:25). For example, when the Lord
Jesus said to the Jews, “Destroy this temple, and in three days I
will raise it up” (John 2:19)—this was actually prophecy as well as
a figure of speech. The temple the Lord Jesus spoke about was
not the actual building, but rather the symbolic meaning of the
temple was His body (John 2:21). And the actual prophecy
referred to [1] His body if destroyed by death meant [2] that the
physical temple would also be destroyed, and also [3] after a period
of three days He would rise again from the dead (Hos. 6:1-2; Matt.
12:38-40; Ps. 16:10). Also, when the Lord Jesus informed His
disciples to forgive an offending brother up to seventy times seven
(Matt. 18:21-22) ―this was a figure of speech as well as a
prophetic message for edification that refers to how the Lord Jesus’
disciples should always forgive one another as many times as
necessary (Matt. 6:12-15; 18:21-22). There are other biblical texts
with symbolic and literal elements particularly John 6:51-55,
which reveals that the Lord Jesus is the living bread from heaven,
28

Chapter 2: The Certainty of Christ’s Second Coming

in whom we are to eat His flesh and drink His blood to live. It is
clear that this is not to be taken literally, as nobody has ever
literally eaten His flesh or drunk His blood. Therefore, John 6:5155 has to be understood symbolically with literal elements to be
observed in regards to Holy Communion (1 Cor. 11:23-26). In line
with the Lord Jesus’ teaching method, there also appears to be both
literal elements as well as symbolic elements to Rev. 20:1-7, which
reveals a period of one thousand years reign [often referred to as
the millennium reign]. There is an ongoing debate between Bible
commentators regarding the one thousand years, whether this
should be taken literally as an actual period on earth in the future
which is the premillennial view, whereas the postmillennial view
is that the millennial reign is occurring now, it is a gradual and
progressive period of time on earth whereby the gospel is preached
and shall be successful in converting a vast number, and at its
culmination―the Lord Jesus shall return. The amillennial view is
similar to the postmillennial view in regards to millennial reign is
a present reality, but in a different way― in a spiritual kingdom,
in regards to the living souls reigning with Christ in heaven now
in the intermediate period of Christ’s first and second coming,
particularly since His resurrection and ascension into heaven until
His return. Let us examine these three views concerning the
millennial reign in greater detail.
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The Premillennial View of the Millennial Reign

Where we place the second coming of Christ is helpful to
understanding the three different millennial views. The
premillennial view is [1] Christ’s second coming is prior to the
millennial reign, and [2] it interprets the one thousand years as a
literal period of time on earth, whereas postmillennial view is that
Christ’s second coming is after the millennial reign. The
premillennial view requires strictly literal interpretation of Old
Testament prophecy (Is. 11:3-11; 24:23; 25:6-8; Mic. 4:1-7), and
the Book of Revelation (20:1-7). Here are the main aspects to be
taken literally:
1. The whole passage in Rev. 20:1-7 [which also mentions the
one thousand years on six occasions] is to be taken literally as
an earthly kingdom of God from which Christ will reign. John
Gill wrote, “and shall reign with him a thousand years; this is
mentioned again, partly to assert the certainty of it, and partly
to point at the blessedness of the risen saints.”3
2. The first resurrection is the resurrection of the righteous only
(Rev. 20:4-5), which shall be followed by a second
resurrection of the rest of the dead after the one thousand years
period (Rev. 20:5).
3. The Church and Israel are two distinct identities with two
individual redemptive plans. There shall be a seven year period
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of great tribulation during which there shall be a redemptive
plan towards Israel, whereas the Church is raptured before a
seven year tribulation (Dan. 9:24-27), and then the millennial
reign commences [or in the view of some commentators, the
Lord Jesus returns first secretly to rapture the Church before
the great tribulation, then the Lord returns again at the
resurrection of the righteous after the great tribulation to
commence the millennial reign].
4. The Antichrist shall reign during this tribulation period. The
Antichrist and the false prophets shall receive eternal judgment
[or punishment] before the millennial reign commences (Rev.
19:19-20; 2 Thess. 2:8). But Satan, instead of also receiving
eternal judgment at this time, he shall mysteriously be bound
throughout the one thousand years period, and also, he shall be
prevented from deceiving the millennial population (Rev.
20:1-3).
5. On Christ’s first coming, He failed to establish a visible
kingdom on the earth, although His disciples were expecting
Him to do so (Luke 19:11; Act. 1:6). But upon His second
coming He shall literally establish His kingdom on earth in
Jerusalem (Is. 24:23), and His followers will form the
government that shall reign over the millennial population
(Rev. 2:26-17; 20:4; Zech. 14:16-21). The millennial reign
shall be a time of unprecedented peace on earth (Mic. 4:1-7).
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6. At the end of the millennial reign, Satan shall be released from
his chains for a short time, and despite the peaceful reign of the
Lord Jesus over the millennial population, Satan will deceive
many and gather a great army for battle against the Lord,
which results in defeat and leads onto eternal judgment for the
ungodly (Rev. 20:7-15). The resurrection of the ungodly shall
take place after the millennial reign (Rev. 20:5, 12), followed
by the entrance into the new heaven and the new earth in the
eternal kingdom for those who belong to the Lord Jesus (Rev.
21:1-8).
The premillennial view can be divided into three main
interpretations: [1] Dispensational; [2] Mid-tribulation; and [3] the
Historic Premillennial or Post-Tribulation viewpoint.
Pre-tribulation Premillennial or Dispensational View:
The rapture of the church occurs just prior to the seven-year
tribulation, where Christ returns for his saints to meet them in the
air. This is followed by the tribulation, the rise of the Antichrist to
world-rule, the return of Christ to the Mount of Olives, and
Armageddon, resulting in a literal 1000-year millennial reign of
the Messiah, centred in restored Jerusalem.
Mid-tribulation and Pre-wrath View:
The rapture of the church occurs in the midst of the seven-year
period. Mid-tribulation view holds that the rapture occurs halfway
through; Pre-wrath holds that the rapture occurs some time in the
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midst of the tribulation in the latter 3 ½ years, but before God’s
wrath is poured out upon the nations.
Historic Premillennial or Post-Tribulation View:
The rapture of the church [the body of true believers] happens after
a period of great tribulation, with the church being caught up to
meet Christ in the air and will accompany him to earth to share in
his [literal or figurative] thousand years rule.
The error of the Dispensational premillennial view is that this
figurative expression of one thousand years is interpreted as literal,
then applied to other passages in the Bible to try to justify this
view. The one thousand years is an isolated text, apart from Rev.
20:1-7, the one thousand years is not taught in any other passage
in the Bible. As mentioned before, the previous books of the Bible
are so important and very helpful toward interpreting certain
visions or the symbolism used in Revelation―as the Bible
interprets the Bible. In contrast, the amillennial view compares
other Scripture passages about the end times where spiritual truth
is clearer [such as Matt. 24 & 25] against this isolated passage of
one thousand years revealed in Rev. 20. The amillennialists claim
to have the most solid case for their interpretation of Rev. 20. Let
us now consider the second main view regarding the millennial
reign.
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The Amillennial View of the Millennial Reign

Two main points to consider in regards to the amillennial view.
Firstly, Bible commentators that advocate this view do believe in
a millennial reign that is real and literal, but in a different way, that
is primarily in regards to the living souls reigning with Christ in
heaven now, in the intermediate period of Christ’s first and second
coming, since His resurrection and ascension into heaven until His
return, and rather than a literal one thousand years period of time,
instead propose that the millennial reign refers to an appointed
spiritual kingdom for an indefinite period [meaning part or even
the whole of Church age]. Boettner said, “In Revelation 20 we do
not understand John to write of a literal dragon or of a literal
serpent. Nor do we understand him to say that the angel has a
literal key or a literal chain in his hand with which he binds the
Devil. The “thousand years” is quite clearly not to be understood
as an exact measure of time but rather as a symbolical number.
Strict arithmetic has no place here. The term is a figurative
expression, indicating an indefinitely long period of time, a
complete, perfect number of years, probably not less than a literal
one thousand years, in all probability very much longer. It is
however, a definitely limited period during which certain events
happen, and after which certain other events are to follow.”4 The
amillennial view of the millennial reign as symbolic is similar to
the promised kingdom to Israel (Luke 1:31-33; Act. 1:6), in that it
is to be understood primarily as a spiritual kingdom that has
already come, but not in the literal sense of a visible observation
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(Luke 17:20-21; 18:16-17). It can be likened to a kingdom of
power, evident when Christ the King came to earth and
demonstrated the power of His kingdom in mighty deeds [mainly
in the casting out demons] and words (Act. 1:1-3; 2:22; Matt.
12:28). The spiritual kingdom shall one day be literally grasped by
sight by all (Dan. 7:13-14; Rev. 21:1-8). This we can be sure of,
as the Bible has recorded a historical event when the kingdom of
God was actually grasped by sight. This extraordinary experience
and privilege were granted to three apostles of Christ, who saw the
kingdom of God in its present power and glory (Mark 9:1-9; Luke
9:27-36; 2 Pet. 1:16-18). Moreover, the appearance of Moses and
Elijah [both long deceased] on the mountain with the Lord Jesus
discloses something very important about the glorious spiritual
kingdom in heaven in regards to souls that continue to live even
without [1] their earthly body or [2] their glorified resurrected body
(1 Cor. 15:40-44; 2 Cor. 5:1-4; Rev. 6:9-11).
The resurrection is the second point to consider in regards to the
amillennial view of the millennial reign. How we interpret the first
resurrection is so vital to understanding the millennial reign.
Ellicott’s commentary states, “But the rest of the dead lived not
again . . .—Rather, the rest of the dead lived not [we must omit the
word “again”] until the thousand years be finished. This is the first
resurrection. In those words, we meet one of the keys to the
controversy respecting the millennium. What is this resurrection?
Is it the resurrection at which the saints shall assume the glorified
bodies, and their perfect consummation and bliss? It has been
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argued that the word must be understood literally as of a bodily
resurrection. It is further said that the contrasting words [“the rest
of the dead lived not”] necessitate this literal interpretation. But
there is no reason for restricting the word Resurrection to a literal
meaning. The sacred writers frequently use the idea figuratively.
They speak of a resurrection which is spiritual; the dead in sin are
summoned to rise from the dead that Christ might give them light
(comp. Ephesians 2:1; Ephesians 5:14); indeed, the figure often
underlies the language and arguments of New Testament writers
(John 5:24-25; Romans 6:5; 2Corinthians 5:15; Colossians 2:12).
But do the words, “the rest of the dead lived not,” force upon us so
sharp a contrast that we must understand the first resurrection
literally? Undoubtedly the words are in contrast. If the words
“lived not” necessarily mean that the rest of the dead did not enjoy
physical life on earth, then the living with Christ of the saints and
the first resurrection must be understood as giving physical life on
earth to the saints. But are we bound to thus understand literally the
“lived” of Revelation 20:4 and the “lived not” of Revelation 20:5?
There are two or three considerations which will be enough to
show that they need not be understood thus. (1) The word “to live”
is used about sixteen times in the Apocalypse. On nine of these it
is applied to the eternal life of God the Father or God the Son; it
is twice used in the passage before us (Revelation 20:4-5). Of the
remaining five occasions where the word is used, it is four times
employed in what can scarcely be other than a figurative sense
(Revelation 3:1; Revelation 7:17; Revelation 13:14; Revelation
19:20—some might doubt the figurative use in this last passage),
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but only once is it employed in a sense which can fairly be
defended as literal (Revelation 16:3). (2) There will be faithless
people during the millennium—the nations to be deceived
(Revelation 20:8). Are we then to picture saints with glorified
resurrection bodies living on the earth, which at the same time is
tenanted by men and women still in the natural body? (3) There is
a resurrection, which surely is the second resurrection, described
in Revelation 20:12-13: this last is a general resurrection of the
dead, small and great. There seems no adequate reason to affirm
that this first resurrection, then, must be physical. Our notions of
life and death are so circumscribed by the geography of earth, that
we seldom give to the word “life” in our thoughts its true richness
and fulness of meaning. We fail to remember that the faithful ones
who live, because Christ lives, have the promise of the life that
now is, as well as that which is to come; we forget that God is not
God of the dead, but of the living.”5 Ellicott’s interpretation of Rev.
20:4-5 in regards to “the first resurrection” is helpful. The text of
Rev. 20:4-5 is generally figurative, conveying a deeper underlying
truth in regards to great tribulation saints [particularly those
martyred for their faith], with the emphasis on the souls which
lived after death. Resurrection means to restore to life [or to
restore back to God], or revival, or renewal, or to rise again from
the dead—both spiritually and physically. The amillennial view is
that the first resurrection refers to a spiritual resurrection in regards
to the souls that came to life (Rev. 20:4-6). Let us consider this yet
further. The first man at creation became a living soul (Gen. 2:7).6
The term living soul has great significance, as the Bible reveals
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that the soul has also experienced spiritual death. In regards to
Adam’s death, the Bible reveals death as primarily spiritual. This
is clear from the Genesis account. When God informed Adam that
he would die in the day that he ate from the tree of knowledge of
good and evil (Gen. 2:16-17), it was in reference to spiritual death.
The text of Luke 9:30-31 defines death as departure. The Bible
reveals 3 deaths. [1] The departure of the soul from the body
results in physical death of body (Jam. 2:26), whether by untimely
death or the gradual ageing body until the full effect of the physical
death of the body. [2] The departure of the soul from God due to
sin is spiritual death (Eph. 2:1; Luke 15:24-32) ― ‘dead’ to
spiritual life in regards to fellowship or communication with God,
which maybe a gradual departure of morality until complete
departure altogether. [3] The eternal death [or departure] from
God of both the soul and body of an unrepentant person is referred
to as the second death because any person that experiences both
spiritual and physical death in opposition to God will be
resurrected to physical life, judgment will be passed, which shall
be the second death of both the soul and the body that is a
permanent condition (Matt. 10:28; Rev. 20:12-15). In defense of
the amillennial view of the millennial reign, it is agreeable with
the biblical text of Rev. 20:1-6, particularly the essential rule of
the millennial reign, which is the blessedness of everyone who
partakes in the first resurrection [soul] because they shall not
experience the second death (Rev. 20:6). In the Genesis account,
upon disobeying God’s command, both Adam and Eve began to
experience the process of physical death in the gradual ageing
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body until its full effect. But the spiritual death both experienced
was immediate—their souls departed from fellowship with God,
evident by their actions, as both Adam and his wife hid themselves
from the presence of God (Gen. 3:8). Moreover, as a result of the
soul’s broken fellowship with God due to sin—Adam and Eve
were ejected from the Garden of Eden (Gen. 3:22-24). After the
first man became a living soul, the Bible teaches that in the first
Adam, the soul experiences a spiritual death [departure from God
or broken fellowship with God] due to sin (Gen. 2:16-17; 3:6-19;
Eph. 2:1-3), which leads onto the physical death of the body (Gen.
3:19). But it is the opposite way in the Last Adam [the Lord Jesus],
for spiritually, the soul is revived, restored, and reconciled back to
God in Christ (John 5:25-26; Eph. 2:1-6; 1 Cor. 15:45; 2 Cor.
5:18), which eventually leads onto the resurrection of the body at
the last day (John 6:39-40, 44, 54, 11:23-24; Dan. 12:2; Is. 26:1921; 1 Cor. 15:42-55), when death [the final enemy] shall be
conquered at the second coming of Christ (1 Cor. 15:23-26, 5057). It is possible that the first resurrection refers to a spiritual
resurrection [soul revived] rather than a bodily resurrection
[particularly according to Rev. 20:4-6]. However, it can be argued
that the first resurrection refers to a bodily resurrection—that is,
the resurrection of Christ (1 Cor. 15:20; Col. 1:18; Rev. 1:5,18),
and everyone who puts their trust in Him (John 5:25-26; Eph. 2:16; 1 Cor. 15:45), also share in Christ’s resurrection and spiritual
reign (Col. 3:1-4; Rom. 6:4; 8:11; Phil. 3:10-11; Rev. 20:4-6).
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There are three main reasons why the amillennial view should be
considered in preference to the premillennial view. The first reason
we’ve already mentioned―that is the error of the Dispensational
premillennial view of taking arguably this figurative expression of
one thousand years and interpreting it as literal, then applying it to
other passages in the Bible to try to justify this view. Secondly,
physical death is conquered at the second coming of Christ (1 Cor.
15:23-26, 50-57), which rules out the premillennial view because
it suggests that death [the last enemy] will continue after the
second coming of Christ during the millennial period (Rev. 20:46). And thirdly, the premillennial view also fails in regards to its
teaching that the second coming of Christ is before the millennial
period, because it appears that during the millennial period the
gospel shall be preached with personal salvation still possible to
the faithless people or nations to be deceived (Rev. 20:8), this
means the second coming of Christ prior to the millennium is
contrary to Scripture which teaches that after the second coming of
Christ the period of grace ends, and at this time the general or final
judgment will occur (2 Tim. 4:1; Rev. 22:12; Matt. 25:31-45).
Therefore, it appears that the amillennial view is a better
interpretation of Rev. 20:1-6 than the premillennial view regarding
the millennial reign. But let us now consider the third main
interpretation of the millennial reign―the postmillennial view,
which some who advocate the amillennial view are open to, but
not totally convinced by it.
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The Postmillennial View of the
Millennial Reign

The postmillennial view is an interpretation of chapter 20 of the
Book of Revelation which sees Christ’s second coming as
occurring after the millennial reign, a golden age particularly in
which the preaching of the gospel prospers.
MATTHEW 28:18-20 states: “All authority has been given to Me
in heaven and on earth. Go therefore and make disciples of all the
nations, baptizing them in the name of the Father and of the Son
and of the Holy Spirit, teaching them to observe all things that I
have commanded you; and lo, I am with you always, even to the
end of the age.”
ACTS 1:8 adds, “But you shall receive power when the Holy Spirit
has come upon you; and you shall be witnesses to Me in Jerusalem,
and in all Judea and Samaria, and to the end of the earth.”
The Lord Jesus last recorded words in Matt. 28:18-20 and Act. 1:8
have come to be known as the Great Commission. The first
generational [first century] Christians took this message seriously
and began to spread the good news [gospel] to the most remote
corners of the known world. The postmillennial view holds that all
power and authority has been given to the Lord Jesus Christ now
(Matt. 20:18), which some Bible commentators interpret as Satan
bound or restricted, he has no power at all—Christ has all power,
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and Christ establishes His spiritual kingdom upon earth through
[1] His preaching and redemptive work in the first century; [2] that
He equips His church with the gospel, empowers her by the Spirit;
and [3] charges her with the Great Commission to disciple all
nations (Matt. 28:19). Firstly, the postmillennial view promotes
the triumph of Christianity in the face of bitter persecution, and
sees the success of the early church in carrying the gospel from
Jerusalem to Rome and planting local churches across the Roman
empire as a future picture demonstrating that this was not the work
of man, but the work of God (Act. 5:35-39). Secondly, the
postmillennial view believes that this work of God which started
with the early church shall continue to the end, with a greater
harvest at the end, so that eventually the vast majority of people
living will be saved. Increasing gospel success will gradually
produce a time in history prior to Christ’s return in which faith,
righteousness, peace, and prosperity will prevail in the affairs of
men and of nations. After an extensive era of such conditions the
Lord Jesus will return visibly, bodily, and gloriously, to end history
with the general resurrection and the final judgment after which
the eternal order follows. The main objection to the postmillennial
view is this golden age whereby the world shall eventually enjoy
a state of righteousness and peace because the Bible clearly reveals
that this is a doomed world that God will eventually judge (Act.
17:31; Ps. 96:13). But the postmillennial advocates do have
reasonable arguments for their convictions.
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Poole’s commentary on Rev. 20:6 states, “That is, they only are
holy ones that shall be thus restored to share in the church’s
happiness, and such as shall not perish eternally; but they shall be
as priests to God and Christ, glorifying him with the spiritual
sacrifices of prayer and praise, and shall enjoy a quiet and
honorable station with Christ upon the earth for a long time.”7
Poole’s commentary is useful in regards to the reference to priests
offering spiritual sacrifices on earth which accords with biblical
teaching regarding the inauguration of all the brethren in Christ as
a royal priesthood in the kingdom of God (1 Pet. 2:9-10; Rev. 1:56; 5:9-10; 20:4-6). Moreover, the postmillennial view of the
millennial reign as a real and literal spiritual kingdom can be
likened to Christ’s reign in the hearts and minds of His followers
by His words (John 3:13-16, 31; 15:7-8; Luke 17:20-21), which
when applied in obedience brings change from within (Ps. 119:911; Col. 3:16-17), through the power of the Holy Spirit, who
guides those who belong to Christ in the way of righteousness
(Rom. 14:17) and holiness (Heb. 12:14) in order to continue
fellowship with God (John 17:3; 1 John 1:1-7)—to worship and
serve God only (John 12:26; Luke 4:8; 16:13).
The postmillennial view is divided into two sub-schools of
interpretation:
Revivalist Postmillennial View:
The millennium represents an unknown period of time marked by
a gradual Christian revival, followed by widespread successful
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evangelism. After these efforts is the return of Christ foreseen.
Reconstructionist Postmillennial View:
The Church increases its influence through successful evangelism
and expansion, finally establishing a theocratic kingdom of 1,000
years duration (literal or figurative) followed by the return of
Christ.
The postmillennial view stands in contrast to the premillennial
view, and to a lesser extent the amillennial view, which
particularly, it can be hard to draw a fine line between the
amillennial view and revivalist postmillennial view, as they agree
on much―to the extent that some who advocate the postmillennial
view may jokingly say that amillennialism is really pessimistic
postmillennialism, and amillennial supporters call the
postmillennial view optimistic amillennialism. But seriously, there
is no reason why certain features of both views cannot be
harmonized such as [1] the successful preaching of the gospel in
the midst of persecution (Matt. 24:13-14). And also [2] Rev. 20:4
interpretation of the millennial reign as the living souls reigning
with Christ in heaven now in the intermediate period of Christ’s
first and second coming [particularly since His resurrection and
ascension into heaven until His return], which coincides with the
present spiritual reign of the living souls in Christ on earth for a
long indefinite period of time, whereby the gospel is preached, and
after a gradual, progressive and successful conversion of a vast
number until its culmination (Matt. 24:14)—Christ shall return
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(Matt. 24:14-31). The preaching of the gospel can be successful
even in the midst of hostility and persecution in the world, as the
book of Revelation reveals a picture of a great multitude from all
nations during the great tribulation that shall be saved, which
seems to imply that a great harvest of souls shall occur during the
great tribulation (Rev. 7:9-14; 14:14-16), which accords with the
Lord Jesus’ teaching of the events that must take place first prior
to His return, such as the preaching of the gospel to all nations
(Matt. 24:14-31; Mark 13:10-27), and if God is in it―then God is
more than capable of using the preaching of the gospel effectively
in regards to a last great awakening worldwide.

4. Revelation Unveils Satan’s Limitations and
Restrictions

The text of Rev. 20:1-7 also uses symbolism regarding Satan
bound during the millennial reign. Henry’s commentary is very
useful, he states, “A prophecy of the binding of Satan for a certain
term of time, in which he should have much less power and the
church much more peace than before. The power of Satan was
broken in part by the setting up of the gospel kingdom in the world;
it was further reduced by the empire’s becoming Christian; it was
yet further broken by the downfall of the mystical Babylon; but
still this serpent had many heads, and, when one is wounded,
another has life remaining in it. Here we have a further limitation
and diminution of his power.”8 Expounding on Matthew Henry’s
45

Unveilling the End

commentary—rather than literally bound in chains for one
thousand years, this symbolism appears to refer to Satan’s
limitations and restrictions for a certain term in the following ways:
Satan is unable to prevent the testimony of Jesus preached
worldwide (Matt. 24:14; 28:18-20; Rev. 6:9; 11:3-7; 12:17;
19:10)—in regards to (1) the gospel spreading; (2) the kingdom of
the Lord increasing; (3) prophecy fulfilled; and (4) the testimony
held by believers unto death. Despite Satan’s greatest efforts
throughout the generations, his attacks to try to discredit the Bible,
he shall not be able to particularly prevent the gospel spreading
worldwide neither the kingdom of God from increasing (Act. 2:4647; 5:42; 6:1). The worldly kingdoms under Satan’s power [for
he is the god of this world], although still dangerous, yet have been
limited (Col. 2:15; Rev. 17:10). The Scriptures refer to Satan as
like a roaring lion roaming the earth seeking whom he may devour
(1 Pet. 5:8; Job 1:7-12), this is a picture of the ferocity of Satan’s
assault on all humanity in the days of the apostles, but also
throughout the generations (Job 1:7; 2:2). Satan’s influence during
the days of the apostles diminished particularly towards the people
of God, who by submitting to God, had the power of God [the Holy
Spirit] to resist him (Jam. 4:7). But not so for those outside the
kingdom of God, this picture of Satan was still relevant, for he was
like a roaring lion devouring as he pleased through the Roman
Empire (Dan. 7:7). However, the fall of the Roman Empire is yet
further evidence that Satan has been restricted. The Roman
Empire, once under Satan’s dominion (Luke 4:5-6; John 14:30),
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was the fourth worldly kingdom (Dan. 2:40-44) in accordance with
the prophetic dream given to Daniel (Dan. 7:7-8, 19-20, 23-25;
Rev. 13:1-15). Moreover, the Lord Jesus revealed that Satan’s
kingdom was not divided, otherwise it would not stand, and so the
strong man must be bound before his house is plundered (Matt.
12:25-29). Satan’s house or kingdom plundered is apparent by the
fall of the Roman Empire due to the emergence of the gospel age
[the rise of Christianity], which has resulted in many souls
delivered out of Satan’s worldly kingdom into the glorious
kingdom of God (Col. 1:13-18; Matt. 6:13; Eph. 2:1-10).
Therefore, Satan cannot prevent the continuous growth of the
church of God (Matt. 16:18-19; Act. 4:40-47; 5:14-16), which has
resulted in a downfall in his kingdom as many souls have been
delivered out of his kingdom into the kingdom of God (Col. 1:1318). Christianity is more than just a religion; it is a personal
relationship with the living God, and the spiritual reign of Christ
over those who are born again into a spiritual kingdom (John 3:38), to whom the gospel was once veiled (2 Cor. 4:14-16), but due
to a spiritual work of God (John 6:44)―have now become the
people of God from all nations gathered out of the world (John
3:14-16; 4:39-42; 12:32).
Satan has been prevented from achieving his ultimate deception.
Satan’s ultimate deception is to be worshipped (Is. 14:12-14; Matt.
4:10; Rev. 13:4), that he is to be exalted above all, as though he is
God, and worshipped in the place of God (Rev. 13:4; 20:7-9; 2
Thess. 2:4; Is. 14:12-14). In his attempt to reach this ultimate
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deception, Satan deceives as many people as possible so to cause
rejection of the gospel (2 Cor. 4:3-4), that many may live a selfish
life or without God in their life (Gen. 3:1-7; Rom. 1:18-32), and
continue to rebel against God (Rev. 20:7-8). But Satan’s ultimate
deception shall be realized for a brief period during earth’s final
years (Rev. 13:4-18), particularly due to the signs and lying
wonders performed by the person or perhaps religious group
referred to as the false prophet (2 Thess. 2:9-12; Matt. 24:24; Rev.
13:11-18; 16:13-14)—there shall be unprecedented worship of
Satan for a brief period (Rev. 13:4-15; 20:7-9).
Satan’s greatest power [which was death] has been taken away from
him (Heb. 2:14-15), which has seriously damaged his ability to use
the fear of death towards the people of God even in the midst of
tribulation (Rev. 12:11; Heb. 2:14-15). Moreover, the Lord Jesus’
death, resurrection and ascension into heaven has demonstrated His
power over death, and that He continues to have authority over the
realm of the dead (Rev. 1:8). Due to Christ’s obedience onto death
on the cross, and upon His ascension into heaven, Satan and
demons were judged, and also no longer have access to heaven
(John 12:31; 16:11; Heb. 2:14; Rev. 12:5-10).
Satan’s kingdom has been shaken to the extent that demonic forces
have been restricted from possessing people unsolicited
[involuntary or uninvited possession]―for the kingdom of God has
come, and the power of God’s kingdom was chiefly demonstrated
by the casting out of demonic forces (Matt. 4:17; 12:28)—
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damaging Satan’s power and demonic forces from entering and
possessing people, as also the Scriptures reveal that many
individuals were demon-possessed (Mark 1:39; 3:15)—as was the
case with a certain man whom the seven sons of Sceva attempted
to exorcist (Act. 19:13-16), and also Judas Iscariot (Luke 22:3-4;
John 13:27). Demon-possession is not as common placed as in
times past, yet it is still evident due to Satan’s nature and
character—the Scriptures uses figurative language to describe
Satan’s character such as the serpent (Gen. 3:4), referring to Satan’s
cunning nature to deceive many people, or the fiery red dragon with
seven heads and ten horns (Rev. 12:3-7; 20:1-3), referring to Satan’s
ferocious dominion over individuals which shall increase during
earth’s final years—evident in the symbolism of Satan giving his
power and authority to the Beast, who shall be helped by the false
prophet (Rev. 13:2; Matt. 24:15-29), referring to Satan’s activities
through the antichrists continuing his cunning and ferocious attacks
upon humanity to possess and also to have dominion over people—
but not in regards to Christians who cannot be demon-possessed or
overpowered (1 John 4:4; Rev. 13:1-18), because of Christ, the
King who is Lord over all (Rev. 17:14; 19:15-21; 21:7).
5. Revelation Unveils Increased Persecution toward the
Lord’s Witnesses
It is the view of some Bible commentators that Revelation 12
should be interpreted as a recapitulation of past events reviewed for
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a clearer understanding of prophecies yet to be fulfilled. It is a
plausible way of interpreting Revelation 12 if one interprets Rev.
12:14 reference of “a time and times and half a time,” as a
symbolic reference to the whole of the church age. But there
appears to be a more plausible interpretation. In agreement with
Gill’s commentary on Rev. 12:14, “a time and times and half a
time,” is probably a symbolic reference of the appointed time of
the reign of the last Antichrist (Rev. 13:5). Moreover, it is also
particularly a metaphoric expression denoting the great tribulation
period of three and a half years, or 1,260 days or 42 months (Dan.
12:7-12; Rev. 13:5; Matt. 24:21-22). Therefore, it appears that
Rev. 12 should not only be interpreted as a recapitulation of past
events because the apostle John was shown visions of past, present
and future events. The apostle John saw visions that represent past
events such as Satan’s fall from heaven (Rev. 12:3-9; Luke 10:18),
and the birth and ascension into heaven of the Lord Jesus (Rev.
12:5). The woman mentioned in Revelation 12:1 clothed in the
sun, with the moon under her feet and a garland of 12 stars on her
head refers to Israel, the nation where the Lord Jesus was born
(Ezek. 16:7-14; Matt. 1:18-23) ―this vision appears to be
projecting Israel in the future great tribulation days. The 12 stars
represents the twelve tribes of the sons of Israel (Rev. 7:4-8;
21:12), as revealed by the dream of Joseph in Genesis 37:9. The
sun and moon represent a biblical truth in regards to God’s
faithfulness toward Israel, for as long as these ordinances remain
(Jer. 31:35-36; Gen. 8:22), it is God’s intention to keep and fulfil
covenant promises to the nation of Israel (Jer. 31:31-36; Heb. 8:750
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13; Rom. 11:26-27). For this reason, it can be argued that God has
not finished His work with Israel, despite the current rejection of
Christ. But more on the past event in regards to the vision of the
woman who brought forth a male Child in Rev. 12:4-5―it is clear
that the male Child refers to the Lord Jesus, for it is He who shall
Shepherd all nations beginning with Israel (Rev. 12:5; Luke 1:3233; Is. 9:6-7; 66:7), also whom after His birth, Satan tried to kill
Him when he massacred innocent children (Rev. 12:4-6; Matt.
2:13-23), and it was the Lord Jesus who was caught up to heaven
(Rev. 12:5; Luke 22:69). Furthermore, in regards to the past event
of Satan’s fall from heaven—Rev. 12:7-11 discloses a more
detailed account in reference to a war in the spiritual realm
between Michael [who is one of the leading guardian archangels
assigned to Israel – Dan. 10:13, 21], and Satan and his angels (Rev.
12:7-9; Dan. 10:12-21) [otherwise known as demons, symbolic to
a third of the morning stars (Rev. 12:4; Job 38:7), or fallen angels
of light – Is. 14:12], which perhaps can particularly be applied or
refers to the passage of Scripture in regards to Satan’s fall like
lightning from heaven (Luke 10:18). The spiritual wars between
demonic forces and the guardian archangel Michael have
continued throughout the generations (Dan. 10:10-13; Jude 9; 2
Cor. 10:3-6) [currently evident in the Middle East hostilities], and
shall continue particularly during the great tribulation days [earth’s
final years of hostility prior to Christ’s return], as Satan’s
confrontations with Israel intensifies, but God shall sustain Israel
(Rev. 12:13-16; 20:7-9). It is also possible that the texts of Rev.
12:10-11 in regards to salvation for everyone who has overcome
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Satan by the blood of the Lamb and their personal testimony of
Christ, that this can be understood as past and present events
leading onto and applied to future events during earth’s final years.
Therefore, the offspring of the woman mentioned in Rev. 12 refers
to the spiritual offspring [believing Jews and Gentiles], who by their
obedience to God and personal testimony of Christ—points to a
future event (Rev. 12:17) during the great tribulation days (Rev. 7:914), when Satan through the antichrists [in regards to the symbolism
of the two Beasts – Rev. 13:1-15] shall intensify the spiritual warfare
due to his excessive hatred toward the Lord’s witnesses (Rev. 12:1317; 13:1-15), who are referred to as two witnesses in Rev. 11:3-7.
Who are these two witnesses? The ministry of the two witnesses
appears to resemble the ministry of the prophet Elijah―the
Scriptures reveal that Elijah will return before the Day of the Lord
(Mal. 4:5-6; Luke 1:15-17, 76-79). The ministry of Elijah refers to
a forerunner under the power and influence of the Holy Spirit (Luke
1:15-17) sent to prepare the way of the Lord (John 1:23; Is. 40:3) by
encouraging [1] repentance; [2] reconciliation; and [3] peace,
primarily toward the Jewish community (Mal. 4:4-6; Is. 49:21-22;
Rom. 11:25-28), and to [4] enlighten through the Gospel of the
kingdom of God (Matt. 24:14) all people who are in darkness, to
guide them into the way of peace (Luke 1:16-17, 76-79) unto the
time of restoration in all things (Matt. 17:11; Act. 3:21)—this is
when the Lord returns (Act. 2:34-35; 3:19-21; 1 Cor. 15:23-28). In
short, the ministry of Elijah prepares the way for the coming of the
Lord. The ministry of Elijah can be used interchangeably with the
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spirit of Elijah (2 Kin. 2:15), which has already come and was
evident in John the Baptist (Matt. 17:12-13), who was filled with
the power of the Holy Spirit from the womb, for the purpose of
preparing the way for the Lord’s first coming (Luke 1:15-17). The
Scriptures also imply that the person or the spirit of Elijah shall come
again (Matt. 17:11; Mal. 4:5-6) through the power of the Holy Spirit
for particularly two main tasks: [1] to anoint the two witnesses of
God to prophesy for an appointed time or a period of 1,260 days
(Rev. 11:3-6, 10-12), and [2] to send the two witnesses as a
forerunner to prepare the way for the return of the Lord (Mal. 4:56; Rev. 11:3-15) when all things shall be restored (Matt. 17:11; Mark
9:12; Act. 3:21). The Scriptures use the symbols of “the two olive
trees” and “the two lampstands” in reference to the two witnesses
which Bible commentators particularly interpret in three different
ways: [1] as the Jewish-Gentile Church—the two olive trees appear
to reflect the cultivated olive tree and the wild olive tree (Rom.
11:24). The church in the Jewish community [cultivated olive tree]
along with the churches of the Gentiles [wild olive tree] perhaps also
referring to the two lampstands (Rev. 1:20), whose lamps (Num.
8:2-3; Mark 4:21) give light to the world (Matt. 5:14-16) through
Christ who is the Light (Ps. 27:1; John 8:12-16; Eph. 5:8). [2]
Another interpretation of the two witnesses from the symbols of the
two olive trees and two lampstands refers to two anointed ones such
as an anointed king [or political leader like Zerubbabel], and also an
anointed priest [or spiritual leader like Joshua] upon the earth (Zech.
4:2-14; Rev. 5:9-10; 11:4; Judg. 9:8), who have particularly been
appointed and sent by God to prophesy (Rev. 11:3-6; Eph. 4:11-16;
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1 Cor. 12:4-31; 14:1-4). And [3] another interpretation of the two
witnesses, and probably the most popular interpretation, is that the
two witnesses refer to Moses and Elijah due to the similarities of the
miracles that the texts reveal, which were performed through both
Moses and Elijah [such as the plagues in the days of Moses which
included the waters turned to blood (Ex. 7:17-21; 8:1-32; 9:1-35;
10:1-29; Rev. 11:6), and in the days of Elijah the heavens were shut
so that no rain fell (1 Kin. 17:1)—and also fire from heaven to
devour enemies – 2 Kin. 1:1-14; Rev. 11:5-6]. Gill’s commentary
on Rev. 11:3 is helpful, “And I will give power unto my two
witnesses.... By whom are meant, not Enoch and Elias, as some of
the ancient fathers thought, who, they supposed, would come before
the appearance of Christ, and oppose antichrist, and be slain by him,
which sense the Papists greedily catch at; nor are the Scriptures, the
two Testaments, Old and New, designed, though their name and
number agree, and also their office, which is to testify of Christ; but
then to be clothed in sackcloth, to be killed, and rise again, and
ascend to heaven, are things that cannot so well be accommodated
to them: but these witnesses intend the ministers of the Gospel and
churches of Christ, who have borne testimony for Christ, and against
antichrist, ever since he appeared in the world; and particularly the
churches and ministers in Piedmont bid fair for this character; who
were upon the spot when antichrist arose, always bore their protest
against him, and were ever independent of the church of Rome, and
subsisted in the midst of the darkness of the apostasy; and suffered
much, and very great persecutions from the Papists; and have stood
their ground, and continue to this day; and have been like olive trees
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and candlesticks, imparting oil and light to others.”9 The identity of
these two witnesses ranges from Moses and Elijah, to Enoch and
Elijah, or even two unidentified individuals simply referred to in
Scripture as two prophets (Rev. 11:10), but although Bible
commentators may not be in total agreement in regards to the
identity of the two witnesses, yet the best interpretation appears to
refer to the Jewish-Gentile Church whose [1] witnessing for the
Lord, [2] death―regarding many suffering the same fate as the Lord
of martyrdom, and [3] resurrection—shall be signs unveiling the end
(Rev. 11:3-15; 12:14-17; 13:1-10). According to Rev. 11:3, it
appears that [1] the symbolism of 1,260 days of the prophecy of the
two witnesses seems to literally refer to the appointed days during the
worst of the great tribulation days [explained in greater details in the
next chapter]; and also [2] the symbolism of clothed in sackcloth
can refer to repentance (Matt. 11:21), but particularly seems to refer
to a time of mourning due to persecution towards the Lord’s
witnesses, as a result of an increase in martyrdom during the great
tribulation days that precedes the general resurrection and the
consummation of the kingdom (Rev. 11:3-18).

6. Revelation Unveils the Last Great
Awakening

It is the view of some Bible commentators that because the word
Church is not mentioned after chapter 3 of Revelation, that the
events recorded from chapter 4 onwards shall occur without the
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involvement of the Church upon the earth, some even find the
rapture of the Church in the text of Rev. 4:1. However, further
exploration into the Scriptures reveals that there are certain texts
that suggest otherwise such as [1] Rev. 12:17 in regards to the
remnant which keep God’s commandments and have the testimony
of Jesus Christ is a reference to the churches in the Jewish
community, and there are other texts which also refer to the Church
such as [2] Rev. 11:3; 13:10 and 18:4—that can be used to argue
against the rapture of the Church in Rev. 4:1. Perhaps a better
explanation in regards to the omission of the word Church after
chapter 4 onwards is [1] to emphasize that the primary theme of
Revelation is the return of the Lord, and not the Church, and also
[2] there appears to be a difference in focus between the first three
chapters and the fourth chapter onwards. Goodwin expresses it in
this way, “The three first chapters contain seven epistles to seven
particular churches; but from this 4th chapter to the end of the
book, is laid down a more general prophecy, from John’s time to
the world’s end. There is therefore this character of difference put
between that part of this book in those three first chapters, and this
that begins here.”10 Some Bible commentators that agree with the
futurist view say amongst the prophecies from chapter 4 onwards
includes God’s future dealings with Israel particularly in regards to
a last great awakening (Rev. 7:1-8; 14:4, 15). The apostle Paul
has revealed it is a mystery as to why the greater majority in the
Jewish community have rejected Christ (Rom. 11:25). The
Scriptures reveal that it has resulted in [1] a blessing to the world,
and also [2] that Israel’s rejection is not ultimate (Rom. 11:11-12),
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but until a certain time (Luke 13:35), for the Lord Jesus Christ is
the Jewish Messiah, who is the King of Israel (Mark 15:2, 26, 32;
John 1:49), and His reign over Israel [formerly Jacob] is forever
(Luke 1:33). Therefore, it appears that the gospel having been
preached to the Jews first, then to the Gentiles (John 4:22; Rom.
1:16; 3:2), from chapter 4 onwards the focus of God once again
shifts primarily back to the Jews to the world’s end, as revealed in
Acts (15:14-17). The Scriptures tend to imply that there shall
always be a remnant in the Jewish community that shall be saved
(Is. 10:22-23; 1 Kin. 19:10; Rom. 11:5). However, the Scriptures
notably in Rev. 7:1-8 & 14:4, 15, predict a time of a great harvest
in the Jewish community, a remarkable awakening, a time when
many shall turn once again to the Lord (Rom. 11:25-33). This may
seem far-fetched, yet who could have predicted that in 1948, after
two thousand years of exile that many Israelites would return to
their own land, and also that Israel would be declared a sovereign
state, besides the Scriptures (Ezek. 39:27-28; Is. 66:7-8). Spurgeon
also believed that there shall be a political restoration of the Jews
back to their own land, and a spiritual conversion of the Jews. In
a sermon preached at the Metropolitan Tabernacle in June 1864 on
behalf of Mission to Jews, based on Ezekiel 37:1-28, Spurgeon
said, “The unseen but omnipotent Jehovah is to be worshipped in
spirit and in truth by his ancient people; they are to come before
him in his appointed way, accepting the Mediator whom their sires
rejected; coming into covenant relation with God, for so our text
tells us - “I will make a covenant of peace with them,” and Jesus
is our peace... who has given them peace. All these promises
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certainly imply that the people of Israel are to be converted to God,
and that this conversion is to be permanent, for the tabernacle of
God is to be with them, the Most High is, in an especial manner,
to have his sanctuary in the midst of them forevermore; so that
whatever nations may apostatize and turn from the Lord in these
latter days, the nation of Israel never can, for she shall be
effectually and permanently converted, the hearts of the fathers
shall be turned with the hearts of the children unto the Lord their
God, and they shall be the people of God, world without end.”11
There are many who share the same view, for God has not finished
with Israel, the only nation He has set apart for Himself (Ex. 19:6;
Deut. 26:19; 7:6; 14:21; 2 Sam.7:23-24; 1 Kin. 8:52-53; 1 Chr.
17:21-22; Is. 45:4), and also that this mystery of the rejection of
Christ and resistance toward God (Rom. 11:25) will only take the
intervention of God in order to resolve (Zech. 12:10-14; Rom.
11:15). Moreover, Revelation 12:14 discloses a vision of how the
Lord will provide and also protect Israel in the wilderness, a
figurative expression which perhaps may refer to a future event
before the world’s end in regards to God’s protection over Israel
during the great tribulation―maybe Israel’s isolation as the
world’s opinion towards Israel as one of the most unpopular
nations deteriorates yet further, with an increase of hatred and
hostilities, to the extent that a coalition of nations shall gather a
massive army against Israel for war―perhaps symbolic to the Gog
and Magog War (Ezek. 38:2, 16; Rev. 20:7-9). The opposition
against Israel shall be due to Satan unleashing a wave of
persecution toward Israel [but primarily toward those who shall
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put their faith in the Lord Jesus – Rev. 12:5-6, 13-17; 13:1-10;
20:7-9], yet the Scriptures also seem to imply that God will use
this to finally break the resistance of Israel toward Him so that
many shall be saved (Dan. 12:7; Rom. 11:25-31). The rejection
of Christ and resistance of Israel toward God’s salvation plan
through Christ is a great mystery (Rom. 11:25), but it is possible
that during the great tribulation it shall finally be broken (Dan.
12:7), for the Scriptures seem to imply that Israel will cry out to the
Lord due to the persecution caused by satanic forces (Zech. 12:814; Rev. 12:13-17), and the Lord shall overrule and frustrate the
satanic forces evil intentions, and hear and accept Israel’s genuine
repentance (Rom. 11:15-32). For it is God’s sovereign freedom
by election to save Israel―but not all native Israelites are saved,
“for they are not all Israel who are of Israel, nor are they all
children because they are the seed of Abraham…” (Rom. 9:6-7).
Therefore, the biblical verse that states that “all Israel will be
saved” (Rom. 11:26) is in regards to all Israelites who are children
of the promised seed (Rom. 9:8-12; Gal. 4:21-31), that is, those
who are the children of God by faith in Christ Jesus (Gal. 3:26),
such refer to all Israel will be saved—a large majority of the whole
of the nation of Israel of the final generation (Rom. 11:26).
Revelation 7 discloses a certain group consisting of 144,000 to be
sealed prior to judgment during earth’s final years. Who are these
144,000? Most Bible commentators either regard the 144,000 as
the Church or Israel. The Scriptures reveal this group as 144,000
of the children of Israel, consisting of 12,000 from each tribe of
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Israel (Rev. 7:4-8). If the tribal affiliation is to be taken literally,
then only God would know it. But if the tribal affiliation is
symbolic, then the total number should also be considered
symbolic emphasizing God’s first-fruits (Rev. 14:4). It is
acceptable to agree with the view of Bible commentators who
interpret the 144,000 particularly as faithful Israelites, whom
according to the Bible are referred to as the initial first-fruits of
God [during the great tribulation] who shall be redeemed (Rev.
7:3-14; 14:4). Moreover, the seal on the forehead of the 144,000
is also a metaphoric expression that perhaps points towards the
work of God in the unseen world through His angels as revealed
by Ezekiel in regards to one of God’s angels sealing those Israelites
who were faithful to the God of Israel before pending judgment
(Ezek. 9:3-4). In like manner, it appears that before the pending
judgments upon the wicked during the earth’s final years, that a
spiritual work of God towards faithful Israelites shall be evident
[symbolic to them being sealed], so that it is clear that the wrath of
God shall not be poured out upon them, but rather these faithful
people of God shall be preserved as His first-fruits (Rev. 7:1-3;
14:4). Moreover, the first-fruits of God represents a guaranteed
harvest, similar to God’s first-fruits in times past which was the
early Church in the Jewish community (Jam. 1:1, 18; Rom. 11:16)
that led to a great harvest through the spreading of the Gospel to
the known world of that time (Matt. 28:19-20; Act. 17:5-6). In
like manner, after the vision of the 144,000 first-fruits of God, the
Scriptures immediately follows this by disclosing a vision of a
great multitude from all nations that shall be saved, which seems
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to imply that a great harvest of souls shall occur during the great
tribulation (Rev. 7:9-14; 14:14-16), which accords with the Lord
Jesus’ teaching of the events that must take place first prior to His
return, such as the preaching of the gospel to all nations (Matt.
24:14-31; Mark 13:10-27), which the Lord is more than capable of
using effectively in regards to a last great awakening worldwide—
beginning with Israel (Rev. 7:3-14; 14:14-16)―a last great
awakening of souls in Israel, and the final ingathering of the whole
nation of Israel, for “all Israel will be saved” is figurative language
in regards to [in a sense] the focus of God shifting primarily back
to the whole nation of Israel to the world’s end, as revealed in Acts
(15:14-17), and as a result, a large majority of the whole nation of
Israel in accordance with the election [those who respond to the
salvation work of God] shall enter into the new covenant in
Christ’s blood for the remission of sins (Rom. 11:25-28; 2 Pet.3:9),
similar to in the days of the judges in regards to the renewed
commitment and allegiance to the kingdom―God’s rule over His
covenant people (1 Sam. 11:14). Also, God is interested in all
Israel united under Christ in fulfilment of the Davidic covenant,
that the Messiah [Christ] would come from the lineage of David
and the tribe of Judah and establish an enduring kingdom over all
Israel (2 Sam. 7 & 1 Chr. 17:11-14).
The seventy weeks prophecy concerning Israel can be considered
another reason why God has not yet finished His dealings with the
nation of Israel (Dan. 9:24-27). The Scriptures reveal that seventy
weeks have been determined over the nation of Israel and
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Jerusalem and also mentions six purposes this will achieve: [1] to
finish transgressions; [2] to make an end of sins; [3] to make
reconciliation for iniquity; [4] to bring in everlasting righteousness;
[5] to seal up vision and prophecy; and [6] to anoint the Most Holy
(Dan. 9:24). The seventy weeks are also divided into two main
sections [sixty-nine weeks & one week], which some Bible
commentators interpret as consecutive, while others separate the
seventieth week from the previous sixty-nine weeks. Bible
commentators are divided particularly between two main
interpretations in regards to the seventy weeks prophecy— [1] the
traditional view and [2] the dispensational view. The traditional
view interprets the seventy weeks as symbolism, and should not be
considered chronological in any sense, but simply to convey an
indefinite period of time which some Bible commentators say
consists of proportions. The dispensational view refers to a literal
490 years [each day representing a year, which is the same
principle recorded in Num. 14:34] from the Jerusalem
reconstruction decree in 444 BC unto the triumphal entry of Christ
in 33 BC, before the final week, which some Bible commentators
refer to as a seven-year period of great tribulation [the worst part
being the last three and a half years]. And other Bible
commentators in agreement with the dispensational view change
the dates—the starting date beginning from the period of the
command to restore and rebuild Jerusalem in the first year of Cyrus
(Ezra 1:1-3), continuing to the completion of the rebuilding of the
temple (Ezra 6:14), the walls of Jerusalem in the days of Nehemiah
(6:15), and then to the first coming of the Lord when the greater
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majority of Jews rejected Him as their Messiah—the Lord Jesus
Christ entered Jerusalem on a donkey (Zech. 9:9; Matt. 21:1-5)
and was killed, as the Scripture text reveals in this way, “and after
sixty-two weeks Messiah shall be cut off...” (Dan. 9:26). Some
Bible commentators that separate the seventieth week from the
previous sixty-nine weeks contend that the final week of the
seventy weeks prophecy [or last seven years] were suspended to a
point in the future due to the rejection of the Lord Jesus by His
own people (John 1:11), which resulted in the destruction of the
rebuilt temple (Dan. 9:25-26). A similar example whereby
prophecy has been deferred can be seen when the Lord Jesus read
from the Book of Isaiah, from the passage in regards to the good
news of salvation during a visit to His home town. The Lord Jesus
deliberately stops at the point of the proclamation of the acceptable
year of the Lord (Is. 61:1-3; Luke 4:17-21), to illustrate His first
coming to bring salvation to the Jews first, then to the Gentiles
(Act. 13:47; Rom. 1:16), and then judgement on His return at the
end of the age (Is. 61:2; Jude 14; Matt. 25:31-32, 41-46). Some
Bible commentators argue against a break or interruption in this
prophecy, Isaac Newton said, “For by joining the accomplishment
of the vision with the expiation of sins, the 490 years are ended
with the death of Christ.”12 Newton’s argument is in line with some
old evangelical interpretation that there is no further fulfilment of
this prophecy since [1] the death of Christ and [2] the destruction of
the temple in Jerusalem. But there are equally other well-respected
Bible commentators with strong arguments of the fulfilment of the
seventy weeks prophecy in the distant future. Let us consider this.
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As mentioned previously, the aim of the seventy weeks prophecy
was to achieve six purposes (Dan. 9:24), it certainly appears that
the death of Christ has fulfilled the first three purposes in relation
to transgressions, sins, and iniquities (Is. 53:5-10), because Christ
is the Lamb of God who takes away the sins of the world (John
1:29; 3:16-17), which includes Israel’s transgressions (Is. 53:5-8),
only that the Gentiles are currently benefiting more than Israel as
a whole from the salvation work of God accomplished through
Christ until the fullness of the Gentiles has come in (Rom. 11:1125). However, in regards to the fourth purpose to bring in
everlasting righteousness―has this purpose been fulfilled? There
is a case that this shall be realized in its fullness in the everlasting
kingdom to come (2 Pet. 3:13; Rev. 21:1-8). What about the fifth
purpose to seal up vision and prophecy—has all vision and
prophecy concerning Israel been fulfilled? And also, the sixth
purpose to anoint the most holy―either place or One, appears to
be unfulfilled. There is a strong case that the seventy weeks
prophecy yet still remains unfulfilled particularly if the emphasis
is on prophecies that relate to Israel. This is evident when we
consider [1] the length of time that the nation of Israel were exiled
for [two thousand years], then in 1948, Israel returned to their own
land and were declared a sovereign state, as prophesied (Ezek.
39:27-28; Is. 66:7-8), along with [2] other prophecies concerning
Israel such as Roman 11:26-32, which implies that Israel’s
rejection of God is not final, but there shall be a future spiritual
revival, and also Revelation 11:1-7, although primarily figurative,
yet the deeper underlying message points to a future event [yet to
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be fulfilled] when compared with the texts of Matt. 24:15-22 and
Dan. 9:27 regarding certain events that unveil the end. According
to Jamieson-Fausset-Brown commentary on Revelation 11:1, it is
explained in this way, “The measuring implies it once the
exactness of the proportions of the temple to be restored, and the
definite completeness [not one being wanting] of the numbers of
the Israelite and Gentile elections. The literal temple at Jerusalem
shall be the typical forerunner of the heavenly Jerusalem, in which
there shall be all temple, and no portion exclusively set apart as
temple. John’s accurately drawing the distinction in subsequent
chapters between God’s servants and those who bear the mark of
the beast, in the way whereby he fulfils the direction here given
him to measure the temple. The fact that the temple is
distinguished from them that worship therein, favors the view that
the spiritual temple, the Jewish and Christian Church, is not
exclusively meant, but that the literal temple must also be meant.
It shall be rebuilt on the return of the Jews to their land. Antichrist
shall there put forward his blasphemous claims. The sealed elect
of Israel, the head of the elect Church, alone shall refuse his claims.
These shall constitute the true sanctuary which is here measured,
that is, elect Church, alone shall refuse his claims. These shall
constitute the true sanctuary which is here measured, that is,
accurately marked and kept by God, whereas the rest shall yield to
his pretensions.”13 This commentary suggests that a future temple
in Jerusalem shall be rebuilt. Let us consider this. The rebuilding
of a future temple in Jerusalem reveals a distinction of God’s
dealings with Israel and the elect Church ―this was evident in the
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early Church which often had meetings and prayed in the Jewish
temple (Act. 2:46; 3:1), which was the house of prayer (Matt.
21:13; Act. 3:1), also evident in the apostle Peter’s preaching in
the Jewish temple, addressing Israel as the covenant people of God
(Act. 3:12, 25), whom through the Seed of Abraham [the Lord
Jesus Christ], all nations of the earth shall be blessed (Act. 3:2526; Gal. 3:16)—beginning with Israel (Act. 3:26). And therefore,
in regards to God’s dealings with Israel, it is possible that another
Jewish temple [synonymous to the house of prayer] in Jerusalem
[synonymous to Zion, the royal city of God, where He has chosen
to place His Name forever – 2 Chr. 7:16; Ps. 46] shall be
reconstructed for the vision in Rev. 11:1-2, and also Matt. 24:1522 & 2 Thess. 2:3-4 seem to support this. Furthermore, the prophet
Ezekiel was also shown a future temple and commanded to reveal
its measurements and what he observed to Israel (Ezek. 40:1-49;
41:1-26; 42:1-20; 43:1-27; 44:1-9). In like manner, the apostle
John was also shown a vision of a future temple, and he was
commanded to measure the temple [a symbol of the rebuilding of
a future temple], although the full measurement details are not
revealed, yet certain observations such as those who shall worship
there has been revealed (Rev. 11:1-2; 13:3-6). Moreover, Larkin
said, “It is a noteworthy fact that ‘’Vision’’ and ‘’Prophecy’’ have
been confined to the Jewish race, and when all the ‘’Visions’’ and
‘’Prophecies’’ have been fulfilled, and there is no further use for
them, they will be ‘’sealed up’’ for preservation.”14 The
interpretation of the seventy weeks prophecy is extremely
important, to the point that some Bible commentators say that it is
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the key that unlocks the book of Revelation. Larkin said it well,
“This Vision of the ‘’Seventy Weeks’’ is the most important
revelation, in many ways, made in the Scriptures… it is the ‘’Key’’
that unlocks the ‘’Scriptures of Truth.’’ It also discloses another
important fact that the ‘’Seventy Weeks’’ only cover the period
when the Jews are DWELLING IN THEIR OWN LAND, and
does not cover the present period of their ‘’Dispersion,’’ but takes
up their history again when they return to their own land, thus
covering the time from the going forth of the decree to ‘’restore
and rebuild Jerusalem’’ until the ‘’Second Coming of Christ.”15
Larkin’s commentary was before 1948 while Israel was still in
exile from their own land, his comment of God’s time clock of the
seventy weeks prophecy being set in motion again once the Jews
are dwelling in their own land―this is in line with the
dispensational view, but many who hold to the traditional view of
the seventy weeks prophecy disagree. Let us now briefly consider
three particular reasons why the traditional view of the seventy
weeks is probably a better interpretation than the dispensational
view. Firstly, the traditional view argues that the seventy weeks is
not literal weeks of years [the text in Dan. 9 nowhere says weeks
of years]. Secondly, rather than a literal or consecutive 490 years,
there is a strong case that the 7 x 70 signifies “completeness,”
which refers to an indefinite period of time in order to “complete”
what has been determined upon [1] Israel and [2] Jerusalem (Dan.
9:24). And thirdly, all attempts to understand the seventy weeks
prophecy as precise number of years fall short in unity with the
biblical text. Therefore, it can be argued that the seventy weeks
67

Unveilling the End

prophecy seems best interpreted by the traditional view particularly
in regards to [1] symbolism; [2] the six purposes should not be
considered chronological; and [3] the 490 years should not be
considered consecutive, but it particularly conveys an uncertain
length of time consisting of two proportions [69 weeks and 1 week],
that emphasizes Christ’s first coming (Dan. 9:25-26), and refer to
the fulfilment of the seventy weeks prophecy at His second coming
when all prophecies shall be fulfilled (Rev. 10:7; 22:7).
In summary, it appears that the final years of the indefinite time
appointed to the seventy weeks prophecy shall see the focus back on
Israel and Jerusalem as a sign unveiling the end (Rev. 12:13-17;
13:1-10; 20:7-9) in regards to [1] to seal up vision and prophecy
which comes to an end at the second coming of the Lord (Dan. 9:2427; Rev. 10:7; 19:10; 22:18-20); and also [2] the fulfilment of the
end time harvest, beginning with the reconciliation back to God of
the Israelites, and the establishment of the new covenant in Christ
(Mal. 4:5-6; Rom. 11:25-27; Heb. 8:7-13), that shall lead onto a last
great awakening worldwide through the preaching of the gospel
(Matt. 24:14-31; Mark 13:10-27; Rev. 7:9-14; 14:14-16).

7. Revelation Unveils God’s Judgment upon
the World
The Lord Jesus is referred to as the Lamb, which is symbolic to His
role as a Savior (John 1:29). The Lord Jesus as the Savior Lamb
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also reveals some of the characteristics He possesses, such as
perfection, without blemish (1 Pet. 1:19), holy and gentle (Heb.
7:26), always obedient (Phil. 2:8), as demonstrated by His
submission to the Father (Luke 22:42), to the extent of becoming
a sacrificial Lamb by His death on the cross (John 1:29; Heb.
12:2), on behalf of all His people who shall be saved (Rev. 5:610). The Lord Jesus is also referred to as the Lion of Judah, which
is symbolic to His roles as a King and a Judge (2 Tim. 4:8; Rev.
3:21; 16:5-7) upon the throne forever (Heb. 1:8), who shall execute
wrath upon the wicked (Rev. 20:11-15; Matt. 25:1-46). Moreover,
the Lord Jesus as the Lion reveals the characteristics of boldness,
sovereignty and a conqueror, as demonstrated by His resurrection
[which refers to His victory over death (Rev. 1:18), and on His
return as the victorious King of the kings – Rev. 17:14]. The Lord
Jesus has the characteristics of a Lamb and Lion, and these two
contrasting attributes reflect His sacrificial death and glorious
resurrection from the dead, which sets the Lord Jesus Christ apart
from everyone in heaven or on earth or under the earth [hell], as the
only One worthy to take the scroll sealed with seven seals, to open
its seals and to reveal the contents of the scroll (Rev. 5:1-7). [The
text of Rev. 5:1-7 uses figurative language, but there is a deeper
underlying truth in regards to the events that unfold upon the
opening of the seals of the scroll]. Furthermore, the Lord Jesus as
the Lamb could have been a Savior to those in the world (John
1:29), but at a certain time, He who could have been Savior shall
become Judge, and shall dispense His judgment upon a sinful
world prior to His return, and also upon His return eternal
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judgment to every ungodly sinner who has rejected Him (Rev.
15:3-4; 20:11-15).
Bible commentators are divided as to whether the rider revealed on
the white horse after the first seal was open refers to Christ or the
Antichrist. Most Bible commentators would agree that the
opening of all the seals of the scroll unveils future events,
particularly when one considers that God is the Alpha and Omega,
the beginning and the End, the One who was, who is, and who is
to come (Rev. 1:4, 8; 4:8), who is also transcendent [beyond time,
dwells in eternity not in time], and so God can reveal and can see
past, present and future events during time on the earth all at once
(Rev. 1:8, 11, 17; Is. 46:9-10). Most of the visions seen by the
apostle John reveal future events (Rev. 4:1). Moreover, in
Revelation 1:19, the apostle John was told to write the things he
has seen [some things revealed were past events], the things which
are [the present], and the things which will take place hereafter
[regarding the future]. The Book of Revelation highlights past,
present and future events that refer to events unveiled from God,
from the beginning until the end of the time (Rev. 1:1, 4-8; Is. 46:911). When the scroll was opened and its seven seals loosened (Rev.
6:1-17; 8:1), the visions that were revealed to the apostle John
which he writes down (Rev. 1:1, 11, 19), particularly draw
attention to events during earth’s final years [which is the futurists
view].
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The First Four Seals
[Four Horses of the Apocalypse]

The text of Revelation 6:1-8 uses figurative language. Each of the
first four seals when opened reveals a rider on a horse. The horses in
Revelation 6:1-8 are different from the four horses mentioned in the
Book of Zechariah, notably one of the horses mentioned in Revelation
(6:8) is a pale horse rather than dappled [marked with spots or rounded
patches] in the texts of Zechariah (6:3). The four chariots of horses in
Zechariah (6:2-5) refer to four spirits of heaven (6:5) sent out from
their station to the four corners of the earth (6:5-8), to patrol the earth
(Zech. 1:8-10; 6:5-8). The deeper underlying truth of the four horses
of the apocalypse in Revelation (6:1-8) also appears to be
representative to spirits of heaven (Zech. 6:5)―or angelic spirits
which include principalities and powers in the unseen world [similar
to the vision of a ram and a goat that Daniel received which referred
to the princes of Persia and Greece – Dan. 8:1-22; 10:20]—these
spirits of heaven or angelic spirits can also refer to agents of divine
judgment that shall be granted even greater power and authority on
earth during earth’s final years, which shall result in the worst
catastrophic events ever seen on earth (Rev. 9:1-19; Matt. 24:21-22).

The First Seal

At the breaking of the first seal a white horse was seen and its rider
has a bow and a crown, and he goes forth conquering and to
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conquer (Rev. 6:2). Most Bible commentators agree that the rider
[a mighty king], the bow and the crown symbolize victory. The
white horse is also a symbolism of victory [the horses used in
Roman triumphs were white]. The Scriptures reveal that other
than King Jesus [the King of kings, and the Lord of lords who is
also a rider of another white horse – Rev. 19:11-16], there is a ruler
who shall come forth in the last days (Rev. 13:3-18), which the
Scriptures figuratively refers to as the Beast from the bottomless
pit, whom Satan shall give his power to―which seems to imply
demonic character and influence (Rev. 9:11; 11:7; 13:1-8). The
view of Bible commentators that interpret the rider on the white
horse as a certain ruler in the line of the antichrists who shall come
forth in the last days is plausible. According to some Bible
commentators this ruler shall enter the world scene deceitfully
through peaceful means [perhaps by peace treaties], as the
Scripture text also seems to support this view in regards to the two
horns like a lamb (Rev. 13:11)—the lamb is a symbol of peace and
gentleness (Rev. 13:11). Therefore, it is possible when this
particular ruler enters the world scene, that there shall be a time of
peace before he reveals his true intentions of war, to conquer and
to overcome anyone who stands in his way (Rev. 6:2; 11:3-7; 13:18; 17:10-18). Alexander the Great, one of history’s most
influential leaders conquered most of the known world by the age
of 25. Alexander led his almost invincible Greek and Macedonian
armies, and marched a total of 22,000 miles, conquering 70 cities
as he went, which stretched over three continents. By the time of
his death at the age of 32, he had established a kingdom unlike any
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the world had ever seen. The Scripture prophesied about
Alexander, “And now I will tell you the truth: Behold, three more
kings will arise in Persia, and the fourth shall be far richer than
them all; by his strength, through his riches, he shall stir up all
against the realm of Greece. Then a mighty king shall arise, who
shall rule with great dominion, and do according to his will. And
when he has arisen, his kingdom shall be broken up and divided
toward the four winds of heaven, but not among his posterity nor
according to his dominion which he ruled; for his kingdom shall be
uprooted, even for others besides these.” (Dan. 11:2-4). In a
similar manner to Alexander the Great whom the Scriptures refer
to as a mighty king, doing according to his will—the rider on the
white horse shall also go forth conquering, doing according to his
will, and where Alexander fell short of conquering the whole
world, the rider on the white horse shall succeed where Alexander
and others have failed, and have great dominion. Moreover,
biblical prophecy at times uses animals to symbolize [1] an angelic
being, or [2] a nation, or [3] a kingdom (Dan. 8:1-22; 10:20), but
whether or not the white horse also symbolizes a kingdom, it
appears that a worldly kingdom shall be granted to a particular
ruler in the line with the antichrists, with great authority to conquer
other kingdoms to the extent, as the Scripture figuratively
expresses—that those in the world will wonder who is able to
withstand him in war (Rev. 13:4-9; 16:10; 17:12-13), until the Lord
Jesus Christ [sitting on another white horse, again, perhaps
symbolizing His kingdom] brings final judgement upon all His
enemies, and in the process puts an end to all rule, authorities and
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kingdoms (1 Cor. 15:23-26)—for Christ’s kingdom is the
everlasting kingdom ―the kingdom without end (Rev. 17:12-14;
19:11-21; Dan. 7:24-27; 2 Thess. 2:8).

The Second Seal

Some Bible commentators regard the colors of the horses as
significant—white can be regarded as a time of peace, in contrast
to red—the red horse can be regarded as a time of war and
bloodshed. At the breaking of the second seal a red horse was seen
by the apostle John, and its rider was empowered to take peace
from the earth, and he has a great sword (Rev. 6:4). The relative
peace that may have existed after the opening of the first seal shall
be interrupted by war and bloodshed. The identity of the rider on
the red horse is not exactly clear, but the great sword given to him
suggests that the Lord at times may permit the rider on the red
horse to bring judgement (Jer. 24:9-10), similar to when the Lord
raised up the spirit of the kings of Medes as His battle-ax and His
weapon of war, for the purpose of judgement upon nations and
kingdoms (Jer. 51:11, 20). Moreover, the king of Assyria was also
raised up by God and instrumental for divine judgement upon
ungodly nations (2 Kin. 19:16-17, 25-26). Zechariah (1:8-11) also
reveals another rider on a red horse who is the Angel of the Lord,
who also draws His sword for war, referring to judgement in
righteousness (Josh. 5:13-15; Rev. 19:11). It appears that the great
sword is figurative to the word of God (Eph. 6:17; Heb. 4:12) for
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judgement upon ungodly sinners in the world (Rev. 19:5). The
sword [the word of God] can also be used to bring division (Luke
12:49, 51), as the Scripture reveals in the gospels (Matt. 10:34)
that the Lord Jesus came not to bring peace, but a sword, referring
to division (Luke 12:51) between the church and the world, or
believers and non-believers, even to the point that a man’s enemy
may even be those of his own household (Matt. 10:35-36; Luke
12:52-53), as believers will be hated, or betrayed, or killed for their
faith (Matt. 24:9-11; Rev. 20:4). The second seal unveils a future
prophecy of an increase of conflicts [disagreements leading to
divisions, wars and even murder] between people and nations on
earth (Matt. 24:7; Rev. 6:4). It can be argued that the second seal
is a continuation of the first seal in regards to a certain ruler in the
line with the antichrists entering the world scene by deceit through
peaceful means symbolic to like a lamb (Rev. 13:11), then
revealing his true intentions of war and bloodshed, and to conquer
nations and peoples (Rev. 6:2-4).

The Third Seal

When the third seal was broken a black horse went forth. The
color of the horse symbolizes sorrow, pain and distress. The
unidentified rider had a pair of scales (Rev. 6:5), when mentioned
in terms of foodstuff, such as bread or the sale of grain by weight,
the scale becomes a symbol of scarcity [it is figuratively revealed
in the text of Rev. 6:6 in reference to a quart of wheat for a
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denarius—in regards to the parable of the laborers in the vineyard,
it appears that a denarius was the pay for a day’s labor]. The scales
can also refer to how the Lord justly weighs a situation before
executing judgement (Dan. 5:27-28; Prov. 16:11), which may at
times be a famine as a means of judgement for sins (Jer. 24:10). In
regards to the previous seal which revealed a time of war and
bloodshed, this can lead onto famine, lack or want and also sorrow
(Matt. 24:6-8; Jer. 42:16). The third seal unveils a future prophecy
of a great famine on the earth (Rev. 6:5).

The Fourth Seal

When the fourth seal was opened, a rider went forth on a pale or
pallid horse. The rider on the pale horse is Death and Hades [the
realm of the dead] followed with him (Rev. 6:8). According to the
vision seen by the apostle John, power and authority over a fourth
part of the earth was given to Death and Hades to kill through
various different means (Rev. 6:8), which has its climax during
earth’s final years (Rev. 9:1-19; 13:1-18; Matt. 24:21-22).
However, overall power and authority in the heavens and on earth
has been given to Christ (Matt. 28:18), who also possesses the keys
to Death and Hades (Rev. 1:18). In other words, Christ has
conquered Death and Hades for all those who are His (1 Cor.
15:54-55), whereas for everyone else, eventually Death will
conquer and claim the mortal body, and Hades will conquer and
claim the departed soul. Ellicott’s commentary of the fourth seal
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is helpful, he states, “The color pallid, or livid, is that deadly
greenish hue, which is the unmistakable token of the approach of
death. The rider is Death—not a particular form of death, but
Death himself. Attending him, ready to gather up the slain, is
Hades. The fourth seal is the darkest and most terrible. Single
forms of death [war and famine] were revealed in the earlier seals,
now the great King of Terrors himself appears, and in his hand are
gathered all forms of death—war, famine, pestilence [for the
second time the word “death” is used: it must be taken in a
subordinate sense, as a particular form of death, such as a plague,
or pestilence; we may compare the use of the word “death” thus
applied to some special disease, in the case of The Death, or Black
Death], and wild beasts. These forms of death correspond with
God’s four sore judgements—the sword, and famine, and
pestilence, and the noisome beasts of Ezekiel 14:21. The seal,
therefore, gathers up into one all the awfulness of the past seals. It
is the central seal, and it is the darkest. It is the midnight of
sorrows, where all seems given up to the sovereignty of death.”16
The four seals reveal [1] wars, [2] famines and [3] death, which
have occurred throughout history since sin entered into the world
(Gen. 4:1-15; 14:1-9; 41:54-56). However, the events seen after
the opening of all the four seals appears to reveal catastrophes that
shall continue to escalate until the end of time, when the wrath of
God [Him who sits on the throne and the Lamb] is fully realized
upon the ungodly (Rev. 6:1-17), and also upon Death and Hades,
which shall finally come to an end (Rev. 20:14-15). The Lord is
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the Lamb and the Lion of Judah who has overall power and
authority over these events, and so until He returns for final and
eternal judgement—wars, famines and death on the earth will
continue to escalate [also due to the wicked schemes of the
antichrists] until the eternal kingdom of God in the new heavens
and the reconstituted earth, when the old conditions of wars,
famines and death shall be no more (Rev. 21:1-4; Is. 2:4).

The Fifth Seal

At the breaking of the fifth seal, the souls under the altar of those
whose lives were sacrificed for the word of God and their testimony
(Rev. 6:9; 12:11; 13:15) cry out and inquire how long before God’s
judgement shall avenge their blood. But they were clothed in white
robes and told to rest (Rev. 6:11), and also to wait patiently until the
full number of fellow servants who shall also be killed in the same
manner as them. The fifth seal reveals that apostle John was allowed
to see the souls of the martyrs who although they were sacrificed
for the word of God and their testimony (Rev. 20:4; 12:11; 15:2),
yet they are overcomers (Rev. 3:5). Revelation 6:9-11 [also 20:4-6]
reveals that the souls of the martyrs continue to live after physical
death, and they receive white robes, which can be interpreted as their
nakedness being clothed by God with a body from on high (2 Cor.
5:4-5; Rev. 3:5, 18; 6:11). The white robes are also symbolic to
righteousness and honor for the overcomers to reign with Christ in
a spiritual kingdom (Rev 3:5, 21), that is before the eternal reign in
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the new heaven and the reconstituted earth. Three points to consider
here. It appears that the fifth seal is [1] a recapitulation of past events
in relation to the prophets who were martyred for the word of God
(Luke 11:49-51), and [2] also includes events in the days of the first
apostles when the saints were either exiled, or martyred for the word
of God and their testimony of Jesus Christ (Rev. 1:1-2, 9). The fifth
seal particularly unveils [3] future events during earth’s final years
when Satan shall intensify the spiritual warfare against the people of
God, and many Christians throughout the nations upon the earth
shall be martyred for their faith in Christ until the full number of
those appointed to martyrdom has been reached (Rev. 6:9-11; 7:914; 13:5-7; Dan. 7:25). Ellicott’s commentary is helpful, “The fifth
seal differs from the four earlier seals. It is not introduced by the
voice of living beings, and the cry “Come.” The voice which is now
heard is not the cry of the groaning world, but of the oppressed and
troubled Church.”17 In agreement, the fifth seal is different from the
first four seals which particularly unveils future catastrophes that
shall occur in the world, whereas the fifth seal unveiled persecution
and martyrdom of the people of God throughout every generation
until the full number of those appointed to martyrdom has been
reached (Rev. 6:11).

The Sixth Seal

The Scriptures seem to indicate that the events seen after the
opening of the sixth seal shall manifest immediately after the great
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tribulation period (Mark 13:24-29; Rev. 6:12-17). When the sixth
seal was opened, John saw a great earthquake, then signs in the
sky, in a change of appearances to the sun, moon and stars (Rev.
6:12-13). The sun, moon and stars were created to give light upon
earth from the expanse of outer space, and also for the purpose of
signs, seasons and days upon the earth (Gen. 1:14-18). The signs
in the sky when the sixth seal was opened resemble the signs that
will occur before the Lord returns (Joel 2:30-31; Matt. 24:3, 30).
The Lord prophesied that immediately after the great tribulation—
the sun will be darkened, the moon will not shed its light (Matt.
24:29), and the stars of heaven shall drop to earth (Rev. 6:12-13;
Joel 2:10, 31; Is. 13:10). Most Bible commentators tend to agree
that the Old Testament imagery are described by emblems such as
the great lights in the sky to depict calamities and judgments.
Ellicott’s commentary on the sixth seal reveals, “The seals follow
the lines laid down by our Lord in Matthew 24. There he tells His
disciples that wars (Revelation 6:6), famines and pestilences
(Revelation 6:7), and persecutions (Revelation 6:9) are to be
expected; these are necessary features in the history of the world.
But these features are described by our Master as preliminary to
His Coming and the end of the world (Matthew 24:3), and that
when these had wrought their work then the Coming of the Son of
Man would take place (Matthew 24:29-31). With this guide, it is
impossible for us to deny that the opening of this sixth seal has
reference to the Coming of the Son of Man, and finds its final and
ultimate fulfilment in the day when He will come to gather His
elect from the four winds.”19 Benson’s commentary on Matthew
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24 depicting the same imagery notes, “So that great commotions
and revolutions upon earth are often represented by commotions
and changes in the heaven.”18 In agreement with these two
commentaries, the Scriptures seem to imply that the imagery
unveiled when the sixth seal was opened—[1] depicts future
judgments upon a fallen world prior to the Lord Jesus’ return
(Mark 13:24-26; Matt. 24:29-31), and [2] the reference to the great
Day of the Lord (Rev. 6:16-17, compare with Rev. 20:11) makes
a strong argument that the sixth seal also unveiled the return of the
Lord on the great Day of the Lord, which refers to Judgment Day
(Joel 2:10-11, 30-31; Matt. 25:31-46).

The Seventh Seal

The seventh seal is a continuation of the sixth seal. At the end of
the events revealed in the sixth seal is the great Day of the Lord
(Rev. 6:17; Joel 2:10-11, 30-31), and so the events concealed
within the seventh seal represents the consummation of the
revelation of God from the beginning until the end of time on the
great Day of the Lord. At the breaking of the seventh [and last]
seal there was silence in heaven for about thirty minutes (Rev. 8:1).
The meaning of silence in heaven for about thirty minutes is a
mystery of God, similar to the seven thunders (Rev. 10:4)―both
refer to secrets preserved in heaven, that are sealed up, and shall
not be revealed until their proper time—but the Scriptures reveal
that when the last trumpet sounds at the Lord’s return, all mysteries
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of God declared to the prophets shall finally be revealed (Rev.
10:6-7; 11:15-19; 1 Cor. 15:51-52). Extracted from Ellicott’s
commentary in regards to the seventh seal, “The book represents
God’s purposes and principles of His government in relation to the
world-history; the seals show us some typical scenes in that worldhistory, and if not seen on the parchment of the roll, are yet
unfolding’s of the principles and truths in the book.”20 Besides the
visions of the seven seals—the visions revealed in the rest of the
Book of Revelation represents a more detailed account of the
events unfolded when the seven seals of the scroll were opened.
The events in the Book of Revelation in certain instances go back
and forth, unveiling events from the beginning until the end of time
(Rev. 1:1, 4-8, 19; 6:1-17; 8:1, 7-13; 9:1-21; 11:15-19; 14:14-20;
16:1-21; 17:14; 19:13-21; compare Is. 46:9-10), which are visions
that the Lord Jesus allowed the apostle John to see [while he was
in the Spirit – Rev. 1:10; 4:2; 6:1, 3, 5, 7], and told him to write
down in a book (Rev. 1:1, 11, 19). But the visions revealed when
the seven seals of the scroll were opened particularly unveil the
events of the earth’s final years after the manifestation of a certain
ruler in the line with the antichrists until the end of time when
Christ returns (Rev. 6:1-17). After the visions revealed in the seven
seals, the visions revealed in the seven trumpets and the bowl
judgments goes back to a point during the worst period of earth’s
final years when the wrath of God shall be poured out upon
impenitent sinners (Rev. 8:7-13; 9:1-21; 11:15).
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The Bowl Judgments upon Impenitent Sinners
Who Rebel against God

The “seven bowls with the plagues” and “the seven trumpets” are
not literal—it’s figurative language describing two sevenfold series
[“seven” being symbolic to completion] of judgments that
particularly warn of impending doom ahead. Some Bible
commentators may interpret the seven bowls with the plagues as
two separate judgments from the events that follow the seven
trumpets due to certain differences between “the bowls” and “the
trumpets” that appear to distinguish them, particularly in regards
to “the seven bowls judgments” which appear to be more severe.
Jamieson-Fausset-Brown express it in this way, “The trumpets
shook the world kingdoms in a longer process; the vials destroy
with a swift and sudden overthrow the kingdom of “the beast” in
particular who had invested himself with the world kingdom.”21
However, it is possible that both are one, similar to the dreams of
Pharaoh that God permitted Joseph to interpret in regards to a great
global famine He was about to execute (Gen. 41:25-18). In like
manner, God has given warning beforehand of a worldwide
judgment upon a sinful world to complete His wrath in reference
to the seven trumpets and the seven bowl judgments, which seem
to give a more detailed projection of the events during earth’s final
years. Through the seven bowls with the plagues the Scriptures
appear to reveal in a slightly different way, another layer to the
painted picture of catastrophic events that shall take place after the
sound of each of the seven trumpets. The seven trumpets and the
83

Unveilling the End

seven bowls or vials with plagues have similarities, such as [1] the
sea turned to blood (Rev. 8:8-9; 16:4), [2] both have a reference to
the river Euphrates (Rev. 9:14; 16:12), and also [3] the purpose of
both is that these are judgments from God directed only towards
those who stubbornly rebel against Him (Rev. 9:20; 16:2, 5-6, 911, 21). [It is important to stress here, that the wrath of God is
poured out on the wicked during earth’s final years, but although
the saints shall be persecuted during this period, the wrath of God
is not poured out on the righteous, as the Scriptures reveal at times
of the wrath of God such as [1] the floods in the days of Noah, [2]
the judgment on Sodom and Gomorrah, and also [3] the judgments
upon Egypt revealed in the Book of Exodus—all demonstrate how
God is able to pour wrath upon the wicked, while He preserves the
righteous – 2 Pet. 2:4-11; Ex. 8:22-23; 9:4; 10:23; 11:1-7]. Henry’s
commentary on Revelation 16:1-7 is helpful, “We are to pray that
the will of God may be done on earth as it is done in heaven. Here
is a succession of terrible judgments of Providence; and there
seems to be an allusion to several of the plagues of Egypt. The
sins were alike, and so were the punishments. The vials refer to the
seven trumpets, which represented the rise of antichrist; and the
fall of the enemies of the church shall bear some resemblance to
their rise. All things throughout the earth, their air, their sea, their
rivers, their cities, all are condemned to ruin, all accursed for the
wickedness of that people. No wonder that angels, who witness or
execute the Divine vengeance on the obstinate haters of God, of
Christ, and of holiness, praise his justice and truth; and adore his
awful judgments, when he brings upon cruel persecutors the
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tortures, they made his saints and prophets suffer.”22
In agreement with Henry’s view, the vials [or bowls] of the wrath
of God refer to the seven trumpets and particularly represent the
downfall of the enemies of Christ—after a series of judgments
which shall also affect all accursed things throughout the world. A
brief review of these judgments and their effects can help to
emphasize and support the view that the vials and the trumpets are
not separate judgments—but both are one. The first bowl
judgment produces painful sores on impenitent sinners who
deliberately rebel against God and refuse to give up their practice
of idolatry (Rev. 16:2). The second bowl judgment shall affect the
sea, similar to the outcome of the second trumpet, but in a greater
way, to the extent that a great proportion of living creatures in the
sea shall die (Rev. 16:3). [A similar event occurred in the
judgments upon Egypt – Ex. 7:17-23]. The third bowl judgment
shall also affect the rivers and the springs of water like the outcome
of the second trumpet, as the rivers and waters shall be turned to
blood (Rev. 16:4). In the brief interlude before the next plague, the
Scripture reveals that these judgments upon those who stubbornly
rebel and oppose God are just, for God not to judge such for their
evil deeds particularly towards the people of God, this would be
unjust (Rev. 6:9-11; 16:5-7). The plague of the fourth bowl
judgment like the fourth trumpet shall affect the sun, but once
again the bowl judgment appears to be more severe referring to a
global heatwave (Rev. 16:8-9). But yet despite the knowledge that
these awful judgments are from God, impenitent sinners [the
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ungodly inhabitants upon the earth] shall still remain unrepentant
and continue to rebel against God in regards to their evil deeds and
blasphemy—a stark reminder that no form of physical pain will
change the rebellious heart (Rev. 16:9).

The Bowl Judgment upon the Beast’s Kingdom
The Scriptures reveal that the fifth bowl judgment shall lead to a
plague that shall cause serious pain and sores upon those who
stubbornly rebel against God before things get gradually worse
(Rev. 9:1-6; 13:1-8; 16:10-11), in regards to the Beast [explained
in greater detail in chapters four and five] for a short period (Rev.
17:10-12) reaching new levels of evil—symbolic to the kingdom
of the Beast cast into darkness leading up to Armageddon.

“Armageddon” is the great Day of God [note that the sixth seal is
also referred to as the great Day of the wrath of God – Rev. 6:17].
Therefore, Armageddon refers to the time of the reaping of the
grapes of wrath (Rev. 14:17-20; 19:15)—the final overthrow of
evil forces by God (Rev. 16:14-16; 19:19-21), for the Lord Himself
shall strike the multitude assembled against Him and tread upon
the winepress—which is figurative language that perhaps refers to
how the evil forces assembled against Him shall be overwhelmed
(Rev. 17:12-14; 19:15). The Scriptures also reveals that the sixth
bowl judgment shall be poured out upon the river Euphrates, and
the river shall be dried up, paving the way for the great multitude
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to gather at the place called Armageddon (Rev. 16:12-16).
Although it is possible for a miraculous event like this to occur as
seen when the Lord dried up the Red Sea for the people of Israel
to crossover (Ex. 14:14-31), but it is also possible that the text is
figurative rather than to be taken literally. The fifth and the sixth
bowl judgments refer to the downfall of the kingdom of the Beast,
the Beast himself and the great multitude he shall deceive in the
earth’s final years—all enemies of the Lord shall be eliminated
(Rev. 17:12-14; 19:15-21) at His appearance to bring about a swift
and final judgment (1 Thess. 2:9; Rev. 2:16; 19:11-15). A more
detailed account of the battle of Armageddon is also given in
Revelation 19:11-21, which metaphorically reveals heaven
opened, and the Lord coming on a white horse with His army to
judge in righteousness the nations in reference to the day on which
the Lord Jesus Christ will finally judge the world (Act. 17:31). It
is particularly important to note that this is not to be taken literally
as the way the Lord shall return, as the Scriptures state concerning
the second coming of the Lord Jesus that the way He ascended into
heaven in a cloud, is the same way He shall return (Act. 1:9-11;
Rev. 1:7). Therefore, the symbolism of the Lord Jesus on a white
horse is similar to the vision of horses given to Zechariah of the
Lord before His incarnation riding on a red horse, which
represented the word of the Lord coming to His servant Zechariah
(Zech. 1:7-8). In like manner, the imagery of the Lord Jesus on a
white horse represents the word of God coming to His apostle John
in regards to the final overthrow of evil forces (Rev. 19:11-13),
and it is also a reminder of the spiritual battle particularly in the
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unseen world (Zech. 6:1-8; Rev. 19:11-16; 17:14). Moreover, the
text of 2 Thessalonians 2:8 is also relevant in regards to the battle
of Armageddon in the material world, which reveals in regards to
at the Lord’s appearance—how the Beast and his army [refers to
the multitude of those deceived]—shall be defeated (Rev. 19:1921). Barnes’ commentary on the text of 2 Thessalonians 2:8 is
helpful, “With the brightness of his coming—This is evidently a
Hebraism, meaning his splendid or glorious appearing. The Greek
word, however, rendered “brightness” (ἐπιφανεία epiphaneia epiphany) - means merely “an appearing,” or “appearance.” So it
is used in 1 Timothy 6:4; 2 Timothy 1:10; 2 Timothy 4:1, 2
Timothy 4:8; Titus 2:13, in all which places it is rendered
appearing, and refers to the manifestation of the Saviour when he
shall come to judge the world.”23
At the beginning of Revelation, the apostle John was informed to
write down things revealed to him, which comprised of the things
that are or was, and the things which will take place in the future
(Rev. 1:19). Therefore, some of the events seen by the apostle
John were in the past, some events were either taking place or on
the verge of fulfilment, while other events seen were in the distant
future, and these events seen were not necessarily in a set order.
And so, the events of the “seven trumpets” do not necessarily
continue on from the events of the “seven seals,” but rather this
was the next vision revealed to the apostle John after the revelation
of the seven seals. In like manner, the next vision revealed to the
apostle John after the sixth bowl judgment was the seventh and
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last bowl judgment, but it is possible that the events recorded in the
sixth and seventh bowl judgments do not necessarily follow on—
particularly in regards to Armageddon, which many Bible
commentators view as a symbol of the final overthrow of evil by
God. Therefore, it does appear that the fulfilment of the last bowl
judgment may occur before the sixth bowl judgment or the events
recorded may occur simultaneously (compare Rev. 6:14-17 &
16:12-15).

The Bowl Judgment upon Babylon the
Great City

The imagery used to describe the seventh bowl judgment is not to
be taken literally, mainly in regards to an angel pouring out the
bowl in the air, and also the reference to great hail stones falling
upon the inhabitants on earth from heaven (Rev. 16:18-21). The
main emphasis of the seventh bowl judgment is to reveal that there
is a future eternal judgment pronounced upon “Mystery Babylon
the Great,” which the Scriptures reveal is the great city―the
leading and the most influential city of the world, or in other
words, like ancient Babylon it represents the political, commercial
and religious centre of a world empire (Rev. 17:4-6, 18). It is
possible that a great earthquake shall completely destroy Mystery
Babylon as the picture the Scripture text portrays (Rev. 16:18-19),
but one thing that is clear from the text—this severe judgment
upon Mystery Babylon is just and final (Rev. 16:20-21). The
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Scripture texts also reveals the depth of hatred and sin in mankind
toward God, in that despite the devastation of all these judgments,
the ungodly inhabitants on earth shall still remain unrepentant
(Rev. 16:21; 22:11-13).
Revelation 17 and 18 are more detailed accounts of the final plague
upon Mystery Babylon the great city. It is highly unlikely that
“ancient Babylon” shall be rebuilt because biblical prophecy
would be proven false in regards to the declaration that the city of
Babylon shall never be rebuilt (Jer. 50:13; 51:37). However, much
of the Babylonian culture, false religion and ideology were
continued in the proceeding kingdoms, and Babylon also
represents a world alienated from God both religiously and
politically that continues until the final judgment that has been
pronounced is realized. Don Koenig has made an interesting
observation regarding Mystery Babylon, “The Bible says that in
the last days there will be a falling away from the true faith to
doctrines of demons. The Book of the Revelation of Jesus Christ
tells us that in the end time a woman riding a Beast will appear
[this pagan god riding a beast of burden is today displayed all over
Europe as one of the symbols of European Union]. The woman on
the Beast in Revelation is Mystery Babylon. The Beast according
to Daniel and Revelation will come out of the area of the Roman
Empire. It will be the last Gentile world empire before the return
of Christ. The woman on the Beast is described as a harlot, she is
the world religious system led from Rome. She is identified as a
harlot because she retains the name of God but has been infiltrated
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by pagan Babylonian doctrines of demons. She rides on the back
of the last Gentile world empire but the Beast that will arise in the
last days will hate her and devour her.”24 Koenig’s analysis is
reasonable regarding Mystery Babylon as the symbol of the
world’s political and religious system [explained in greater detail
in chapter four]. Moreover, the Scripture seems to imply that
“Babylon” is a code (1 Pet. 5:13) symbolic to the capital city of the
world [which in the days of the apostles was Rome], the great city
at the centre of trade and greed for the love of riches in the world
(Rev. 18:3-11), and the source of all false religion and rebellion
against the true living God (Rev. 2:9, 13-15, 24; 18:4). According
to the Bible, Babylon originated from “Babel,” which was the first
recorded influential city of the world, and in regards to the tower
of Babel, this can be likened to human ability and rebellious effort
to establish a kingdom independent of God (Gen. 10:8-10; 11:1-9).
Babylon concludes with “Mystery Babylon the great city” in
Revelation [the tower of Babel which physically ascended into the
heavens (Gen. 10:4) can spiritually be likened to the sins of
Mystery Babylon the great city reaching the heavens – Rev. 18:5].
The Scripture predicts a time when a coalition of nations in the
world shall turn against and strip “Mystery Babylon the great city”
of wealth and influence in the world, and in the process, fulfil
God’s purpose and final judgment upon Babylon (Rev. 17:16-17).
The Scriptures mentions Babylon’s fall “in one hour” 3 times to
emphasize the certainty of this judgment (Rev. 18:10, 17, 19). It
is God’s purpose to strip Babylon in fulfilment of prophecy [as
depicted by “the seventh bowl judgment” which brings the last
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plague] to utterly destroy Babylon (Rev. 18:8).
Before the expected fall of Mystery Babylon, God shall also
demonstrate His mercy by delivering many individuals who hear
His warning, and heed the call to come out of Babylon, and not to
partake in Babylon’s sins (Rev. 18:4). The act of mercy
demonstrated by God towards His people (Rev. 18:4), also bears
similarities in the days of Lot before the destruction of the cities of
Sodom and Gomorrah (Gen. 19:1-29). The Scriptures reveal that
Lot was a righteous man (2 Pet. 2:6-8), yet he seemed to be drawn
toward the riches of Sodom (Gen. 13:5-12). But God delivered
Lot from His judgment upon Sodom and Gomorrah, and in like
manner, the Scriptures imply that God shall protect and deliver His
people living in Mystery Babylon before the city’s destruction, as
the Scripture text reveals in regards to God’s warning in the call to
His people to come out of Babylon, so to avoid being a part of this
final judgment (Rev. 18:4).
The Scriptures symbolically paints a picture of two contrasting
reactions to the fall of Mystery Babylon the great city (Rev. 18::913; 19:1-5). Those in the world who have benefited from the
riches of Babylon, and participated in great sins such as greed,
murder, false religious worship, sexual sins and arrogance—for
such, the fall of Babylon shall be a grievous experience (Rev. 18:913, 17-19). But on the other hand, there shall be rejoicing in
heaven (Rev. 18:20; 19:3) for God’s justice upon Babylon the great
city for the wicked deeds committed, which above all sins included
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the rejection of the Lord Jesus Christ, also evident by the
martyrdom of many servants of God (Rev. 17:5-6; 18:24; 19:2).

The Seven Trumpets

The seven trumpets like the vials are symbolic of predictions of
what will happen in the future and reveal a more detailed account
of the catastrophic events revealed when the seven seals of the
scroll were opened, and as mentioned before, the judgments
revealed in the vials and the trumpets—both are one. These
catastrophic events are judgments that are primarily directed upon
impenitent sinners (Rev. 6:11; 9:4-6, 18-21; 16:5-11), but shall also
drastically have an effect on all things throughout this fallen
world—the vegetation (Rev. 8:9), the seas (Rev. 8:8; 16:3), the
waters (Rev. 8:10-11; 16:4), and the Scriptures also reveal other
various earthly disasters and unusual occurrences (Rev. 9:13-21;
16:12-21), which includes predictions of celestial signs and cosmic
disturbances (Rev. 8:12; 9:1-2; 16:8-9).
The trumpet sound throughout the Scriptures can refer to
“warnings” or “announcements” that [1] war has begun, or [2] to
end war (1 Sam. 13:3-4; 2 Sam. 2:26-28), but particularly [3] to
also warn the wicked to amend their ways before judgment (Ezek.
3:3-9). In like manner, rather than literal trumpets sounded, the
trumpets in the Book of Revelation refer to warnings from God to
the inhabitants upon the earth who have consistently refused to
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amend their evil ways before these judgments from God are
actually performed upon this fallen world, but the last trumpet also
refers to the announcement of God’s eternal kingdom. Even when
these warnings from God are actually performed, it is not like the
last trumpet which closes the door of mercy on unrepentant
sinners—the initial four trumpets are an expression of God’s
justice and love, still desiring all people to turn to Him (1 Tim.
2:4), particularly if they have not received the mark of the beast
(Rev. 14:9-10). The initial four trumpet judgments [warnings from
God] upon unrepentant sinners serve to humble and remind them
that they are only people in God’s hands, and accountable to Him,
but the last three trumpets has an additional warning in the form of
three woes [great distress] included because of the severe
judgments ahead (Rev. 8:13). Furthermore, the trumpet is also a
figurative description of God’s voice (Rev. 1:10-13; 4:1), and as
the Scripture text in 1 Thessalonians 4:16 figuratively expresses—
the last trumpet is the trumpet of God. Therefore, the last trumpet
is distinguished from the other trumpets in that it refers to “God’s
voice,” announcing the eternal kingdom, which also spells doom
to the inhabitants upon earth of the eternal judgment at the return
of the Lord Jesus (Rev. 8:2-6; 11:15-19; 20:11-15; Matt. 24:31; 1
Cor. 15:52; Luke 17:24). The last trumpet shall herald the return
of the Lord Jesus in fulfilment of all prophecies declared to the
prophets (1 Cor. 15:51-52; Rev. 10:7). Moreover, after the seventh
and last trumpet sound [God’s announcement of the eternal
kingdom], “the mystery of God would be finished” [which refers
to the fulfilment of all prophecies given through His prophets –
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Rev. 10:7; 1 Cor. 13:8], as the Scriptures reveal, hear this―at the
sound of the seventh trumpet will be “the time of the dead, that
they should be judged,” and the time that the Lord shall “reward”
the prophets and saints (Rev. 11:18). Therefore, the Scriptures
reveal that the last trumpet shall lead onto the fulfilment of all
prophecies which includes judgment Day, the resurrection, and the
end of all rule, authority and power—as “the kingdoms of the
world have become the kingdoms of our Lord and of His Christ,”
which can be argued that this shall be at the Lord Jesus Christ’s
return (Rev. 11:15-19; 1 Cor. 15:23-26).
To summarise, the Book of Revelation is not a chronological
record of events from start to finish, but it discloses the certainty
of Christ’s second coming to bring final judgment upon a fallen
world (Rev. 22:12-15). The symbolism used in regards to the
“seven seals,” the “seven trumpets,” and also the “seven bowls”
with plagues both warn and reveal that judgment has been
pronounced upon this fallen world. Christ’s second coming will
spell the doom and inescapable judgment upon impenitent sinners,
as the sudden realization of the eternal punishment dawns upon
them (Rev. 6:15-17; 20:11-15). Prior to the second coming of the
Lord Jesus, the Book of Revelation unveils the last great
awakening and God’s judgment upon the world during earth’s final
years, a period otherwise referred to in Scripture as “the Great
Tribulation” (Matt. 24:21-31; Rev. 3:10; 7:9-17; Jer. 30:7-11).
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The Worldwide
Catastrophe

(Matt. 24:21-22, 29-31; Rev. 3:10; 7:9-14)

Unveiling the End: The Great Tribulation

T

1. The Prophecy of the Great Tribulation

he GREAT TRIBULATION is [1] the sovereign plan of
God to bring judgment upon a fallen world before the
world’s end; and [2] a period of final hostility prior to
Christ’s return—when He shall return to earth visibly and bodily,
as a Judge of all humanity, and to consummate history and the
eternal plan of God (Rom. 2:11-16; Matt. 24:29-31; 25:31-46). In
Matthew 24:1-35, the Lord Jesus briefly answers three questions
raised after He revealed that the temple would be destroyed. The
Lord was asked [1] “when this would happen?” Then [2] “what
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would be the sign of His coming?” And [3] the sign of “the end of
the age?” (Matt. 24:3). It appears that the answers to these
questions recorded in the chapters of Matthew 24 and 25 unfolds
the events leading up to the world’s end, and particularly reveal
the certainty of two prophecies before the world’s end—the
destruction of the temple in Jerusalem and the great tribulation
[this Is explained in greater details further on in this chapter].
Firstly, the Lord Jesus prophesied about the destruction of the
temple, saying, “Do you not see all these things? Assuredly, I say
to you, not one stone shall be left here upon another, that shall not
be thrown down.” In answer to [1] when this would happen? The
destruction of the temple was fulfilled in the Lord’s generation
(Matt. 23:36-39; 24:1-2) in A.D. 70. In answer to [2] what would
be the sign of His coming? And [3] the sign of the end of the age?
The Lord Jesus answered these questions through the various
events which are signs that shall occur prior to His second coming,
until the final event or sign of His coming as a Judge at the end of
the age (Matt. 24:4-30; 25:31-46; Act. 17:31; Rev. 21:1-8; 2 Tim.
4:1; Rom. 8:1-5). The Lord Jesus prophesied yet further, saying,
“this generation will by no means pass away till all these things
take place” (Matt. 24:21-34)—the Lord Jesus gives the impression
here that all these things would take place in His generation [all
these things would include (1) the destruction of the temple in
Jerusalem; (2) the great tribulation; (3) His second coming and (4)
the world’s end – Matt. 24:21-34]. Did the Lord Jesus get it
wrong? Most Bible commentators agree that Matthew 24:34 was
a prophecy primarily for the Lord’s generation in regards to the
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main subject of discourse which was the destruction of the temple
in Jerusalem. Poole suggests that prophecy can be twofold,
revealing both short-term and long-term prophecies. Poole said,
“This generation shall not pass, till all these things be fulfilled.
But the term, immediately after the tribulation of those days, may
signify not only the destruction of Jerusalem, but that, and all the
calamities of those things that should follow that, to the end of the
world – and it is very usual for prophetical Scriptures to speak of
things to come long after as if they were presently to come to pass,
Deut. xxxii. v35; and the Day of Judgment, is ordinarily spoken of
as if it were at hand, 1 Thess. iv. v15; James v. v8; 1 John ii v17;
both to denote the certainty of it, and to keep us from security, and
to let us know that a thousand years in God’s sight are but one day,
2 Pet. iii v8.”25 Poole’s commentary is plausible. Moreover, one
can interpret the short-term prophecy of the temple destruction in
Jerusalem was actually the initial sign from the Lord Jesus’
generation to every generation onwards, to clearly indicate the
certainty of the long-term prophecies such as the great tribulation
days, and the other events leading up to the world’s end. It appears
that the Lord was not predicting the certainty of all these events
occurring in His generation, for two reasons extracted from
Matthew 24. Firstly, the Lord Jesus strongly warned about
deception (Matt. 24:4-5, 11, 24-25)—any such prediction of the
certainty of these events occurring in any generation would prove
just as deceptive as any predictions of the day of His return,
because the day and hour of the Lord’s second coming shall always
remain unpredictable to all, except to God alone (Matt. 24:36).
98

Chapter 3: The Worldwide Catastrophe

And secondly, a closer look at this prophecy of Matthew 24:34
reveals that the Lord Jesus was actually teaching us a lesson about
the signs to look out for prior to His coming, so not to be
deceived—so the Lord Jesus used the parable of the fig tree, to
explain that just like with the fig tree, one can tell when summer
is near, so it is when “all these things” that He mentioned begin to
happen, we shall know that His coming is near (Matt. 24:32-33;
Mark 13:28-29; Luke 21:28-31). In accordance with Luke 21:28,
31, “Now when these things begin to happen… redemption draws
near” —one may conclude that Matt. 24:34 was a twofold
prophecy [both short term and long term]. The short-term
prophecy refers especially to the Lord Jesus’ generation witnessing
the commencement of these prophecies beginning with the
destruction of the temple in A.D. 70. However, the long-term
prophecy refers notably to the generation that encounters the great
tribulation days (Matt. 24:29-31; Mark 13:24-26). [The Lord
Jesus’ generation experienced a tribulation as He predicted (Matt.
24:9), particularly under the reign of Nero who assumed imperial
power in October, A.D. 54. However, it can be argued that this
was not the great tribulation days that the Lord Jesus prophesied
about. Therefore, the Lord Jesus’ generation has seen the
commencement, and shall also see the completion at His return
(Matt. 26:63-64) along with every generation, which is a biblical
prophecy in connection with the second coming of the Lord in
reference to His return shall not be in secret, as the Scriptures
reveal that “every eye shall see Him coming with the clouds” in the
same way that He ascended into heaven – Act. 1:9-11; Matt. 24:2799
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30; 26:64; Rev. 1:7; Dan. 7:13-14]. Moreover, the Lord Jesus has
prophesied about a certain generation in the last days [a period
referring to the Lord’s generation until His return – Act. 2:14-20]
that shall experience the great tribulation and shall also see [1] the
sign of His coming and [2] the end of the age (Matt. 24:21-36;
Mark 13:14-31; Luke 21:25:33). These prophecies are certain,
even more emphasized by the Lord Jesus’ words about heaven and
earth will pass away, but His words will not pass away (Matt.
24:35). Every generation in these last days [from the Lord Jesus’
generation] should live in expectation that the Lord Jesus shall
return after these predicted events in fulfilment of prophecy, yet
even if these predicted events are fulfilled in our generation, “the
day and the hour” shall always remain unknown (Matt. 24:36-44;
Mark 13:32). Furthermore, the Lord Jesus has also revealed
through the parable of the fig tree that the generation that
experiences the event of the great tribulation, shall be able to
discern the sign of the time [the season of His return] through this
predicted event (Luke 21:25-29; Matt. 24:3-35; Joel 2:28-32; Act.
2:19-20), but the actual “day and hour” no man can predict (Mark
13:32; Matt. 24:36-44). The Lord Jesus in His humanity [as a Man
on the earth], in a sense lays aside His divinity, an act of voluntary
Self-limitation for our sake, when He openly admitted that He did
not know the day and hour (Mark 13:32). And therefore, “no man
knows the day or the hour.” However, the Lord Jesus in His
divinity [as the Son of God or the Word] is one with the Father
(John 1:1-3; 10:30; 14:11; 1 John 5:7], “and knows the day and
hour,” just as the Holy Spirit is one with the Father (1 John 5:7),
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and as Scripture reveals knows the mind of God (1 Cor. 2:10-16),
and therefore also “knows the day and hour.”

2. The Multitude Delivered Out & Through
the Great Tribulation

The first apostles lived in anticipation that the Lord Jesus could
return in their generation (1 John 2:18, 28), so should every
generation live in anticipation that the Lord Jesus could return on
their watch (Matt. 24:42; Mark 13:35). The Scriptures reveal that
the great tribulation must commence prior to the Lord Jesus’ return
(Matt. 24:29-31; Mark 13:24-26). However, some Bible
commentators consider the great tribulation to be the Roman
conquest of Jerusalem in A.D. 70, and the resulting persecution
that followed—and such refer to the Jewish historian Josephus
who witnessed the downfall of the city of Jerusalem to argue that
the great tribulation has already taken place. Ellicott’s
commentary on Matthew 24:21 states, “Such as was not since the
beginning . . .— The words come from Daniel 12:1. One who
reads the narrative of Josephus will hardly hesitate to adopt his
language, ‘that all miseries that had been known from the
beginning of the world fell short’ of those of the siege of the Holy
City (Wars, v. 13, §§ 4, 5). Other sieges may have witnessed,
before and since, scenes of physical wretchedness equally
appalling, but nothing that history records offers anything parallel
to the alternations of fanatic hope and frenzied despair that
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attended the breaking up of the faith and polity of Israel.”26
Ellicott’s commentary suggests that the catastrophes that occurred
during the downfall of Jerusalem in A.D. 70 qualified the end time
prediction of the great tribulation. But Oppenheimer has a
different view, on an article titled “Why the tribulation did not
happen in 70 A.D.,” he stated, “According to Preterism Rev. 1:9
John is saying he is their brother with them in THE GREAT
Tribulation; but this is not what it states. Jesus often used the word
tribulation. Except for the fact that each time Jesus described the
Tribulation it had a qualification, Jesus adds the word great [Greekmegas] to mean exceeding or large. Which intensifies the
meaning. In the context, the whole earth and its environment will
be afflicted and become a pressure cooker; we are promised it will
be the last of its kind and it will end only by His coming to earth.”27
There are certain scriptural texts in support of Oppenheimer’s
view. Firstly, Mark 13:7 implies “the end” refers not to the
destruction of Jerusalem but the end of the age as revealed in
Matthew 24:3. Secondly, the Scripture makes a distinction in
regards to the great tribulation from any other calamity―it is quite
clearly a unique event which no other event shall ever equal it or
ever surpass the catastrophic events that shall occur during it (Matt.
24:21). And thirdly, a closer look at the texts of Matthew 24:1-21
reveals that the Lord Jesus not only predicted the destruction of
the temple in Jerusalem along with the city of Jerusalem itself, and
the tribulations Israel would endure, but also revealed worldwide
catastrophes such as wars, famines, diseases, and earthquakes in
various places which shall lead to an end time global tribulation
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prior to the Lord’s return (Mark 13:24-27). Therefore, it can be
argued that it appears that the great tribulation is [1] a unique event
which shall be a sign prior to the coming of the Lord at the end of
the age (Matt. 24:3, 29-30), and [2] it also more likely signifies a
worldwide devastation rather than the downfall of Jerusalem in
accordance with the text of Matthew 24:1-21, “such as has not
been since the beginning of the world until this time, no, nor ever
shall be.” Moreover, there are other scriptural texts that also
support the great tribulation signifies a worldwide catastrophe such
as the texts of Rev. 3:10, but particularly Rev. 7:9-10, 13-14:
“After these things I looked, and behold, a great multitude which
no one could number, of all nations, tribes, peoples, and tongues,
standing before the throne and before the Lamb, clothed in white
robes, with palm branches in their hands, and they cry out with a
loud voice, saying, ‘Salvation belongs to our God who sits on the
throne, and to the Lamb!’ . . .— Then one of the elders [the twentyfour elders are (1) distinct from angels; (2) refer to worshipers of
God (Rev. 4:10-11; 5:8-10; 11:16-18), and (3) specifically
represent the Old and New Testament Church – Eph. 2:20; Rev.
7:4-8; 21:12, 14] answered, saying to me, ‘Who are these arrayed
in white robes, and where did they come from?’ And I said to him,
‘Sir, you know.’ So, he said to me, ‘These are the ones who come
out of the great tribulation and washed their robes and made them
white in the blood of the Lamb.’ “
It appears from these texts that the great tribulation will be global,
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particularly Rev. 7:9-14 in regards to “the great multitude from all
nations” that shall gradually be “delivered” out of the great
tribulation. Furthermore, it also appears that there shall be a great
multitude that shall be empowered so to be “delivered through”
the great tribulation period, as immediately after [or perhaps during
the great tribulation] the Lord Jesus shall return and gather His
elect from every part of the world (Matt. 24:29-31; Mark 13:2427). It can be argued that the great tribulation is a perilous period
in time, which has yet to take place, but once this period of time is
apparent, it shall never occur again (Matt. 24:21; Mark 13:19),
because the Lord has revealed that after the great tribulation, He
shall return (Matt. 24:29-31; Mark 13:24-27; Luke 21:25-28). The
appointed period of the great tribulation is three and a half years,
or approximately 1,290 days or 42 months (Dan. 7:25; Rev. 11:2;
13:5). However, because of the severity and intensity of the great
tribulation days, it is comforting to know that God in His mercy
has promised that for the sake of the elect that those appointed
days shall be shortened (Matt. 24:22), which implies that [1] the
Lord Jesus’ could return after the commencement of the great
tribulation, even during the great tribulation days to bring an end
to it, or [2] the appointed days shall not exceed the period of time
that Scripture has indicated (Matt. 24:22; Dan. 7:25; Rev. 11:2;
13:5).
Some Bible commentators argue that the Church will not go
through the great tribulation because the Lord will return to take
His Church out of the world prior to the beginning of the great
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tribulation. This belief is often referred to as “the pre-tribulation
rapture doctrine.” However, this view appears to be contrary to
the texts of Matthew 24:29-31 and Mark 13:24-26, which reveal
that the Lord Jesus shall return after the commencement of the
great tribulation. Therefore, the Scriptures reveal that the great
tribulation is an event unveiling the end. Moreover, the Scriptures
reveal that for the sake of “the elect” those appointed days shall be
shortened (Matt. 24:22; Mark 13:20), yet still “the elect” must wait
expectantly for the Lord Jesus (Matt. 24:42-46; Rev. 13:10; 14:1213), and if necessary must be prepared to endure the full duration
of the appointed great tribulation days (Dan. 7:25; 12:7-12; Rev.
13:5; 11:2; Matt. 24:13-31). The multitude gradually delivered
out and also through the great tribulation (Rev. 7:9-10, 13-14)
represent the elect saints, the Jewish-Gentile Church of God from
every nation, a chosen people (1 Pet. 2:9-10), whom God has set
His love upon (Rom. 8:31-39), to draw to Himself (John 6:44), so
to save them from final condemnation through the Lord Jesus
Christ (Rom. 8:1). Furthermore, the great tribulation is “a period
when the wrath of God shall be poured out upon the wicked” (Rev.
16:1-21), but it is also a time when the devil shall unleash a great
persecution toward Christians and Israel (Rev. 12:14-17).
Therefore, due to the activities of the devil [working particularly
through the antichrists], the appointed great tribulation for the elect
shall be a time “when many shall experience persecution at its
highest point” (Matt. 24:22; Rev. 12:17; 13:1-10). [As the
Scriptures reveal in the last days that the elect shall enter the
kingdom of God through hardship and tribulation during perilous
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times that shall gradually get worse leading up to the Lord Jesus’
return (Act. 14:22; 1 Thess. 3:3-4; 2 Tim. 3:1-9). Moreover, the
Scriptures also reveal that the lives of some elect saints shall be
sacrificed for adhering to the word of God and for their testimony
of Jesus, yet they shall not cling to their life even when faced with
death (Rev. 12:11, 17; John 21:18-19). However, the things that
the elect saints may suffer shall not be in vain, as the Lord Jesus
has stated that there is a great reward at the end of persecution –
Matt. 5:10-12].
In regards to the ongoing debate between Bible commentators
concerning whether or not the Church will be taken out of the
world before the appointed great tribulation days, there are other
informative Scripture texts such as Daniel 7:25 and Revelation
12:14-17; 13:1-10, that can also be used as a guide to support the
view that the Church shall remain in the world during the great
tribulation. There are also Scripture passages that do not directly
mention the great tribulation, yet reveal lessons regarding the
Church in the world prior to the great tribulation days such as John
17:15. The text of John 17:15 reveals that while on earth, the Lord
Jesus interceded on behalf of His Church, and His prayer to the
Father was for His elect saints not to be taken out of the world
(John 17:15, 20), but to focus on the mission as God’s witnesses
who call people out of the world into the eternal kingdom of God
(John 17:18; Col. 1:12-14; Matt. 28:18-20). Moreover, the elect
saints have been chosen, and called out, to be separated from this
world (2 Cor. 6:14-18), and also sent into the world (John 17:18)
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to be light bearers who seek to adhere to the spiritual and moral
standards revealed in the Bible (Matt. 5:14-16), which are in
opposition to the declining standards in the world caused by the
influence of the devil (Rom. 12:1-2; John 17:15-16; Matt. 6:13),
whom shall initiate the persecution of the elect to the extent that
during the great tribulation, some shall be killed, but delivered out
of the great tribulation (Rev. 7:14; 11:7-9; 13:1-10; Ps. 34:19),
while others shall have to endure to the end [with some degree of
protection on earth], and be delivered through the great tribulation
(Rev. 12:14-17; Matt. 24:21-22). In regards to the degree of
protection, the Scriptures uses a symbol or a picture in reference
to the wilderness for 3½ half years—this is where the Lord Jesus
told Israel to flee when the last antichrist appeared, perhaps better
understood in regards to some elect saints shall be taken to a place
of refuge for their protection from the devil’s influence and attacks
during the great tribulation (Rev. 12:14-17).

3. The Great Tribulation Will Test the Faith of
the Elect

“Faith” is assurance of things hoped for, which also leads onto
action, even though what one believes to be true is not currently
seen (Heb. 11:1-3). Since Christ’s ascension, many genuine
Christians in the Jewish-Gentile Church have never seen Him yet
have strong belief in what the word of God says about salvation in
Him (John 20:29-31; 2 Tim. 3:15), and this should generally lead
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to each individual Christian yielding their lives to Christ for the
hope of eternal life in Him (1 John 5:11). Moreover, faith has to
be exercised by actions [or steps] of obedience and trust in God
while in the waiting process until the fulfilment of the desired end
hoped for (Heb. 11:1; 1 Pet. 1:7-9; Jam. 2:26). Christ has set the
example in focusing on the desired end hoped for, while in the
process, or if necessary, prepared to suffer for faith until the
successful end rather than surrendering and giving up hope (Heb.
10:38-39; 12:2; 1 Pet. 2:21). The Scriptures reveal that Christians
are called to do good works (Eph. 2:10), and to also partake in His
suffering (1 Pet. 2:18-25; 4:12-13). In the days of the apostles,
persecution for faith in the Lord Jesus Christ was seen as one of the
highest honours given to Christians (Act. 5:17-41), besides the
reward at the end (Matt. 5:10-12; Eph. 2:4-10; Rom. 5:3-5). In
like manner, Moses by faith looked ahead at the reward at the end,
and his conclusion was that the reproach for Christ was far better
than the treasures in Egypt (Heb. 11:26). [Past worthies must also
be commended for setting such a wonderful example, lest the
honour for suffering for Christ is forgotten].
Certain
denominations focus on materialism, particularly financial
prosperity [not to say that wealth is a bad thing, but such have
forgotten what an honour it is to suffer for Christ – John 21:1819], and even disregarded the positives such as character, spiritual
maturity, or dependency on God, etc., that can occur during a time
of suffering for Christ. The early Jewish-Gentile Church seemed
to grasp that in order to participate in Christ’s glory, that Christians
if necessary, must also be prepared to participate in Christ’s
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suffering (Act. 5:41; Rom. 8:17-18; 1 Pet. 4:12-15), whether by
persecution or tribulation, which the Scriptures reveal that some
Christians are also “appointed to” (1 Thess. 3:1-3). Moreover,
Christ has conquered both tribulation and death (John 16:33; Rev.
1:18). Therefore, whoever appointed particularly to tribulation,
this represents one of many things mentioned by the apostle Paul
that in the end work for eternal good, and also cannot separate
genuine Christians in the Jewish-Gentile Church from God (Rom.
8:28-29). The great tribulation for the elect [genuine Christians in
the Jewish-Gentile Church] represents the ultimate test of faith in
Christ, in a sense to be refined as gold through fire (1 Pet. 1:6-9;
Is. 43:2-7; Jam. 1:2-4; Prov. 17:3), associated with judgment [the
great Tribulation] coinciding with a spiritual warfare which shall
see an increase of martyrdom of the people of God (Rev. 6:9-11;
11:7; 13:1-10; 17:6-14; Dan. 7:25). One way one can know
whether their faith is genuine is through trials and tribulation (1
Pet. 1:6-9; Act. 14:22), but this suffering is only for a little while
compared to the eternal blessing (1 Cor. 13:4-7; 2 Cor. 4:17-18).
In short, the test of faith during the great Tribulation serves a
purpose of developing particularly [1] character (Rom. 5:3-5)—
whether the elect shall be willing to stand up and be counted for the
faith (Jude 3), enduring to the end and overcoming (Rev. 2:10-11;
Matt. 24:13) this most difficult period in history (Rev. 13:10; 1
Pet. 1:6-7) based on [2] trust in God (Prov. 3:5-6; Rev. 2:10-11;
21:1-7; Matt. 25:31-46; 2 Pet. 3:10-13; Matt. 5:10-12).
God works everything in agreement with His will (Eph. 1:11). It
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is the will of God for the testimony of His elect to reach all nations
of the world even during the great tribulation, before the Lord
Jesus returns (Matt. 24:14, 29-30; Mark 13:9-10; Rev. 11:7). The
elect going through the great tribulation is not a popular message,
one that this writer takes no delight in reiterating. It is very
challenging, yet it is not an unfair action by God, for “the soul of
the elect shall live eternally” (Eccl. 3:11) and shall not fare like
the “wicked” who shall be punished eternally (Gen. 18:23-25;
Matt. 25:46). It appears that the great tribulation will test the faith
of the elect in Christ (Rev. 13:5-10) in following Christ’s example
in living, and if necessary, in dying (Heb. 12:2; Rev. 2:10). But
like many past worthies who were faithful, and many who were
martyred for their faith (Act. 8:1-3; Heb. 11:37-40), “the elect in
Christ” who go through the great tribulation must also be prepared
to lose their life (Luke 9:23-24; Rev. 12:11) in suffering for the
will of God (1 Pet. 4:19; 2:19-21), which may sometimes be to test
one’s faith in the Lord Jesus Christ through persecution, with a
great reward expected at the end (Matt. 5:10-12; Rom. 5:1-5; 1
Pet. 5:9). Gill’s commentary on Revelation 13:10 in regards to the
faith of the elect during persecution at the manifestation of the
predicted antichrist is helpful, “Here is the patience and the faith
of the saints; meaning either that hereby, through the cruelties and
barbarities of the Romish antichrist, the patience and faith of the
saints are tried; and that they have great need of them, and of the
exercise of them, under such usages; and that these being tried,
and continue, will receive much commendation, honour, and
praise; or else the sense is, that it requires both faith and patience
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in the saints, to believe that antichrist will be thus destroyed, and
to wait quietly till the time comes. The Arabic version reads, “here
is the patience and prayers of the saints”: who cry, how long will
it be ere our blood is avenged? and have need of patience to rest a
while, till their prayers are answered.”28 In agreement Gill’s
commentary, the faith and patience of the elect shall be greatly
tried particularly through the activities of the antichrists in the last
days (1 John 2:18). Moreover, the Scriptures paint a picture of a
marriage between Christ and His Church at the time of His return
and reveals how He is coming for a glorious Church without spot
or wrinkle or blemish, but holy (Eph. 5:25-27; 2 Thess. 1:10; 2:14). This appears to imply that prior to the Lord’s return, that there
shall be a final period of hostility—the persecution that comes
during the great tribulation, the Lord will use it in a way, to shift
the tares from the wheat (Matt. 13:24-30, 36-43), so that only those
who are [1] holy (Rev. 22:11-12), and [2] faithful (Rev. 2:10)—the
wheat [or the elect] will stand during the worst of all tribulations
(1 John 5:4; John 16:33; Matt. 24:21-22).

4. Is there any Encouragement for the Elect
during the Great Tribulation?

It is a difficult task to encourage souls during such a perilous
period ahead. As mentioned before, the Scriptures paint a picture
of “martyred saints” crying out for God’s judgment to avenge their
blood upon the wicked who dwell upon the earth (Rev. 6:9-10),
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and they are told to wait patiently until the full number of the elect
are killed for the word of God and their testimony (Rev. 6:11),
which accords with the great multitude gathered from every nation
(Rev. 7:9) that shall gradually come out of the great tribulation
(Rev. 7:13-14). The apostle Paul under inspiration metaphorically
likens the suffering of persecuted Christians as sheep to the
slaughter, which can also apply to Christ’s elect prior to His return
who shall suffer tribulation (Matt. 24:9-10; Ps. 34:19), yet through
all of this they are referred to as “more than conquerors in Christ
Jesus” (Rom. 8:36-37). The elect are more than conquerors in
Christ Jesus because death has been conquered by Christ (Rom.
6:5-9). If there is any encouragement during the great tribulation
it is primarily the assurance of being in Christ, so perhaps the elect
during the great tribulation can take encouragement from the
following:
Firstly, “the soul” is eternal (Eccl. 3:11), and therefore shall
continue to live (Rev. 20:4; Luke 21:18-19). Therefore, the elect
in Christ are not to fear those who kill the body but cannot touch
“the soul which is eternal” (Luke 12:4; Eccl. 3:11).
The elect can also take comfort from Christ’s suffering, which
resulted in Him overcoming the world (John 16:33), Satan (John
16:11), and Death (Rev. 1:18). The Lord Jesus will help His elect
not to fall under pressure, although as Scriptures reveal that the
suffering of the elect shall continue to escalate until He returns
(Rev. 13:7-10). Moreover, the Lord Jesus’ warnings about the
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great tribulation prepares the elect beforehand, so that the
generation that goes through the great tribulation may be able to
endure the big trouble ahead and overcome this most difficult
moment in the history of mankind (Matt. 24:21-22), by remaining
faithful to the end (Rev. 2:10).
The elect can also take courage from past experience of God’s
faithfulness, how God is able to protect those in Christ Jesus (Act.
7:60; 1 Pet. 2:25), and also ensure that none shall be lost or perish
(John 6:39; 3:16-18) during these difficult times, as seen by the
saints and the prophets of the past, who by their faith have
overcome being tortured to death, mocking, scourging,
imprisonment and affliction (Heb. 11:30-40).
The elect during the great tribulation can also draw encouragement
from the future, with the knowledge that the future is in God’s hand
(Rev. 4:1), and that nobody is able to snatch any out of His hand
(John 10:28-30; 1 John 5:11-18; John 6:39-40). For the Lord is
merciful, and He has promised that those days would be shortened
so that the elect will be able to endure (Matt. 24:22; Mark 13:30).
Furthermore, the great tribulation is a moment compared with
eternal life (2 Cor. 4:17-18). It seems apparent that “God has an
eternal plan in Christ” (Eph. 3:11; Rev. 6:1-17), and His plans are
not for evil but for a good outcome, which is to give His elect an
expected end (Matt. 24:13; Jer. 29:11) [of eternal life in Christ
while on earth (1 John 5:11-13; John 6:27, 39-40), which shall
continue after the physical death of the body in the heaven (2 Cor.
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5:8), and then in the world to come “at the end of the age” – Matt.
25:31-46; Rev. 21:1-7]. And God is more than able to bring about
good out of bad situations (Rom. 8:28), as seen in the life of Joseph
(Gen. 50:15-21), Job (Job 42:10-16), and the Lord Jesus (Luke
23:6-43).

114

CHAPTER 4

Dreams & Visions
(Dan. 7:1-28; Joel 2:11, 28-32)

Unveiling the End: Nebuchadnezzar’s
Prophetic Dream & Daniel’s Vision

A

1. The Source of Certain Dreams and Visions

“dream” is a thought, or an image or picture of events in
one’s mind while asleep that generally bounce around,
sometimes without a logical end, and usually generates
from past events, or may also expose the present state of the mind.
A “vision” is an inspired revelation from God generally received
while awake (Dan. 8:1-27; Ezek. 1:1-28), but in times past, certain
visions have been received in the form of a dream (Dan. 7:1-28;
Gen. 41:1-36), which can be described as a “prophetic dream” [to
warn, or to predict future events]. Therefore, the main distinctions
between dreams and visions is that the source of dreams arise from
the mind, and generally reflect the past or present state of the mind,
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whereas God is the source of visions which are generally received
while awake and particularly point to the future. The Scriptures
reveal that in the last days (Act. 2:14-20), the outpouring of the
Holy Spirit shall generate dreams and visions to certain individuals
(Act. 2:17; Joel 2:28). The Holy Spirit has caused young men to
see visions in these last days, evident by the apostle Paul’s
experience as a young man (Act. 9:3), which resulted in personal
salvation (Act. 9:15-20). The Holy Spirit has caused older men to
dream certain dreams, evident by Paul’s experience as an older
man at Troas (Act. 16:9), and also at Corinth (Act. 18:9), which
these visions by night either in a dream or while awake, resulted in
a group of people led to Christ (Act. 10:1-48; 16:9-10; 18:9-11).
The outpouring of the Holy Spirit has also inspired both men and
women to prophesy (Act. 2:17-18; Joel 2:28). To “prophesy” can
refer to the following 3 things: [1] Inspired teaching or to speak
forth with divine authority encouraging words into the lives of
others for the purpose of edification, exhortation, and comfort in
accordance with Scriptures (Act. 18:26; 1 Cor. 14:3). [2]
Discernment of present and past events―particularly present
situations in accordance with the Scriptures which is the sure word
of prophecy (2 Pet. 1:19-21; Rev. 22:18-19). And [3] to warn and
predict future events [sometimes received in the form of a
prophetic dream or vision], which perhaps may not be
encouraging, but challenging (Dan. 7:1-28, 4:1-37).
Before the completion of the Scriptures on certain occasions
dreams and visions were inspired by God to communicate a
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message from God—at times to warn what He might do (Amos
7:1-6), or to reveal beforehand a future event which He intends to
bring to pass (Amos 7:7-9; Luke 1:26-45; Rev. 1:10-19).
Furthermore, before the completion of the Bible, a “vision,” in a
sense was generated from the mind of God, and could be likened
to looking through God’s eyes and seeing “a picture of a future
event” (Ps. 139:16-17; Heb. 11:20) and the “final outcome of His
word” (Is. 2:1), which perhaps may be challenging such as His
judgments (Rev. 9:1-21; 16:1-21), or comforting in the case of His
good thoughts and plans (Ps. 40:5; Jer. 29:11), which allows one
to exercise faith, by believing the vision from God, until the
realisation of God’s word (Hab. 2:2-4). Moreover, in times past,
God was the source of certain dreams (Matt. 2:19; Num. 12:6), as
“dreams” represented one of several ways that God chose: [1] to
speak to people (1 Sam. 28:6); [2] to open the ears to hear a word,
and to receive divine answers to questions that were revolving in
the mind, or at times God gave [3] warnings through dreams; or [5]
sealed instructions; or [6] direction (Job 33:14-16; Act. 18:9-10;
Matt. 2:19-22), as seen with the dreams of Joseph the son of Jacob
(Gen. 37:9-10; 42:9), Joseph and Mary (Luke 1:26-38; Matt. 1:2024), Daniel (Dan. 7:1-28) and also king Nebuchadnezzar (Dan.
2:26-45). However, it is important to stress here that it is right to
be sceptical about the methods of so-called modern-day prophets
or prophetesses in their use of dreams and visions, who arrive at
their ideas by influences other than the Bible. The Bible reveals
when false prophets give an interpretation of a dream or a vision,
they are deceptive (Jer. 29:8), spoken from their own vain minds,
117

Unveilling the End

and therefore not an inspired revelation from God (Jer. 23:23-28).
Moreover, there have been occasions in times past where religious
movements were founded on the basis of dreams and visions [such
as the Mormon church founder who had a mystical vision in which
God informed him that all churches were false, and that he has
been chosen by God to restore the Church of Jesus Christ to the
earth], yet the Bible reveals that dreams and visions as a means for
private interpretation or direct revelation from God ended due to
the completion of the Bible and the passing of the generation of the
apostles (Rev. 22:18-19; 2 Pet. 1:20-21; John 14:26). Therefore,
the Scriptures also warn of the importance to be aware of the unreal
nature of dreams (Ps. 126:1; Is. 29:8), and to be on guard against
misleading and deceptive dreams and visions (Jer. 23:25-27). It
can be argued that “dreams” today rarely has its source of
inspiration “from God” due to the completion of the Bible, as the
primary way that God communicates with His people
authoritatively for instruction and guidance is through Christ via
the inspiration of the Scriptures (Heb. 1:1-2; 2 Pet. 1:19-21; 2 Tim.
3:16-17; Rev. 22:18-19), which also includes certain dreams and
visions in times past that are unfulfilled. Extracted from JamiesonFausset-Brown commentary on Acts 2:17, “Dreams; by dreams
God sometimes manifested his will, as to Joseph; but this is by St.
Peter accommodated to the gospel times. The prophets spake
suitably to them unto whom they preached; and the apostle rightly
understands by these expressions, the manifold and more clear
revelation of the will of God in Christ.”29 In agreement with this
commentary emphasis on Christ, there are notable dreams and
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visions mentioned in the Scriptures worth analysing that pertain
to Christ and His eternal kingdom—these are inspired visions or
prophetic dreams which are signs unveiling the end.

2. Prophetic Dreams in the Past & in the Last
Days

Some Bible believers perhaps may argue that it would be a mistake
to cast out all dreams and visions altogether, but since the
completion of the Bible only on rare occasions [but this in no way
supports the mystical vision of the founder of the Mormon church
or the views of so called present day prophets]—that it would
appear that God may choose to use dreams and visions in these
last days in fulfilment of the prophecy of Joel, which was partly
fulfilled in the generation of the apostles (Act. 2:14-21; Joel 2:2832), but particularly solely for the advancement of the Gospel in
these last days. An example of a dream solely for the advancement
of the Gospel in the last days is recorded in the Scriptures in
reference to the God given “vision” planted in the mind of the
apostle Paul, and its manifestation in Paul’s life (Act. 9:10-16;
26:1-30). The apostle Paul had a mind toward preaching the
Gospel to all men (1 Cor. 9:19-23), regardless of the hardship that
he would endure (2 Cor. 11:23-33). Therefore, when the apostle
Paul had a “vision in the night” [possibly while sleeping in the
form of a dream] of a man from Macedonia pleading with him to
come over and help [this was a manifestation from good thoughts
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to preach the Gospel planted in the mind by God], he set out to go
to Macedonia believing that God had called them to proclaim the
Gospel there (Act. 16:9-10; 2 Cor. 2:12-13). It is possible that the
apostle Paul’s vision and his dream received as an older man
implies that perhaps on rare occasions in the last days that God
may generate visions and dreams (Act. 2:17-21), but the rule of
Scripture appears solely to be in regards to the advancement of the
Gospel (Act. 9:10-16; 26:1-30).
On occasions, dreams as a result of anxiety or nightmares, possibly
highlights the state of a person’s mind. For example, the Scriptures
reveal that when Joseph was sold into slavery, while Joseph was in
prison, two of the king’s prisoners were confined in the same
prison. While in prison, the state of mind of the king of Egypt’s
butler and his baker was one of depression and anxiety, as revealed
by the dreams that both of them dreamt in one night, which they
both were unable to interpret (Gen. 40:6-8). The butler had a
dream [which so happened to be a good dream] generated from
his mind about a past event, how he used to place a cup in the hand
of the king (Gen. 40:8-13). However, the baker had a bad dream
from his anxious thoughts [or from his state of mind], which can
be likened to a nightmare (Gen. 40:16-19). “Both dreams were
prophetic” and manifested in reality—the butler was restored to
his position and service to the king, whereas the baker was
executed in accordance with his dream (Gen. 40:21-22). In the
case of the baker, this prophetic dream perhaps also serves as a
warning of the importance of not to be over anxious (Matt. 6:25120
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34) or to be fearful (Job 3:25). This implies that perhaps on
occasions, as a result of constant bad thoughts in the mind (Dan.
2:28-29) that this could manifest in one’s life, as was the case with
Job who constantly had thoughts of fear until the thing, he feared
the most came upon him (Job 3:25). But then Job began to [1]
think differently towards a change in his situation (Job 14:14); [2]
and when his thoughts changed; [3] and also his actions of
repentance from self-righteousness (Job 42:1-6), and particularly
[4] his prayers for his friends marked the turning point back to
prosperity (Job 42:10), as God turned the bad situation around for
his good (Job 42:10-17). Also, Jacob received a “prophetic dream”
from God who granted Jacob peace of mind, so not to be fearful on
his journey to Egypt, and God encouraged Jacob by informing him
that He will make a great nation of his descendants (Gen. 46:2-4).
And finally, another example of the effects of one’s thoughts
manifesting in reality can be seen with the prophet Daniel and king
Nebuchadnezzar who both had a thought in their mind about what
would happen in the future (Dan. 2:29; 9:1-19), and God gave both
Daniel and Nebuchadnezzar prophetic dreams, which reveal what
shall take place in the end times until the return of the Lord (Dan.
2:28; 7:1-14; 8:15-19). The first prophetic dream that king
Nebuchadnezzar saw (Dan. 2:26-45) concerning “a great image of
a Beast” (Dan. 2:28-45), and also Daniel’s prophetic dream of
“four Beasts” (Dan. 7:1-27), both reveal what shall take place in
the end times and both have yet to be completely fulfilled (Dan.
2:28; 8:15-19).
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3. The Prophetic Dreams of Daniel,
Nebuchadnezzar & John Unveil the End

About three quarters of the chapters in the Book of Daniel revolve
around dreams and God given visions. Daniel became God’s
prophetic mouthpiece to the gentile and Jewish world declaring
present and end time events in regards to God’s eternal purpose
(Dan. 1:17; 2:24-45; 7:1-28; 8:1-27). Extracted from Matthew
Henry’s commentary on Daniel 7:1-8, “This vision contains the
same prophetic representations with Nebuchadnezzar’s dream.
The great sea agitated by the winds, represented the earth and the
dwellers on it troubled by ambitious princes and conquerors. The
four beasts signified the same four empires, as the four parts of
Nebuchadnezzar’s image. Mighty conquerors are but instruments
of God’s vengeance on a guilty world. The savage beast represents
the hateful features of their characters. But the dominion given to
each has a limit; their wrath shall be made to praise the Lord, and
the remainder of it he will restrain.”30 Bible commentators
consistently agree that King Nebuchadnezzar’s first dream
concerning “a great image of a Beast” recorded in Daniel 2:1-45,
and Daniel’s “vision of four Beasts” recorded in Daniel 7:1-8, both
refer to “four kingdoms of the world” (Dan. 2:37-40). The
Scriptures predict the rise and the fall of these four kingdoms of the
world with a distinction in regards to the fourth Beast in reference
to the ten toes and the ten horns, that in the days of the height of
power of this divided kingdom under ten kings—in those days God
shall set up an everlasting kingdom (Dan. 2:40-44), which the
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Scriptures further indicate shall occur when the Lord Jesus finally
returns upon the clouds of heaven, and the Ancient of Days seated
upon the throne [symbolic to Him who has the highest authority]
gives to the Lord Jesus [our human representative] dominion in
“the future everlasting kingdom” (Dan. 7:9-14). The “first of these
four Beasts” like a lion with eagle’s wings refers to the
“Babylonian kingdom” (Dan. 7:4; 2:36-38). The “second Beast”
like a bear with three ribs refers to the “Medes and Persian
kingdoms” (Dan. 7:5; 5:28; 6:8; 8:20). The “third Beast” like a
leopard with four heads refers to the “Grecian kingdom” (Dan. 7:6;
8:21; 10:20). The four heads symbolic to the four generals of
Alexander the Great, who after his death would each receive a
portion of his kingdom (Dan. 7:6; 8:8, 21-22; 11:4). This divided
kingdom was eventually eclipsed by the fourth kingdom—the
Roman Empire—after the battle of Corinth in 146 BC when
Macedonia became a Roman province. The “fourth Beast” [the
Roman Empire] was the most terrifying Beast of all (Dan. 2:4043), referred to as strong as iron to crush all the other kingdoms,
and in regards to the “toes of the feet,” partly clay and partly iron,
this was symbolic to [1] its weaknesses and its strengths. [2] The
ten toes distinguish the fourth Beast from the other Beasts. [3]
The toes of the feet also refer to ten horns, kings, or kingdoms. [4]
Finally, the ten toes of the feet point to the future of the fourth
Beast—the final stages of the division of this kingdom (Dan. 7:8,
19-25; Rev. 17:12), particularly in regards to the little horn
amongst the ten horns who arises to great power [which refers to
a certain world leader]. It can be argued that the ten horns
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interpreted as ten kings arising from this fourth kingdom (Dan.
7:23-24) refers to the last antichrist movement or a coalition of
nations that shall arise to great power, the height of its power
occurring during the great tribulation days when headed by a
certain world leader (Dan. 7:23-25; Rev. 11:2; 13:1-15; 16:10).
The Scriptures also reveal that one of seven kings still existed in
the days of the apostles, and these seven kings represent “seven
heads” (Rev. 17:9-10).
According to the Scriptures,
metaphorically, the seven heads are seven mountains on which the
woman sits (Rev. 17:9-10). Some Bible commentators interpret
the seven mountains as “seven hills” upon which Rome was built.
This interpretation would imply that the “seven heads” refer to
seven emperors of Rome. In the days of the apostle John, one
Roman emperor was still reigning, “five had fallen,” and the other
had not yet come (Rev. 17:10-17; Dan. 10:10-21; 11:1-4).
Josephus stated that Julius Caesar was the first emperor of Rome,
and he was succeeded by Augustus [Antiquities, 19]. However,
the Bible [also other historians], seems to indicate that Augustus
was the first (Luke 2:1), then Tiberius (Luke 3:1), Gaius [also
known as Galigula], Claudius, and then the fifth, Nero, who
assumed imperial power upon the death of the fourth emperor
[Claudius], in October, A.D. 54. Moreover, this interpretation
suggests that the next Roman emperor after Nero, who was Galba
[who had a short reign from June A.D. 68 to A.D. 69] or the
emperor after him, Vitellius [who also had a short reign from 2
January, A.D. 69 to 20 December, A.D. 69] would be considered
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the seventh king. Although this interpretation would appear to
agree with the Scripture text in regards to the reign of the seventh
king will be short (Rev. 17:10), yet this view is not the best.
Another interpretation is that the seven mountains rather than
referring to seven hills, refer to seven kingdoms or world powers
that have ruled over the known world. In the Scriptures, the
mountain can refer to a kingdom as revealed in the prophetic
dream of Nebuchadnezzar in regards to the metaphoric expression
of the stone that became a great mountain in reference to a great
kingdom that shall fill the whole earth (Dan. 2:35). The five fallen
kingdoms—Egypt, Assyria, Babylon, Medes-Persia, and Greece,
and the kingdom that ruled in the days of the apostles was Rome.
Some Bible commentators such as Jamieson-Fausset-Brown
consider the seventh king to be the Germanic-Slavonic Empire that
conquered the region formerly controlled by the Eastern Roman
Empire. This view is also not the best. Some Bible commentators
also consider the seventh king to be the Turkish Ottoman Empire
[that grew to be one of the most powerful states in the world during
the 15th and 16th centuries], having defeated the Western Roman
Empire, and particularly because of the conquest of Jerusalem
[1515-1917]. This view is also not preferable. The best view of
the identity of the seventh king appears to be explained in
Revelation (17:11). Revelation explains that the seventh king shall
also be “the eighth king” (Rev. 17:11), in reference to the little
horn amongst the ten horns (Dan. 7:8; Rev. 17:11-12), not the
eighth in a successive series, but the eighth in the embodiment of
all the previous seven or the sum of all seven [and “of the seven,”
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one of the seven heads—and the last of them]. Moreover, the little
horn, one of ten kings yet to come (Rev. 17:12), is a biblical
prophecy of a one man world ruler who shall be manifested in his
own appointed time (2 Thess. 2:3-8), who shall be head of an
antichrist movement that shall set up a kingdom on earth for a short
while (Dan. 7:7-8, 23-25; Rev. 13:1-15; 17:10; 16:10) [which the
Scriptures indicate shall be the last stages of the fourth kingdom—
in the days of the ten kings who shall arise from this kingdom (Dan.
2:44; 7:7-25) in accordance with the vision of Daniel of the four
Beasts (Dan. 7:1-8, 23-25), and Nebuchadnezzar’s prophetic
dream concerning an image of a Beast – Dan. 2:36-45; Rev. 13:1415]. The key verse in regards to king Nebuchadnezzar’s God given
prophetic dream which unveils the end is “Daniel 2:44.” Extracted
from Gill’s commentary on the text of Dan. 2:44, “And in the days
of these kings, &c. Not of the Babylonian, Persian, and Grecian
kings; nor, indeed, of the old Roman kings, or emperors; but in the
days of these ten kings, or kingdoms, into which the Roman empire
is divided, signified by the ten toes, of different power and
strength. Indeed the kingdom of Christ began to be set up in the
times of Augustus Caesar, under whom Christ was born; and of
Tiberius, under whom he was crucified; and was continued and
increased in the reigns of others, until it obtained very much in the
times of Constantine; and, after it suffered a diminution under the
Papacy, was revived at the Reformation; but will not be set up in
its glory until Christ has overcome the ten kings, or kingdoms, and
put it into their hearts to hate and burn the antichristian whore; and
when she and all the antichristian states will be destroyed by the
126

Chapter 4: Dreams & Visions

pouring out of the vials: and then in their days shall the God of
heaven set up a kingdom which shall never be destroyed; this is the
kingdom of the Messiah, as is owned by both ancient and modern
Jews: so it is said in an ancient book (p) of theirs, “in the time of
the King Messiah, Israel shall be one nation in the earth, and one
people to the holy blessed God; as it is written, in the days of these
kings shall the God of heaven set up a kingdom.”31 Extracted from
Jamieson-Fausset-Brown commentary on Dan. 2:44, “In the days
of these kings—in the days of these kingdoms, that is, of the last
of the four. So, Christianity was set up when Rome had become
mistress of Judea and the world (Lu 2:1, &c.) [Newton]. Rather,
“in the days of these kings,” answers to “upon his feet” (Da 2:34);
that is, the ten toes (Da 2:42), or ten kings, the final state of the
Roman empire. For “these kings” cannot mean the four
successional monarchies, as they do not coexist as the holders of
power; if the fourth had been meant, the singular, not the plural,
would be used. The falling of the stone on the image must mean,
destroying judgment on the fourth Gentile power, not gradual
evangelization of it by grace; and the destroying judgment cannot
be dealt by Christians, for they are taught to submit to the powers
that be, so that it must be dealt by Christ Himself at His coming
again. We live under the divisions of the Roman empire which
began fourteen hundred years ago, and which at the time of His
coming shall be definitely ten. All that had failed in the hand of
man shall then pass away, and that which is kept in His own hand
shall be introduced. Thus, the second chapter is the alphabet of the
subsequent prophetic statements in Daniel [Tregelles].”32 In
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agreement with these commentaries it seems apparent that the days
of the ten kings is still future—the last phrase of the fourth worldly
kingdom divided into ten parts [illustrated by the toes of the feet
and the ten horns – Dan. 2:42-44; 7:7-8, 23-24], and according to
Daniel 2:44 and 7:13-14, it is also apparent that “in the days of
these ten kings” that the Lord Jesus shall return to set up the future
visible eternal kingdom of God.
The apostle John also had a similar vision to Daniel and
Nebuchadnezzar’s dream regarding “a scarlet woman” sitting on a
“Beast” with “ten horns” and “seven heads” [with the same
features of the kingdoms mentioned previously of a “leopard,”
“bear,” and “lion” – Rev. 13:1-2; 12:3; 17:3, 8-13; Dan. 7:7-8, 2324]. The Scriptures explain that the vision in regards to the “ten
horns” refer to rulers yet to receive power and authority, but when
they do receive it, three horns shall be subdued (Dan. 7:7-8, 24),
and the remaining horns shall give a certain world ruler their
dominion (Rev. 17:12-13, 17). In the vision that the apostle John
saw—the woman that sat on the Beast which has seven heads and
ten horns (Rev. 17:7), refers to the great city which reigns over the
earth [which at that time was Rome – Rev. 17:18]. Furthermore,
the woman is also described as the mother of harlotry and
abominations on earth (Rev. 17:1-5; 18:2, 10), symbolic to how
the harlot shall dominate and control the minds, and influence the
evil deeds [immorality, corruption in politics, but particularly false
religion] of those who oppose God (Rev. 17:1-18; 13:1-18; Num.
25:1-3), as seen in the days of the Babylonian empire—there was
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an image of gold that was set up as the false religious system of
those days, and the people in all provinces of Babylon were
instructed to bow down and to worship the golden image (Dan.
3:1-7). The “fourth Beast” in the visions of Daniel (Dan. 7:7-8, 2325) is also “the same Beast” that shall arise to power [symbolic to
arising out of the abyss or the sea or bottomless Pit – Rev. 13:1-9;
17:1-18] under the authority of a certain world ruler “in the days
of the ten kings” (Dan. 2:44; 7:7-25; Rev. 11:7; 16:10). Moreover,
at the fulfilment of the last stages of “the fourth kingdom,” just
like all previous kingdoms of the world, this kingdom shall also
eventually be replaced by another kingdom—the future visible
eternal kingdom of God (Dan. 2:44-47; 7:13-18, 27; Rev. 11:1519; 1 Cor. 15:23-26) [the kingdom that shall never be destroyed
or end – Dan. 2:44; 6:26; 7:14, 27]. The prophetic dream of
Nebuchadnezzar, and the vision of Daniel of four kingdoms of the
world in the form of Beasts have partially been fulfilled,
particularly in regards to the fourth Beast, but shall certainly be
fulfilled in these last days (Dan. 2:28, 45; 7:1-28; 8:1-26). The
first prophetic dream of king Nebuchadnezzar which Daniel
interpreted, and also the vision the Lord Jesus revealed to the
apostle John of a Beast coming out of the abyss are of great
importance in these last days, for the fulfilment of these dreams
and visions shall lead onto the future visible eternal kingdom of
God established on the earth (Dan. 2:24-45; 7:1-28; Rev. 12:3;
13:1-2; 17:3, 8-13). Moreover, in the third year of the reign of
king Belshazzar (Dan. 8:1-27), and also in the first year of Darius
the Medes (Dan. 9:1-2), Daniel saw visions ahead of time which
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reflected the events that took place during the period leading up to
and beyond the rebuilding of the Temple of God in Jerusalem (520515 BC), which referred to the Media and Persian, Grecian and
Roman Empires that would rise and fall, and pollute the rebuilt
temple in Jerusalem, and also cause the daily sacrifices and
offerings to cease (Dan. 8:1-26; 9:24-27; 11:1-4, 16-35), before
the temple was completely destroyed in A.D. 70, as the Lord Jesus
had also predicted (Matt. 24:1-2, 15). Therefore, these prophecies
fulfilled indicate that we can be sure that the Scriptures yet to be
fulfilled shall also one day come to pass. In short, the fulfilment
of the God given prophetic dream to king Nebuchadnezzar and the
visions given to Daniel and the apostle John are great “signs
unveiling the end” before the return of the Lord (Dan. 2:26-45;
7:1-27; Rev. 13:1-2; 12:3; 17:3, 8-14).
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The Antichrist

(1 John 2:18; 2 Thess. 2:1-12; Matt. 24:10-15)

Unveiling the End: The Manifestation of
the Last Great Antichrist

W

ho is the Antichrist? Most Bible commentators agree
that the Antichrist refers to a “body” or a “kingdom”
rather than just one man or person. Calvin (on 1 John
2:18) writes, “Those that think that he (Antichrist) would be just
one man, are dreaming! For Paul… plainly shows that it would be
throughout the whole Church… Then he makes the head of this
apostasy the adversary of Christ who would sit in God’s temple
and claim divinity and divine honours. Unless we deliberately
want to err, let us learn to know Antichrist from Paul’s
description.”33 Wylie also gives a helpful commentary on the
Antichrist, he writes, “The Antichrist comes first into view in our
Lord’s discourse recorded in Matt. xxiv. 24, and Mark xxii. 22.
For false Christ (pseudoxristos) and false prophets shall arise, and
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shall show signs and wonders, to seduce, if it were possible, even
the elect.’ Our Lord does not, indeed, uses the word Antichrist, but
what is almost is synonym pseudo-Christ. Nevertheless, the
persons whose coming He foretells are in the line of Antichrist;
they belong to the same family, and their grand characteristic is
deception. Manifestly, they are not open enemies, but pretended
friends; they are “false Christs and false prophets,” and as such are
forerunners of that great Antichrist who is to succeed them, and in
whom they are to find their fuller development and final
consummation. They shall seek by “signs and wonders,” false, of
course, to obscure the glory of Christ’s true miracles, to weaken the
evidence of His Messiahship arising therefrom, and to draw men
away from Him, and after themselves.”34 It can be argued
[particularly when Revelation 13:1-8 and 17:10-12 are also taken
into account] that the one commonly referred to as Antichrist
should not be thought of as one man, but rather the best
interpretation is a succession of deceivers from Christ’s generation
to the world end who oppose the truth (1 John 2:18-22), and shall
also form a movement or a future confederation of “ten kingdoms”
that shall ultimately be led by the Last Great Antichrist (Rev. 13:1).
The text of Revelation 13:1-8 paints a picture of the Last Great
Antichrist as the Beast—in regards to the major opponent of God’s
people during earth’s final years. There is an obvious imitation of
the description of the Lamb (Rev. 1:18; 2:8) in regards to the
phrase that the Beast “was, and is not; and will ascend out of the
bottomless pit; and go to perdition,” which seems to mean that the
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Beast existed at the time of this prophecy, but now is not presently
evident but will in the future make his presence known before his
final downfall (Rev. 17:8). The release of the Beast from the abyss
[the bottomless sea or pit] perhaps can be likened to the antichrist
spirit in the world having an even greater influence in world affairs,
particularly evident in the evil activities of the Last Great
Antichrist before the downfall of this leader (2 Thess. 2:3-8).
Moreover, the Beast can metaphorically be used to depict the
enemies of God and His people in the following ways in the
Scriptures: [1] each of the four worldly kingdoms revealed by
Daniel and the apostle John (Dan. 7:1-28; Rev. 13:1-2); [2] the
Beast is also a symbolic description of the demonic spirit behind
“the heads” of these four worldly kingdoms (Rev. 13:3-7); and [3]
the Beast can also metaphorically be used to describe another
demonic spirit within the person known as the false prophet who
shall deceive many and encourage unprecedented worship of Satan
and the Last Great Antichrist (Rev. 13:4, 11-18; 19:20). The text
of Revelation 13:1-8 reveals that Satan shall give his throne
[symbolic to power and authority] to the Beast [the Last Great
Antichrist], to rule over the final phrase of the fourth kingdom of
the world (Luke 4:5-6; Dan. 2:37-40; 7:23-25) [symbolic to the
fourth Beast of Daniel 2:36-45; 7:7-8]. Moreover, the text of
Revelation 13:1-18 also supports the view regarding two particular
leaders of political and religious influences, who shall arrive on
the scene before the return of the Lord Jesus (2 Thess. 2:1-12).
The religious authority of the antichrist movement [also referred to
in Scriptures as the false prophet – Rev. 13:11-18] shall be subject
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to the political power, which in turn shall be subject to the invisible
head [Satan, the dragon]―an unholy trinity of evil and
imperfection given the number of 666—each digit falls short of
the perfect number of 7 [the number of God], which also
symbolizes completeness, and particularly derives much of its
meaning from being tied directly to God’s creation of all things
(Gen. 2:1-3). The text of Revelation 13:3-14 implies that both the
false prophet and the principal leader of this antichrist movement
shall deceive many by first appearing to be peaceful and harmless
like a lamb (Rev. 13:11)―this antichrist movement may possibly
even be seen collectively as a saviour of the world (Rev. 13:3-4;
Matt. 24:24), and through the principal leader’s political position
of power and alliance with another leader from a high religious
position [the false prophet]―both leaders shall work together and
shall be influential in using political and religious means to
deceive many and promote idolatry (Rev. 13:1-18).
“Idolatry” is stubbornness and deliberate rejection of God’s word
(1 Sam. 15:23) in preference of a substitute for God as first place
in one’s mind (1 John 5:21). It may be idolatry for the love of
money (1 Tim. 6:10) as a means of power, or selfish purposes such
as covetousness or greed (Col. 3:5; 2 Tim. 3:2-4; Eph. 5:5-6), or
other forms of idolatry such as the worship of other people (Deut.
4:15-16), self-worship (2 Tim. 3:1), the worship of demons or
statues (Act. 17:22-31); or sexual immorality (1 Cor. 7:9-10).
Idolatry shall be evident during the great tribulation through the
people who chose to reject God’s word in preference to [1]
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conformity to the world [the symbolism can be likened to receiving
the mark of the Beast], or [2] the allegiance and acknowledgment
of the Last Great Antichrist [the symbolism can be likened to the
worship of the image of the Beast (Rev. 13:11-18; 14:6-13), instead
of worshipping God – Matt. 4:10], this particularly as prophesied
by Daniel and the apostle Paul ranks as the highest form of idolatry
(Mark 13:14; 2 Thess. 2:3-4). In many cases, the love of money
as a form of idolatry has been the master in the mind of many
people as was the case with the Pharisees and Judas Iscariot (Luke
16:13-14; Mark 14:10-11). Furthermore, during the great
tribulation, those considered idolatrous people who oppose God,
their mind shall be captivated by the leading city of commerce
symbolic to “Babylon the great city” (Rev. 17:1, 18), which shall
dominate and control the minds and deeds of many people in the
world (Rev. 17:18; 18:9), who shall delight in participating in her
idolatry (Num. 25:1-3; Dan. 3:1-7; Rev. 14:8-11; 17:1-2), which
includes particularly covetousness through [1] greed; [2] sexual
immorality; and [3] self-exaltation (Rev. 18:3, 15, 19). In
reference to God’s swift and final judgment on the worldly system
that encourages pride and idolatry (Rev. 18:9; 19:1-2; 18:2-24;
Matt. 24:36; Is. 13:1-11), this can be likened to “Babylon’s fall in
one hour,” along with the leaders of this political and religious
movement who shall be judged by the Lord (2 Thess. 2:8; Rev.
19:15-20; Is. 11:4; 1 Sam. 2:6). The prophetic vision revealed to
Daniel, and the explanatory interpretation to Daniel implies that
the Last Great Antichrist will be a pompous and idolatrous person
(Dan. 7:20-26; 8:23-26; compare Rev. 13:4-8), who can also be
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referred to as “the man of sin” (2 Thess. 2:3-8), the ultimate chief
in the line of antichrists or the rebellious spirits in the world toward
Christ (2 John 7), and quite possibly the worst of all of them, as the
Beast of Rev. 13:4-8.
The effects of “sin” in the world is evident, but it has been
restrained by an unseen force (2 Thess. 2:7) even though Satan has
great Influence over the present worldly system (John 14:30), yet
he is not free to do as he pleases (Luke 22:31; Job 1:6-12) due to
an unseen force restraining him, or in other words, this refers to the
power of the Holy Spirit (2 Thess. 2:1-7). “Sin” shall reach its
climax when “the Last Great Antichrist” [the man of sin] is
revealed at an appointed time (2 Thess. 2:3-12). This appointed
time coincides with the great tribulation, a perilous time such as
has not been even from the beginning of the world, and never again
shall be (Matt. 24:21; Dan. 12:1; Mark 13:19-20). The Bible likens
the condition of the world to a woman in “birth pangs” (Matt. 24:78; Rom. 8:22). Like a woman in labour, this intolerable pain
[caused by sin in the world] shall continue to increase until the end
of the world, when the Lord Jesus Christ returns (Rev. 21:1-8;
22:12-15). The Scriptures also imply certain religious people as
belonging to the line of antichrists, such are referred to as false
ministers [or false prophets] and wolves dressed in sheep clothing
(Matt. 7:15-16; Act. 20:29-30; 2 Cor. 11:13-15). False minsters
or prophets can also be likened to people who are ignorant of the
knowledge (Act. 17:22-23) and the great power of God (Matt.
22:23-29), their outward behaviour may at times appear to be
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godly, but generally their conduct and hearts are far away from
God, as Isaiah prophesied (Matt. 15:7-9). Some false ministers or
prophets may even openly deny the Lord Jesus (2 Pet. 2:1-4; Jude
4) [evident by their false doctrine such as (1) the denial of Jesus’
deity; (2) that salvation is by faith plus works; (3) that baptism is
necessary for salvation; (4) the denial of the resurrection; and (5)
the denial of the return of the Lord]. False ministers or prophets
may at times pretend to be servants of God (2 Cor. 11:3) by
proclaiming the name of the Lord (Matt. 7:22; Mark 13:6), but
they deceive the flock [the assembly of believers] with their false
visions (Jer. 14:14; Act. 20:29-30), their selfish motives of
covetousness and greed for gain (2 Cor. 2:17; Jude 11-19), and
their pretence of caring for the flock (Act. 20:29-30; Ezek. 34:18). But the Lord Jesus has warned His flock to observe their fruits
(Matt. 7:16; Gal. 5:19-23), and to be careful and watchful in prayer
(Matt. 26:41; 1 Thess. 5:17; Luke 18:1-8), and in the mediation on
the word of God (Josh. 1:8), so to avoid being misled by any false
minister or prophet (Mark 13:5-6; 2 Tim. 4:3-5). Moreover, false
ministers by the fruits of their words [false doctrine or belief] and
deeds [selfish or rebellious lifestyles] have denied the Lord Jesus
(Tit. 1:16), and so as another “sign unveiling the end,” false
ministers represent the rebellious spirit toward Christ [the spirit of
antichrist] in the world today (2 John 7) leading up to and
continuing during the manifestation of the Great Antichrist himself
(1 John 2:18-19; 2 Thess. 2:8).
Many Bible commentators have described Popery in the line of
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antichrists. Fairbairn writes, “Let it just be granted, that in the
descriptions of the collective antichrist, the apostles had their eye
on the realities, not on the mere appearances of things – no very
extravagant postulate surely – then the proper syllogism will stand
thus: the antichrist, according to St. John, is he who denies the
Father and the Son; but the line of the Roman Pontiffs, by their
own blasphemous assumptions, and by their system of legalized
falsehood and corruption, utterly opposed to the spirit and design
of the Gospel, have denied what is revealed of the Father and the
Son; therefore the line of the Roman pontiffs is antichrist. This
we take to be a truer form of syllogism than Mr. Father’s. But it
only meets one fallacy involved in the interpretation. There is
another in its taking for granted, that the representations in John’s
epistles are to be regarded as comprehensive of all that was to
characterize the spirit and conduct of the antichrist. He merely
points to one of the first forms and manifestations of the evil that
which took shape under the hands of the Gnostic teachers. By and
by this was to lead on to others, of which not less distinct
intimation was given elsewhere in the New Testament writings.
The anti-Christian spirit was to assume different phases, according
to the peculiar influences of the time, and the changing fortunes of
the church. But there were all to have one thing in common: under
a profession of Christianity, there was to be something in doctrine
or practice, which in effect made void the Christian truth and life.
This in every form was to be the characteristic of antichristianism
as contradistinguished from atheism, heathenism, or undisguised
worldliness. And hence, so far from expecting that the Popes, or
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any other embodiments of the antichrist, should formerly assume
what is predicted of this power, we should rather expect the
reverse. We should expect a studious effort to disguise the truth of
the case, though such a one as should only impose upon the
ignorant or the corrupt. And precisely as the Servant of servants
can in lordly arrogance place his foot upon the necks of princes,
and claim the ascendency over all earthly power and authority, so
under a boastful proclamation of the doctrine of the Trinity, and
the conversion of the Cross into a magic charm, may there by
found the most substantial denial of the Father and the Son. In a
word, the question is, not what Popery pretends to be, but what it
really is; with this alone we have to do in determining its relation
to the prophetic delineations of Scripture. And when the subject
is viewed in this light, he must be strangely blinded or unhappily
biased, who fails to perceive the striking correspondence between
the one and the other.”35 This observation of Popery in the line of
antichrist must be taken seriously, particularly when one considers
a controversial statement made by Pope Francis over the origins of
human life [speaking at the Pontifical Academy of Sciences on 28th
October, 2014], he said that the big-bang theory did not contradict
the role of a divine creator but even required it, which totally goes
against the biblical account in Genesis. The office of Pope and
many Catholic doctrines contradict and undermine the authority
of the Bible. Here are just 5 examples: such as [1] the teaching of
suffering in purgatory after death before crossing over to paradise,
whereas the Bible teaches that fate is eternally sealed at death and
there is no crossing over (Luke 16:26-31; Heb. 9:27-28); [2] the
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teaching of baptism by pouring, whereas the Bible teaches baptism
by immersion (Mark 1:9-11; Act. 8:34-39); [3] the teaching that
Mary is a mediator between God and man; whereas the Bible
reveals that Jesus is the only mediator between God and man (1
Tim. 2:5); [4] the teaching that Bishops must not be married,
whereas the Bible teaches in 1 Tim. 3:2-4; and Tit. 1:5-7 that
Bishops must not only be married but must also have children; and
[5] the teaching that the Pope is the highest office in the church, yet
is not found in the Bible (2 Thess. 2:3-4). Moreover, historically
it took many centuries before the supremacy of the pope was
accepted in the late 6th century, and once popery began, Van Dyke
said, “Christianity was never the same again.”36 Therefore,
contrary to flawed popular belief, the popes are not the successors
to the Apostle Peter. History shows that the title of “Supreme High
Priest” was officially bestowed on the bishop of the church at
Rome by the Emperor Justinian in the sixth century. And so, the
office of supreme high priest of the Roman Catholic Church,
actually came from an apostate secular source, whereas the Bible
proclaims one Supreme High Priest—the Lord Jesus Christ
appointed by God (Heb. 4:14-16; 6:19-20; 7:24-27). The pagan
Emperor Justinian also bestowed on the bishop of the church at
Rome the universal oversight of the entire Christian world, and
this was when the bishop of the church at Rome became known as
the Pope, arising as a religious Head of the pagan Roman Empire.
The Scriptures also appears to predict a future religious power or
movement in the service of Satanic forces identified as the “false
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prophet”—the Supreme Head of the religious means of the last
antichrist movement that Satan shall use in these last days. The
Scripture paints a picture of a second beast coming out of the earth
with “two horns like a lamb and spoke like a dragon”—this beast
refers to the personal “false prophet” that arises in earth’s final
years (Rev. 13:11; 19:20), who shall operate in the same power as
the first beast [Supreme Head of the political means of the last
antichrist movement], and shall deceive many by great signs or
lying wonders (2 Thess. 2:9-10)―first appearing gentle and
harmless [symbolic to like a lamb] before this ravenous wolf in
sheep’s clothing (Matt. 7:15) reveals its true nature by enticing
many people to worship “the first beast,” perhaps even
encouraging the setting up of an idolatrous image to bow down in
worship (2 Thess. 2:4; Rev. 13:11-18; 14:6-13)―but particularly
encouraging allegiance by enticing many people in regards to
receiving “the mark of the beast,” which is symbolic—perhaps
referring to [as the world goes electronic] some kind of electronic
device inserted into the body as the ultimate test of loyalty to this
antichrist movement or conformity to the worldly system that is
categorically opposed to God, but totally devoted to power and
lovers of money (Luke 11:39; 16:13). Also, both politics and false
religion require money—money is necessary for democratic
politics and political parties must have access to funds to play their
part in the political process, while corrupt religious leaders are
motivated by money and power (Luke 16:14; John 11:47-51). It
appears that this last antichrist movement shall also be motivated
by money and power, and through the digitalisation of money and
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the future of monetary policy, this last antichrist movement shall
seek to control the monetary system in the world, to the extent that
there is probably a time coming when cash will be substituted
completely with electronic money in a cashless society, and
therefore, without allegiance and acknowledgment to the beast by
some kind of electronic device inserted into the body [perhaps the
mark of the beast], the Scriptures seem to imply that nobody shall
be permitted to trade or to do any business (Rev. 13:17). It appears
that the ultimate goal of the last antichrist movement is a new
world order in regards to a “one-man world leader,” “one
economy,” and “one universal religion,” that is the worship of the
first beast (Rev. 13:4-12). The leader of the last antichrist
movement [the first beast of Rev. 13] shall exalt himself (Rev.
11:7; 13:6-15) particularly by exercising his dominion over all the
kingdoms of the world (Rev. 17:8-13; Dan. 7:20-24), but he shall
only prosper for a short while (Rev. 13:5), until the return of the
Lord for final judgment (Dan. 7:22). The Scriptures reveal that
the Lord Jesus shall first mete out final and eternal judgment upon
the figure heads of the [political and religious] last antichrist
movement [that Great Antichrist along with the false prophet], as
they shall both be defeated by the glory and the brightness of the
Lord’s appearance (Matt. 24:27; 2 Thess. 2:8; Rev. 19:11-20).
To summarize this chapter, another “sign unveiling the end”
includes the manifestation of that Great Antichrist, the man of sin
(2 Thess. 2:3), in the long line of antichrists who shall also be
influential in causing a great apostasy.
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CHAPTER 6

The Wilful Departure
from the Faith
(2 Thess. 2:1-12; Matt. 24:10)

Unveiling the End – The Last Great
Apostasy

T

he term apostasy comes from a Greek word apostasia
(“ἀποστασία“) meaning defection, departure, revolt or
rebellion. It is important that professing Christians fully
understand its various forms and traits [characteristic of false
doctrines and moral corruption], and also the situations that may
cause it, in order to be able to fully identify and combat apostasy.
There are three main forms of apostasy: [1] an individual offended
at God because of some current thing they are suffering—the
resentment may be so strong to the point that it often can lead onto
departure from faith toward God; or [2] the wilful falling away
from crucial and genuine doctrines that the Bible teaches into false
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teachings, and [3] a complete renunciation of the Christian faith,
which leads onto a complete abandonment of Christ. The Last
Great Apostasy is the defection from the Lord by many who have
professed to be Christians, in Matt. 24:10-11 the Lord Jesus reveals
that the beginning sign of the last great apostasy is “many
offended,” and “many deceived,” and the Holy Spirit reveals the
end result in regards to those that “fall away,” and “depart from
the faith” is a great sign unveiling the end (1 Tim. 4:1-4; 2 Thess.
2:3). There have been periods of apostasy in Church history,
particularly the state the Church was in prior to the reformation
period. However, the Bible clearly reveals that prior to the Lord
Jesus Christ’s return perilous times shall continue to gradually get
worse, implying that this shall coincide with a last great apostasy
(2 Tim. 3:1; Matt. 24:10). This is evident in the rise of liberalism
undermining belief in the Bible, scientific humanism and atheist
views, and false doctrines have also contributed to the apostasy in
these last days, causing many individuals to take offence or in
effort to compromise with popular opinion such as scientific views,
intentionally moving away from biblical truth concerning morality
and creation [see Pope Francis’ view of creation in the previous
chapter].
The Bible highlights temptation as one of the main situations that
could cause a professing Christian to commit apostasy. According
to the Epistle of James, the readers are warned of the possibility of
temptation leading to apostasy. The Scriptures reveal that a person
can never be tempted by God to sin, but they can however be lured
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and enticed by their own desires to sin (Jam. 1:13-15). Therefore,
the Scriptures warn professing Christians to constantly be on guard
particularly in regards to these four situations: [1] temptation; [2]
persecution; [3] tribulation; and [4] deception [particularly through
false teaching], because these are the main causes why a professing
Christian commits apostasy. It is possible that the persecution
particularly during the great tribulation days shall expose and
remove apostates in the Church from those who are truly for Christ
(Mark 13:20-22; 1 Pet. 2:8). The Lord Jesus warned about
apostasy as a result of deception in regards to false teachers rising
up teaching and spreading deceptive doctrines that shall cause
many people to be deceived and depart from the truth of the
doctrine of Christ (2 John 7-10; Matt. 24:10-12; Mark 13:22)
before the sign of His second coming (2 Thess. 2:1-8; Matt. 24:2930). And so, apostates can be likened to defectors [those who
abandon Christ’s teaching], and also imposters [those who pretend
to be servants of righteousness] who dupe themselves in order to
deceive others (2 Cor. 11:14-15). The New Testament letter Jude
is also very helpful on the subject of apostasy, warning about
deception. Jude uses the word “crept” to illustrate that the apostasy
as a result of deception can be subtle or very clever in infiltrating
minds, and ultimately deadly leading to the outright denial of the
Lord Jesus (Jude 4). Jude also gives practical advice in order to
overcome―strongly encouraging professing Christians to
earnestly contend for the faith (Jude 3), particularly because
opposition and challenging situations in life shall be ongoing until
the return of the Lord. To earnestly contend for the faith and in the
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process guard against apostasy would particularly involve
practising 3 important teachings from the Scriptures:
[1] Christ’s example of the cross—a symbol of living a sacrificial
lifestyle (Matt. 20:28; John 15:13; Eph. 5:2). Christ has set
the example of the cross (Heb. 12:2-4; Luke 9:23-24; 14:2633), as through His sacrificial offering of Himself on the cross,
the Lord identifies Himself with our sufferings and pains, but
above all, our sins He has taken upon Himself (Heb. 4:14-16;
1 Pet. 2:18-24), and through the cross He has also revealed a
message that even in supposed weakness, He has defeated
Satan (1 Cor. 2:2-8; Col. 2:13-15). Therefore, greater is He
that is in us than he that is in the world—the Lord will help His
people to live sacrificially by overcoming evil with good
(Rom. 12:21), and in the process overcome difficult situations
in life, and also guard against apostasy (1 John 4:1-6; Eph.
6:10-20; Ps. 119:11).
[2] Holiness (2 Cor. 7:1; Heb. 12:14; 1 Pet. 1:15-16)—
living a holy life involves total devotion to God, setting
yourself apart, not tolerating sin, and basically standards set
before the people of God that are very helpful in the battle
against apostasy. In the parable of the Sower, the seed sown
on stony places is an example of apostasy [leading to departure
from God] as a result of persecution and tribulation. Here are
people who have come to believe, who have received the
gospel even “with joy.” But under the pressure of persecution
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and tribulation arising because of the faith, they break off the
relationship with God into which they have entered (Matt.
13:20-21). In other cases, temptation is often the cause of
apostasy. Therefore, to overcome apostasy, God commands
His people to live a holy life and obey Him in all the ways we
choose, which if we are truly living a holy life, our steps shall
be guided by the Lord (Pro. 3:5-6; 1 Pet.1:15-16), who can be
trusted in difficult situations in life, whether persecution,
tribulation or temptation―the Lord will not let His people to
be tempted beyond what we can bear, and He will deliver us
from evil (Matt. 6:12-13; 24:21-22; 1 Cor. 10:13).
[3] Separation from the world (1 John 2:15-17; Rom. 12:1-2; Jam.
4:4), evident in relationships―hence the Scripture’s warn
against intermarriages between the people of God and the
people of the world, so to prevent spiritual contamination and
apostasy (Deut. 7:2-5; 2 Cor. 6:14; Jam. 1:27). A Christian
who wilfully enters into a marriage with an unbeliever, this
could result in disastrous consequences. Unbelievers have
opposite worldviews and morals, so for the relationship to
work, one or the other must abandon their moral principles
and move toward that of the other. In regards to the Christian,
the most damaging consequences could lead to apostasy, and
particularly the outright denial of the Lord Jesus (Jude 4).
Jude reveals more characteristics of old and new apostates to
further help to recognize the traits of apostates such as ungodly,
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immoral, rebellious, those who reject authority, proclaim false
visions, and who are self-destructive (Jude 4-11). Moreover, Jude
reveals yet further depravity [moral corruption] of apostates such
as those who are mockers of God, self-satisfying, grumblers, fault
finders, flatterers, worldly people devoid of the Holy Spirit who
cause disunity, for whom is reserved the doom of eternal
condemnation (Jude 12-19). But Jude also concludes by
encouraging professing Christians to glorify God who is able to
keep you from stumbling (Jude 24): [1] building up your most holy
faith; [2] praying in the Holy Spirit; [3] keeping yourself in the
love of God; and [4] looking for the mercy of our Lord Jesus Christ
unto eternal life (Jude 20-21). In other words, maintaining a
spiritual life and fellowship with God through [1] Christ’s example
of the cross; [2] holiness; and [3] separation from the world, which
in the process can also help to guard against stumbling or falling
away to the point of departure.
Barnes commentary on the text of Matt. 24:10 in regards to the
apostasy that the Lord spoke about is also useful, “Many shall be
offended – Many shall stumble, fall, apostatize from a profession
of religion. Many who “professed” to love me will then show that
they had no “real” attachment to me; and in those trying times it
will be seen that they knew nothing of genuine Christian love.
Shall betray one another - Those who thus apostatize from
professed attachment to me will betray others who really love me.
This they would do to secure their own safety, by revealing the
names, habitations, or places of concealment of others. Shall hate
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one another - Not that real Christians would do this, but those
who had professed to be such would then show that they were not
his true followers and would hate one another. Luke adds that they
should be betrayed “by parents, and brethren, and kinsfolks, and
friends,” Luke 21:16. They would break over the most tender ties
to surrender Christians to punishment. So great would be their
hatred of Christianity, that it would overcome all the natural
endearments of kindred and home. This, in the persecutions of
Christians, has often occurred, and nothing shows more fully the
deep and deadly hatred of the human heart to the gospel.”37
A clearer picture of the apostasy in the last days is formed when the
text of Matt. 24:10 is compared with the text of 2 Tim. 3:1 [in
regards to the perilous times in the last days]. An extract from
Gill’s commentary on the text of 2 Tim. 3:1 is very helpful, “This
know also.... That not only men of bad principles and practices are
in the churches now… but that in succeeding ages there would be
worse men, if possible, and the times would be still worse; this the
apostle had, and delivered by a spirit of prophecy, and informed
Timothy, and others of it, that he and they might be prepared for
such events, and fortified against them: that in the last days
perilous times shall come; “or hard” and difficult times to live in;
not by reason of the outward calamities, as badness of trade,
scarcity of provisions, the ravages of the sword, &c. but by reason
of the wickedness of men, and that not of the profane world, but
of professors of religion; for they are the persons afterwards
described, who will make the times they live in difficult to others,
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to live soberly, righteously, and godly; the days will be evil,
because of these evil men: or they will be “troublesome” times,
very afflicting and distressing to pious minds; as the places and
times, and men and customs of them were to Lot, David, Isaiah,
and others: and also “dangerous” ones to the souls of men; who
will be beguiled by their fair speeches, and specious pretences, to
follow their pernicious ways, which will bring destruction upon
them; their doctrines will eat as a gangrene, and their evil
communications will corrupt good manners, before observed. And
these times will be “in the last days” of the apostolic age, and
onward to the end of the world: the Jews generally understand by
this phrase, when used in the Old Testament, the days of the
Messiah; and which are the last days of the world, in comparison
of the times before the law, from Adam to Moses, and under the
law, from thence to Christ; and even in the times of the apostles,
at least towards the close of them, great numbers of men rose up
under the Christian name, to whom the following characters well
agree, as the Gnostics, and others; and who paved the way for the
man of sin, the Romish antichrist, whose priests and votaries are
here likewise described to the life: so that these last days may take
in the general defection and apostasy of the church of Rome, as
well as those times, which followed the apostles, and those which
will usher in the second coming of Christ. The Ethiopic version
renders it, “in the latter days will come an evil, or bad year”.”38
The Scriptures also predicts that in the last days that God shall
shake the earth and the heavens (Heb. 12:26-28; Matt. 24:29-30;
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Is. 13:13) to remove all that can be shaken, in order for that which
cannot be shaken to remain (Heb. 12:27-28), which is symbolic to
a prediction of judgment during the great tribulation upon the
ungodly world (Luke 21:26). The new heaven and the new earth
in the eternal kingdom of God, and those who have faith in Christ’s
sacrifice on the cross are truly rooted in Christ, and therefore
represent that which cannot be shaken, but will remain forever
(Heb. 12:28; Rev. 21:1-7). Moreover, those who truly are rooted
in Christ have the power to endure difficult situations in life such
as tribulation (John 16:33; Matt. 24:21-22; Act. 1:8) by faith in
Christ (1 John 5:4-5; Eph. 6:16; 1 Pet. 1:6-7). Furthermore, those
truly rooted in Christ by faith [obedience, belief, and trust in God],
willing participate in Christ’s suffering, as well as His blessings
and glory (Rom. 8:16-27; Act. 5:40-41). In contrast, the apostates
[or impostors] are not rooted in Christ, and so only want to
participate in Christ’s blessings without the cost [faith in Christ’s
sacrifice on the cross which should ultimately lead onto a godly
lifestyle, and in some cases, suffering through hardship or tribulation
– Act. 14:22; Matt. 7:13-14]. In summary, another sign that unveils
the end is the last great apostasy in regards to many professing
Christians: [1] offended at God leading to departure from faith
towards God; or [2] falling away from crucial and true doctrines that
the Bible teaches into false teaching; or even [3] a complete
departure from the Christian faith altogether as a result of 4 main
situations that may cause apostasy: [1] temptation; [2] persecution;
[3] tribulation; or [4] deception in these last days before the second
coming of the Lord Jesus Christ (1 Thess. 4:16-18; 5:1-4).
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CHAPTER 7

The Resurrection
& Rapture

(1 Thess. 4:16-17; 1 Cor. 15:51-52; John 11:23-24)

Unveiling the End: The General
Resurrection & the Rapture at the Last Day

T

1. The Appointed Time of the Resurrection
and the Rapture

here are two major events predicted in eschatology: - [1]
the resurrection, and [2] the rapture. Let us first consider
the resurrection, which according to the Bible shall occur
on the Day of the Lord’s return (1 Thess. 4:16-17; 1 Cor. 15:23, 5152; John 11:23-24). The Bible reveals that the Day of the Lord’s
return shall be sudden (Matt. 24:36-44; Rev. 2:5; 22:7), like a thief
in the night to those who are in darkness, but not to those who are
sons of the light (1 Thess. 5:2-5) [i.e. what the Spirit of God says
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to the churches is to be watchful lest the Lord should come as a
thief – Rev. 3:3-6]. The day and hour of the Lord Jesus’ return
cannot be predicted, but like the weather by certain signs in the
sky can be predicted (Luke 12:54-56), in like manner, the Lord
Jesus’ return can be predicted particularly by certain events and
signs revealed in the Scriptures (Luke 21:25-28; 2 Thess. 2:1-8;
Matt. 24:3-30; Joel 2:28-32). But the actual appointed time or the
season of fulfilment shall not be known (Act. 1:7) until these
predicted events or signs of the Lord’s return occur (Luke 21:2528, 33), which shall particularly be evident by the catastrophic
events on earth during the great tribulation (Heb. 12:26-19; Matt.
24:29-30; Joel 2:30-31; Is. 13:10), and then the sign of the time or
season (Luke 12:54-56) of the Lord’s return shall also be evident
(Matt. 24:33-35; Luke 21:25-33). But once again, the day or hour
shall not be known, for this remains unknown to all, except to God
(Matt. 24:36; Mark 13:32). All prophecies have an appointed
season for their fulfilment (Hab. 2:2-3; Dan. 2:21; Eccl. 3:1; 2
Thess. 2:6) that may appear long to mankind, but it is imminent,
or about to happen with God (Rev. 22:20; Is. 48:3), but not
occurring at once or immediately (Luke 21:9). In other words,
these prophecies have already been set for an appointed season
known only to God (Act. 1:7), and also that when they begin to
occur, they may occur rapidly until the Day of the Lord’s return (2
Pet. 3:10-13; Luke 17:24; 1 Thess. 4:15-18). God has made
everything to occur at its appropriate time (Eccl. 3:11), this
included for instance in times past, the time of Christ’s first coming
(Num. 24:17; Hag. 2:6-9; Gal. 4:4-5), and this also includes future
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prophecies such as the time of the manifestation of the last
Antichrist (2 Thess. 2:3-6), and the time of the return of the Lord
Jesus (Matt. 24:29-31; Act. 1:9-11). It is also apparent that God
has appointed the time of the resurrection from the dead at “the
last day” (John 11:23-24).
According to the Bible there is an order to the resurrection in this
way: [1] Christ the firstfruits, and [2] afterwards those who are
Christ’s at His coming (1 Cor. 15:23). As mentioned before, it can
be argued that the first resurrection refers to Christ’s bodily
resurrection (Act. 26:23; 1 Cor. 15:20; Rev. 20:5-6). However, a
very important question is whether those who are resurrected at
His coming refers to the resurrection of the just first of all, or the
general resurrection of both the righteous and the wicked?
According to Davies commentary on John 5:25-29, there shall be
a general resurrection at the last day of both the righteous and the
wicked, he notes, “This we know, that it is not a thing impossible
with God to raise the dead. He that could first form our bodies out
of nothing, is certainly able to form them anew, and repair the
wastes of time and death. But what is His declared will in this
case? On this matter turns; and is fully revealed in my text. ‘The
hour is coming, when all that are in the graves,’ all that are dead,
without exception, ‘shall hear the voice of the Son of God and shall
come forth.’ And for what end shall they come forth? Oh! For very
different purposes; ‘some to the resurrection of life; and some to
the resurrection of damnation.’ And what is the ground of this vast
distinction? Or what is the difference in character between those
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that shall receive so different a doom? It is this, ‘They that have
done good shall rise to life, and they that have done evil
damnation.’ It is this, and this only, that will then be the rule of
distinction.”39 Poole’s commentary on John 11:24 also supports a
general resurrection at the last day, he notes, “From hence we
learn, that the general resurrection of the dead is no novel doctrine.
Job believed it, Job 19:26,27. Daniel published it, Daniel 12:2. The
Pharisees owned it, though the Sadducees denied it; and possibly
the Pharisees had but a confused notion of it. Martha here makes
it an article of her faith.”40
However, Bible commentators are divided in regards to the
resurrection from the dead—whether the resurrection of the just
and the unjust occur at different stages, or whether the resurrection
should be interpreted as a general resurrection at the last day.
Extracted from Gills commentary on Dan. 12:2, “Some to
everlasting life; to the enjoyment of everlasting life and happiness
with Christ in the world to come; a phrase often used in the New
Testament, though never before in the Old; expressive of that
felicity and bliss which the saints enjoy in heaven after this life is
over, first in the separate state of the soul, and then, at the
resurrection, in soul and body, and of the everlasting continuance
of it; they that shall enjoy this are those that are written in the
Lamb’s book of life, or are ordained unto eternal life; who are
redeemed by the blood of Christ, regenerated by his Spirit and
grace, justified by his righteousness, adopted into the family of
God, are heirs of God, and joint heirs with Christ; these are the
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dead in Christ, which rise first: and some to shame and
everlasting contempt; wicked men, who lived in a course of sin
in this world, without any remorse or shame; but, when they shall
rise from the dead, they will rise with all their sins upon them, and
with a full conviction of them in their consciences; and will be
ashamed of them, and to appear before God the Judge of all; and
will be had in contempt by the Lord, by elect angels, and all good
men; and this reproach shall never be wiped off; see Isaiah 66:24.
Our Lord seems manifestly to have respect to this passage, when
he speaks of men coming out of their graves at the last day, “some
unto the resurrection of life, and others unto the resurrection of
damnation”, John 5:28 and upon these words it may well be
thought the apostle Paul grounded his faith of the resurrection of
the dead, both just and unjust, Acts 24:15, and though the
resurrection of both is spoken of here and elsewhere together, yet
it will be at distinct periods of time; the resurrection of the just at
the beginning of the thousand years, and that of the wicked at the
end of them, Revelation 20:5, between which will be the
intermediate state of the saints dwelling with Christ on earth;
where they will be favoured with his presence, and the rewards of
his grace, to which the following verse has respect.”41 Extracted
from John Bunyan’s commentary on the resurrection from the
dead, “To wit, that there shall be a resurrection of the wicked.
‘There shall be a resurrection of the dead, both of the just and
unjust;’ for as the just go before the unjust, in name and dignity,
and honour, so they shall in the last day, go before them in the
resurrection. Now, then, when the saints have thus risen out of
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their graves, given up their accounts, received their glory, and are
set upon the thrones, ‘for there are set thrones of judgment, the
thrones of the house of David’ (Psalm 122:5). When, I say, they
are all of them in their royal apparel, with crowns of glory, every
one presenting the person of a king, then come the unjust out of
their graves, to receive their judgment for what they have done in
the body. As Paul saith, ‘We must all appear before the judgmentseat of Christ, that everyone,’ both sinners and saints, ‘may receive
the things done in the body, whether it be good, or whether it be
bad.”42 Both arguments concerning the resurrection are persuasive.
However, the fact that both resurrections are spoken of together
more than once is a strong case for Bible commentators who
interpret a general resurrection for both the just and the unjust at
the second coming of the Lord on the last day (John 6:39-40; 44;
54; 11:23-24; 12:48). Let us now consider the rapture.
In apostle Paul’s second epistle to the church of the Thessalonians,
there is a brief reference to the rapture. The English word
“rapture” comes from the Latin word [rapio] which means to be
“seized” or “taken in relation to actual removal from one place to
another.” The Greek word from this term “rapture” [harpazo] can
be defined as “caught up.” In regards to the rapture, the apostle
Paul reveals, “Now, brethren, concerning the coming of the Lord
Jesus Christ and our gathering together to Him.” (2 Thess. 2:1; 1
Thess. 4:17) – “our gathering together to Him” is a reference to the
rapture which the Scriptures reveal shall occur at the second
coming of the Lord, and the Scriptures specifically mentions four
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events that must take place “first” prior to, or before the Lord shall
return (2 Thess. 2:1-4; Mark 13:10-27; Matt. 24:14-31):
The [last] “apostasy” must take place FIRST before the Lord
returns (2 Thess. 2:1-3).
The “manifestation of [the last] Antichrist” must also take place
FIRST before the Lord returns (2 Thess. 2:1-8; Dan. 7:24-25; Rev.
13:1-7).
The “gospel preached worldwide” must take place FIRST prior to
the Lord’s return, which the Lord is more than capable of using
effectively in regards to a last great awakening (Mark 13:10-27;
Matt. 24:14-31; Rev. 7:9-14; 14:14-16).
The “great tribulation” must take place FIRST before the Lord
returns, which the Lord Himself has revealed that He shall return
after the commencement of the great tribulation (Matt. 24:29-31;
Mark 13:14-27; Luke 21:25-31).
The rapture refers to the living ones in Christ upon the earth at the
time of the Lord’s return (Matt. 24:29-31; 1 Cor. 15:51-57). The
rapture at the time of the Lord’s return can be likened to two men
in the field [the world], one transformed in a twinkle of an eye and
caught up in the cloud [rapture] to meet the Lord in the air (1
Thess. 4:16-17; 1 Cor. 15:51-52; Rev. 1:7; Matt. 24:30-31), and
the other left behind (Matt. 24:40-41). The biblical view that
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particularly supports the “rapture of the living ones in Christ at the
Lord’s second coming” can be taken from 1 Thess. 4:15-17. Five
very important points to consider about the rapture at the second
coming of the Lord Jesus:
The Scriptures clearly reveal that Christ shall descend from heaven,
or in other words, He shall return in the same way that He ascended
into heaven (Act. 1:9-11; 1 Thess. 4:15-17).
The Scriptures reveal that when Christ returns with all His saints
(1 Thess. 3:13) [referring to those who have fallen asleep in
Christ], the resurrection of the dead in Christ precedes the rapture
(1 Thess. 4:15-17; 1 Cor. 15:23, 51-52), or in other words, those
living upon the earth shall not be raptured before the dead in Christ
(1 Thess. 4:15). The Scriptures reveal that, “the dead in Christ
shall rise first” (1 Thess. 4:16). Then after the dead in Christ are
raised, the living ones shall also be caught up [rapture] along with
them in the clouds to meet the Lord in the air (1 Thess. 4:16-17; 2
Thess. 2:1-5; 1 Cor. 15:20-23, 51-52).
The Scriptures further reveal that the resurrection from the dead in
Christ occurs at the last day in the Gospel of John (6:39-40, 44,
54; 11:23-24), and accordingly the rapture shall also take place on
the last day in time, when time shall finally be replaced by eternity
(1 Thess. 4:16-17; Matt. 24:29-31). Moreover, this indicates that
the bodily resurrection at the last day implies that the resurrection
of the just unto eternal life is not a separate event from the
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resurrection of the ungodly unto condemnation (John 5:28-29;
Matt. 25:31-46) due to an intermediate period of one thousand
years, because there shall be “no more days in time” when the
general resurrection and the rapture take place—as the eternal
order follows.
It is clear through the Scriptures that the general resurrection and
the rapture “shall not be in secret,” as every eye shall see the Lord
return in the clouds [this includes those who actually pierced Him
– Rev. 1:7; Mark 14:62; Is. 40:5; 1 Thess. 3:13; Dan. 7:13-14].
Another Scripture reveals that at the Lord’s return, He shall light
up the heavens from one end of the earth to another (Matt. 24:27),
the analogy with another Scripture verse is that the coming of the
Lord Jesus Christ shall be “obvious,” like the gathering of vultures
around a carcase (Matt. 24:28).
And finally, the general resurrection and the rapture shall occur
“after perilous times” with all indications after the catastrophic
events during the great tribulation (Matt. 24:21-22, 29-31; Rev.
14:6-15; 2 Thess. 2:1-8). The Lord Jesus has warned all disciples
beforehand (Matt. 24:25; Mark 13:23) that in the world we shall
experience tribulations and trials (John 16:33; Matt. 24:9) and may
even testify for Him at the cost of our lives (Rev. 6:9-11; 12:11),
so that when it happens, we should not be surprised or offended
(John 16:1). This may appear to be depressing news, but when we
recall the Lord’s faithfulness in times past in adverse situations
such as with Daniel’s friends who were saved in the fiery furnace
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(Dan. 3:19-25), or Daniel in the lions’ den (Dan. 6:10-23), we can
trust Him in the midst of any difficulty, and also trust Him to keep
His promises to His disciples that He will be with us always (Matt.
28:20), and that we shall continue to live in the eternal world to
come (2 Pet. 3:13-14; Rev. 21:1-7).
Some Bible commentaries suggest that the rapture shall occur
before the great tribulation. In support of the rapture occurring
before the great tribulation days, passages such as Revelation 3:1011; 1 Thessalonians 5:9 and Romans 8:1 have been cited. Let us
analyse these three particular passages. Firstly, the Lord revealed
in Rev. 3:10-11 that He is coming quickly, and some shall be kept
from the hour of trial upon the whole world [it can be argued that
this refers to the great tribulation period in an agreement with
Jamieson-Fausset-Brown Bible commentary on Rev. 3:10 which
states, “the hour of temptation—the appointed season of affliction
and temptation (so in De 4:34 the plagues are called “the
temptations of Egypt”), literally, “the temptation”: the sore
temptation which is coming on: the time of great tribulation before
Christ’s second coming”43]. But it is important to remember that
Rev. 3:10-11 was primarily a message from the Lord to the angel
[messenger, or also refers to the spiritual leader of the church in
Philadelphia], addressed to the congregation at Philadelphia (Rev.
3:7-13). This Scripture was fulfilled, as the faithful believers in the
Philadelphia church due to the sleep of death were kept from the
hour of trial upon the whole world [in reference to the great
tribulation days]. Moreover, when using the declaration of Rev.
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3:10-11 as a symbolic meaning to the churches upon the earth
before the great tribulation, it can be argued that its relevance
should primarily be applied in the same way as was the case with
the church in Philadelphia, in regards to some faithful believers
shall not experience the great tribulation period [the hour of trial
upon the earth] due to the sleep of death, just like those in the early
church in Philadelphia to whom this promise was specifically
given to (Rev. 3:7-13). It is important to bear in mind that the Lord
has a purpose for all things, which may include tribulation for
some Christians [for instance as seen by the persecuted church of
Smyrna – Rev. 2:8-11], along with encouragement that persecution
particularly brings a spiritual blessing in the end (Matt. 5:10-12;
Rom. 5:1-5; 1 Pet. 1:5-9). Secondly, some Bible commentators
may use 1 Thess. 5:9, to support the rapture occurring before the
great tribulation days, as it reveals that God has not appointed us
to wrath. It is unfortunate that there are five chapter breaks in 1
Thessalonians, as it would be clearer to see that the subject of
verses 4:13-19 is “the Day of the Lord,” and also that verses 5:111 is a continuation of what is revealed in verses 4:13-19 [which
reveals Christ’s coming]. But crucially, 1 Thess. 5:9 reveals the
doctrine of grace in regards to those who through Christ have been
appointed to obtain full salvation on that Day. Jamieson-FaussetBrown commentary on 1 Thess. 5:9 is very helpful, “The fact of
God’s “appointment” of His grace “through Jesus Christ” (Eph.
1:5), takes away the notion of our being able to “acquire” salvation
of ourselves. Christ “acquired (so the Greek for ‘purchased’) the
Church (and its salvation) with His own blood” (Ac 20:28); each
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member is said to be appointed by God to the “acquiring of
salvation.” In the primary sense, God does the work; in the
secondary sense, man does it.”44 Therefore, it can be argued that 1
Thess. 5:9 should NOT be used as an argument “for the rapture
prior to God’s wrath during the great tribulation,” for the Scripture
primarily points to the Day of Christ’s return, when His wrath at
the final eternal judgment shall be poured out upon the ungodly (2
Thess. 1:7-10), whereas true Christians shall obtain full salvation
[eternal life] (Matt. 25:31-46), because the Lord Jesus has already
paid the penalty (1 Thess. 5:9-10). In like manner, thirdly, Rom.
8:1 refers to “the sentence of eternal condemnation” when the
wrath of God shall be poured out at the final judgment, rather than
the wrath of God poured out upon the ungodly during the great
tribulation. The wrath of God shall “only be poured out upon the
wicked during the great tribulation,” but although Christians shall
be persecuted during the great tribulation period, the wrath of God
shall not be poured out on the righteous, as the Scriptures reveal at
times of the wrath of God such as the floods in the days of Noah,
the judgment on Sodom and Gomorrah, and also the judgments
upon Egypt revealed in the Book of Exodus—all demonstrate how
almighty God is able to pour His wrath upon the wicked, while He
preserves the righteous (2 Pet. 2:4-11; Ex. 8:22-23; 9:4; 10:23;
11:1-7). Furthermore, the Scriptures reveal in the Gospels of
Matthew and Mark “that immediately after the great tribulation
days,” the Lord Jesus shall return (Mark 13:24-27; Matt. 24:29)
[or according to the Jewish way of reckoning time or days—just
like any part of a day can be considered as a full day, perhaps “any
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part of the great tribulation days” can be likened to the whole
appointed period, and therefore the Lord Jesus may return during
the great tribulation to bring an end to this last tribulation].
According to the Bible, it can be argued that the rapture shall NOT
occur before the great tribulation, because the general resurrection
occurs at the last day (John 6:39-40, 44, 54; 11:23-24), followed by
the rapture of the of the living ones upon the earth [those who shall
be caught up into the clouds to meet the Lord in the air – 1 Thess.
4:16-17; 1 Cor. 15:51-52; Rev. 1:7]. Moreover, God has an eternal
plan in Christ (Eph. 3:11; Rev. 6:1-17), and although the Church
shall go through the great tribulation (Matt. 24:29-31; Dan. 7:2125; Rev. 13:7-10), all true Christians are sealed by the Holy Spirit
as a sign of ownership for eternity (2 Cor. 1:22; Rom. 8:23; 2 Cor.
5:5), and also the great tribulation days are but a moment compared
to eternity (Matt. 24:21-22; Dan. 12:1-7).

2. The General Resurrection for Final
Judgment

The most compelling arguments against “the general resurrection
for final judgment” are the Biblical texts such as Rev. 20:4 [which
reveals the one thousand years reign], and 1 Cor. 6:2-3. Firstly,
let us look at Rev. 20:4 regarding the vision of thrones in the one
thousand years reign, and the assertion of judgment committed to
those upon the throne. Whatever judgment given to those upon
the throne, it cannot mean that they make ultimate decisions
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because the Scriptures are clear that there is only One Judge, who
is the Lord Jesus Christ (Act. 10:42; Jam. 5:9; Rom. 2:16; 14:10;
John 5:22). Therefore, the same rule applies to 1 Cor. 6:2-3, and
any other Biblical texts such as Matt. 12:41 & 19:28, where it may
appear that judgment is committed to the saints. And secondly, let
us consider the text of 1 Cor. 6:2-3, the Scripture says that the
saints will judge the world and angels—this refers to affirmation
and approval at the Lord Jesus Christ’s final judgment upon
ungodly sinners and angels (Rev. 19:1-4, 11-21), which are just
and righteous as the texts of Act. 17:30-31, and also Jude 6 yet
further reveal:
“Truly, these times of ignorance God overlooked, but now
commands all men everywhere to repent, because He has
appointed a day on which He will judge the world in righteousness
by the Man whom He has ordained. He has given assurance of
this to all by raising Him from the dead” (Act. 17:30-31).
“And the angels who did not keep their proper domain, but left
their own abode, He has reserved in everlasting chains under
darkness for the great day” (Jude 6). The great day refers to final
judgment.
There are two types of judgments seats mentioned in Scripture,
and both refer to the end of the world when the Lord Jesus returns
for final judgment, and proves to all that He is the highest
authority, as a Judge of the living and the dead (Matt. 25:31-46; 2
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Tim. 4:1, 8) in the last day (John 12:48):
The judgment seat of Christ – refers to ALL shall be judged. This
judgment primarily refers to those written in the Book of Life [the
just in Christ] who shall be judged to determine rewards (Luke
14:14; 2 Cor. 5:10-11; 1 Cor. 3:9-15; 2 Tim. 4:8; Rev. 11:18).
The great white throne judgment – refers to ONLY the DEAD [the
ungodly] shall be judged and also condemned (Rev. 20:11-15; John
12:48). This judgment particularly refers to those NOT written in
the Book of Life– the Scriptures also figuratively reveals other
books shall be opened such as the book of words, and the book of
works (Rev. 20:11-15; Dan. 7:10; Matt. 12:36). The great white
throne judgment text of Rev. 20:11-12 can be compared with the
texts of Matt. 24:29-30; 25:31 and Rev. 6:14-17 for a deeper
understanding.
The text of Rev. 6:14-17 states, “Then the sky receded as a scroll
when it is rolled up, and every mountain and island was moved
out of its place. And the kings of the earth, the great men, the rich
men, the commanders, the mighty men, every free man, hid
themselves in the caves and in the rocks of the mountain, and said
to the mountains and rocks, ‘Fall on us and hide us from the face
of Him who sits on the throne and from the wrath of the Lamb! For
the great day of His wrath has come, and who is able to stand?’”
The text of Rev. 20:11 states, “Then I saw a great white throne and
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Him who sat on it, from whose face the earth and heaven fled
away…”. The scene depicted in Rev. 20:11 in regards to heaven
fled away is similar to “the sky receded” in Rev. 6:14, but let us
focus on the similarities with the texts of Matt. 24:29-30; 25:31 &
Rev. 6:14-17 [the opening of the sixth seal] in regards to Him who
sat on the throne—it is clear that the Lamb is the One upon the
throne, “whose face,” at His coming will cause “all the tribes of the
earth” [that are ungodly] to mourn (Matt. 24:30)―Rev. 6:17 tells
us the reason why they mourn (Matt. 24:30). The main point is
Matt. 24:29-30; 25:31 & Rev.6:14-17 reveal the sign of the Lord’s
coming for judgment upon ungodly sinners on the great Day of
the Lord, which refers to final judgment (Joel 2:10-11, 30-31; Matt.
25:31-46), and makes a very strong argument that there is NOT an
intermediate period of one thousand years between the judgments
of the righteous and the ungodly, but rather the same event of a
general resurrection to face two different kinds of judgments in
the last day (John 12:48; 5:28-29; 2 Tim. 4:1; Rom. 2:5-8; Dan.
12:2). The Scripture is clear that at the sound of the seventh and
last trumpet, this is very important, hear this, that at the sound of
the seventh trumpet will be “the time of the dead, that they should
be judged,” and the time that the Lord shall “reward” the prophets
and saints in Rev. 11:18. Also, Rev. 11:19 reveals, “the temple of
God was opened in heaven, and the ark of His covenant was seen
in His temple.” In OT the ark symbolized the throne or presence
of God among His people. In like manner, it appears that Rev.
11:19 symbolizes when the Lord returns He will Judge the nations
upon the throne (Matt. 24:29-31; 25:31-46), the ungodly will go
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away into everlasting punishment, but the righteous into eternal
life with the Lord as He tabernacles with His people because “the
kingdoms of the world have become the kingdoms of our Lord and
of His Christ” (Rev. 11:15; 21:3)—this is a “reign” NOT for one
thousand years, but “forever” (Rev. 11:15; Matt. 25:46).
The distinction between the two types of judgment seats
particularly reveals the condemnation that shall befall the DEAD
[the ungodly] when judged, but when the Lord Jesus returns
although ALL shall be judged by Him, but NOT ALL shall be
condemned, such who trust in the Lord Jesus and wait on His
appearing, although some may suffer some kind of loss yet shall
be saved from final condemnation (Rom. 8:1; 1 Cor. 3:9-15).
As mentioned before, it can be argued that the “resurrection of life”
is NOT a separate event from the “resurrection of condemnation”
due to an intermediate period of one thousand years, but rather the
same event in the last day (John 12:48; 5:28-29; 2 Tim. 4:1; Rom.
2:5-8; Dan. 12:2), which refers to “the time of the dead that they
should be judged,” and the “servants” of God particularly in
regards to “the prophets,” but generally also refers to all “the
saints” [or the righteous] should be rewarded (Rev. 11:18; Dan.
12:2), as revealed yet further in Matthew 25:31-46. There are
several other Scripture passages which particularly make a strong
case in regards to a simultaneous resurrection of both the righteous
[those in Christ] and the ungodly. Firstly Matt. 25:32-33, this
passage reveals upon the Lord’s glorious return, when He sits on
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His throne as a Judge, He shall separate those who were godly and
righteous from those who were ungodly and wicked (Matt. 25:3233). Secondly, the Scriptures reveal that the Lord will judge both
the living and the dead at His appearing (2 Tim. 4:1-8; Matt. 25:3146; Rev. 11:18), first the righteous are judged (Matt. 25:34-40),
which accords with 1 Pet. 4:17 that reveals “judgment begins with
the house of God” (1 Pet. 4:17), [this judgment refers primarily to
the judgment seat of Christ for those written in the Book of Life],
and then the unrighteous shall be judged (Matt. 25:41-46) [this
judgment refers particularly to “the dead” in regards to the ungodly
at “the great white throne judgment” for those not written in the
Book of Life – the Scriptures also figuratively reveals other books
shall be opened such as the book of words, and the book of works
– Rev. 20:11-15; Dan. 7:10; Matt. 12:36]. Thirdly, as stated before,
every eye shall see the Lord return―this includes those who
actually pierced Him (Rev. 1:7; Mark 14:62; Is. 40:5; 1 Thess.
3:13; Dan. 7:13-14). Yes, “every eye” includes both the righteous
and the ungodly as the Lord also testified in response to a question
by the high priest whether He was the Christ, Mark 14:62 reveals,
“Jesus said, ‘I am.’ And you will see the Son of Man sitting at the
right hand of the Power, and coming with the clouds of heaven.”
Fourthly, as revealed by Daniel, the apostle Paul (Act. 24:15; Dan.
12:2), but particularly by the Lord Jesus in the parable of the wheat
and tares that both the righteous and the ungodly are to grow
together [live] until the harvest―a figure for the consummation
of God’s eternal kingdom at the end of the world (Matt. 13:29-30).
And finally, all the righteous of the past and present who have
169

Unveilling the End

believed God, due to Christ’s death and resurrection from the dead
(1 Cor. 15:20; Rom. 4:25) – our “souls are revived” and raised up
eternally (John 3:16; Eph. 2:6) before the souls of the ungodly
[those dead spiritually], which shall be restored to life along with
their body for judgment in the last day (John 12:48). In other
words, the general resurrection for final judgement refers to [1]
the bodily resurrection of the righteous for judgment of works in
Christ, but crucially the blessing of eternal life (Matt. 25:46; 1 Cor.
3:9-15; Rom. 8:11-23), and [2] the restoration of both the soul and
the body of the ungodly before the Lord Jesus Christ for
condemnation in the last day (John 12:48; Matt. 10:28; 25:41; Rev.
20:12-13).

3. The Resurrection can be likened to Seed,
Time & Harvest

In a broader sense, the resurrection of the bodies of those in the
grave (Act. 24:15, 21; John 5:28-29) can be likened to a Seed sown
which died first before springing to life (1 Cor. 15:36, 45)—first
“the blade,” then “the head,” then “the full grain in the head” until
when “the grain is fully ripen” (Mark 4:28-29), and yields a rich
harvest [the consummation of God’s Kingdom] in the last day
(John 6:44; 11:24; Is. 26:19-21) when the Lord of the harvest
comes (Rev. 22:11-13; 1 Cor. 15:20-24; Gen. 8:22; Matt. 13:30,
39-40; Jam. 5:7-8). Christ is the Lord of the harvest, and also the
Seed sown that died first before springing to life (Rev. 13:8). The
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blade, the head, the full grain in the head until the grain is ripened
reveals that the resurrection is a process in time until the harvest
time, which has begun with the resurrection of Christ (1 Cor.
15:20-23). This progression was evident “after Christ’s
resurrection” in regards to a miraculous event when the graves
were opened and the bodies of the saints who had fallen asleep
arose from the dead and were seen by many people in the holy city
(Matt. 27:52-53). Sceptics to this miraculous event would argue
why only Matthew recorded this amazing event, surely the other
gospels would not have neglected to write about such an event.
The fact that none of the other gospels record this event is really
an excuse for sceptics to choose to question this event, for all four
gospels include Christ’s resurrection, yet sceptics choose not to
believe. It seems that the Holy Spirit impressed upon Matthew to
include this miraculous event, for all Scripture is inspired by God
(2 Tim. 3:16). Moreover, one gospel often gives us additional
information and expands our knowledge on a topic that another
gospel only briefly mentions or omits entirely [such as Jesus final
words on the cross, his inscription message, information about
Joseph of Arimathea, etc]. And so, when it comes to revealing
God’s sacred truth concerning faith, doctrine, practice and
historical and future events―the Bible is the inspired word of God,
and inerrant in all its teaching, so there is no reason to doubt that
this miraculous historical event ever happened [in regards to the
resurrection of a selected group of saints after the resurrection of
Christ recorded only in the Gospel of Matthew].
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Reading Matt. 27:51-53: “Then, behold, the veil of the temple was
torn in two from top to bottom; and the earth quaked, and rocks
were split, and the graves were opened; and many bodies of the
saints who had fallen asleep were raised; and coming out of the
graves after His resurrection, they went into the holy city and
appeared to many.”
This resurrection of a selected group of saints after the resurrection
of the Lord Jesus Christ further emphasizes the importance of the
monumental event of Christ’s resurrection. But more on these
saints who came back to physical life―we know from such
Scriptures as 1 Thess. 4:15-17 and 1 Cor. 15:51-52 that there is no
one that God has permanently raised from the dead in a glorified
body—except Christ. It is also more likely that these selected
saints raised after Christ’s resurrection were New Testament saints
rather than Old Testament saints, for they appear to be known by
those who saw them. Furthermore, the texts of 1 Thess. 4:1517 and 1 Cor. 15:51-52, both teaches us that God will change the
righteous dead along with living Christians to immortal beings
when the Lord Jesus Christ returns. Christ is the first to be
permanently resurrected from the dead in a glorified body, and
therefore, after God brought the people mentioned in Matthew
27:52-53 back to life, the Bible says nothing further about these
selected people God resurrected after Christ’s resurrection, leaving
us to conclude that just like other recorded resurrections such as the
raising of Jairus’ daughter, the widow’s son, and Lazarus—that as
these resurrected saints were not resurrected in glorified bodies,
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that they eventually died (again) and their families buried them
(again). Therefore, the bodily resurrection here in Matt. 27:52-53
particularly serves two purposes. Firstly, it points to a greater
future resurrection. And secondly, it is evidence revealing the
power of God to raise the dead.
1 Cor. 15:23 states:
“But each one in his own order: Christ the firstfruits, afterwards
those who are Christ’s at His coming.”
In the text of 1 Cor. 15:20 & 23, it is clear that the Lord Jesus
bodily resurrection is referred to as the firstfruits of all future
resurrections. The Book of Revelation also notably mentions the
first resurrection (Rev. 20:5-6), which has been interpreted by
many Bible commentators as the Lord Jesus’ bodily resurrection.
Moreover, 1 Cor. 15:23 reveals that there is an order in the
resurrections in this way: [1] Christ the firstfruits, and [2]
afterwards those who are Christ’s at His coming, which clearly
reveals that there is a harvest or a great ingathering to end the
process of the resurrection. Therefore, it can be argued that the
biblical text of Dan. 12:2 particularly in regards to two
resurrections: [1] the resurrection to everlasting life; and [2] the
resurrection to everlasting condemnation are NOT two separate
events due to an intermediate period of one thousand years, but
rather the same event of a harvest or a general resurrection for all
the dead on the last day (John 12:48; 5:28-29; 2 Tim. 4:1; Rom.
2:5-8; Dan. 12:2), to face two different kinds of resurrections—
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condemnation for the unrighteous, and everlasting life for the
righteous (Dan. 12:2).
The resurrection process finally ends with “the general
resurrection” at the last day, as this signifies the time when the
harvest is ready, and so in a sense, the earth casts out the dead (Is.
26:19; Mark 4:28-29; Rev. 14:14-20). The harvest is particularly
used in the Bible as a figure for the consummation of God’s
Kingdom (Mark 4:29). The Lord Jesus’ body did not see
corruption (Act. 2:31; 13:35-37; Ps. 16:10). The Lord Jesus is the
first to permanently arise from the dead in a glorified resurrected
body (Rev. 1:5, 18; Col. 1:18). To experience the likeness of
Christ’s resurrection is the great Christian hope (Rom. 6:5; 1 Thess.
4:14-16), and death in Christ is the doorway to the glorious
resurrected body (1 Cor. 15:35-43). As mentioned before, Christ
is the Seed sown that died first before springing to life (Rev.
13:8)—He is the Resurrection (John 11:25), He is the First-fruit
of the resurrection (1 Cor. 15:20-23), and as the First to
permanently arise from the dead in a glorified body (Act. 26:23),
He is the guarantee of the harvest of the resurrection of the dead
of all those in the grave at the last day (John 6:39-40, 44, 54; 11:2325; 1 Cor. 15:20-24; John 5:28-29), when He finally returns to
consummate the eternal kingdom (Rev. 1:8; 21:1-7; 22:11-13; Jam.
5:7-8). In summary, Christ’s second coming shall not be in secret,
but obvious for all to see, the Bible reveals it in this way in Rev.
1:7, “Behold, He is coming with clouds, and every eye will see
Him, even they who pierced Him.” However, prior to His return,
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it can be argued that the Bible informs us to take heed to certain
events, which are signs unveiling the end before Christ’s second
coming (Heb. 12:26-29; Luke 21:7-36) in the same way that He
ascended into heaven (Rev. 1:7; 22:20; Act. 1:9-11; Mark 13:26;
Dan. 7:13).
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